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ABSTRACT

With the arrival of political independence for
Asian states increasing attention has been focussed on
analyzing problems of political modernization among these
states, For this purpose various approaches have been used.
But unfortunately most of the Western writers who concern
themselves with the problems faced by developing countries
in modernization process tend to equate institutionalization
with political development. It is the hypothesis of this
paper thnat mere adaptation of Western institutions in itself
does not guarantee political modernization., With the change
in institutions there must come a change in the attitudes
and behavioral patterns of the great masses of people con-
sistent with these new institutions., To test this hypothesis
the author has taken India as an example, and tried to show
how persistence of traditional behavioral patterns based
on the philosophy of Hinduism in Indian society can hinder
the political modernization process.

The conceptual framework was borrowed from Almond,

Gabriel and Bingham Powell, Comparative Politics: A Develop-

nental Avpmroact.

The conclusion derived from the study is that the
persistence of traditional behavior patterns in Indian poli-
_tics, originating from the philosophy of Hinduism is detri=-
nental éo the political modernization and what is needed
today is reorientation of behavioral patterns through the

program of mass education.
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Introduction:

Purpose

Religions have helped greatly in the develop-

ment of humanity. They have laid down values

and standards and have pointed out principles

for the guidance of human life, But with all

the good they have done, they have also tried

to imprison truth in set forms and dogmas,

and encourage ceremonial practices which soon

lose all their original meaning and become

mere routine........-.-...Religion, though it

has undoubtedly brought comfort to innumerable

human beings and stabilized society by its

values, has checked the tendency to change and

progress inherent in human society. 1

= = = =« « « = =Jawaharlal Nehru

The end of the second world war, and the emergence
of new nations of Asia, Africa, and Latin America on the
political horizon, created a new set of problems for these
countries., Having won their independence from foreign
domination, most of them started off with a high spirit
and introduced a democratic form of government, deriving
their inspiration from Western countries in the hope that
this would help them to achieve political, economical, and
social development. But, confronted with gigantic problems
of development, many of them soon became victims of success-
ful coups and gave way to authoritarian dictatorships.
Those countries which have managed to keep their democratic
~ governments intact like India, Japan, Phillipines, Malaya,
are still struggling to manage the problems involved in

modernization. All the newly emerged nations are faced with

! Jawaharlal Nehru, The Discovery of India (New York:
The John Day Company, 1946) p. 522
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difficult problems such as illiteracy, ethnic minorities,
poverty, regionalism, instability, limited national inte-
gration and so on, One common problem, at least in the
case of most Asian countries derives from the influence
of religion on political processes, like Hinduism in India,
Buddhism in Burma and Japan, and Islam in Pakistan., Moder-
nizers in these countries have sometimes found themselves
frustrated in their attempt to introduce certain progressive
changes because the attitude of masses is still rooted in
their religious traditions. &Since India is one of the
largest democratic countries in the developing areas, the
religious problem must command the attention of observers
of development,

It is the purpose of this study to examine and
analyze in detail the influence of Hinduism on Indian
politics; and to find out how, and to what extent, practice
‘and interpretation of some of its important aspects consti-
tute the major obstacle to the political modernization pro-
cess in India. I propose to show that Hinduism, with the
many dogmas and rituals, has become a major inhabiting
force to change, This should not be interpreted to mean
that I am condemning Hinduism as a religion in itself.
Every religion has its own merits and Hinduism has illumined
some of the greatest problems of life with the philosophical
attitude., But, it is my contention that it has become
largely disfunctional in the modern context.

Surprisingly, not much research has been done on
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this topic. Many books have been written on Indian politics
and Indian religion, but to my knowledge no authentic work
has been addressed to the influence of Hinduism on Indian
politics. Perhaps the only exception is the work done by
Donald E, Smith, especially his book, India as a Secular

State. Most of the writers who deal with the problems of
development in India tend to ignore the part Hinduism has
played, with its tabeoistic and magic elements, in retard-
ing progress, I submit that psychologically Indian people
are not yet ready to accept the sometimes-radical changes
demanded by modernization primarily because of their deep-
rooted traditions based on religion.,

It is an undeniable fact that religion has been the
most powerful single factor in the development of Indian
civilization., Indian society, the creator of one of the
oldest civilizations in the world, since the very beginning
has been dominated by Hinduism. Today, about eighty-five
percent of the Indian people are Hindus, and the minority
groups .are too small to change the Hindu tone of society.2
Hinduism has survived through thousands of years, under
the stress of Muslim conquest and attempted conversion, the

rise of Buddhism and also the introduction of Christian
ideas under the British rule.3 Its traditions are so deeply

®Walter C. Neale, India: The Search for Unity,
Democracy and Progress. (Princeton: D, Van Nostrand
Company, Inc., 1905) pe. 10

3Vera Michales Dean, New Patterns of Democracy in
India., (Massachusetts: Harvard University Press, 1959) p.28
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rooted in India that some writers believe that if the
principle of religious separation and exclusiveness is
introduced in the Indian polity, it would lead to a breakup
of Indian nationhood as well as of Hindu society itself.4
Throughout the ages Hinduism has played a predominant role
in the lives of Incdian people, in their social as well as
political relationship and remains, even today, a powerful
force,

Hinduism played a very influential role in the
Indian nationalist movement since the extremist leaders
were greatly influenced by its philosophy. The emergence
of Mohandas Karamchand Gandhi as the undisputed leader of
Indian National Congress is an example. Religion was the
key to his thought, to his social philosophy, as well as
to his political practice. According to him the sphere of
religion is essentially the sphere of morality and the -
latter incliudes the sphere of ;oo.l.itics.5 He introduced
the moral religious approach to politics.

The last years of the Indian nationalist movement
saw the emergence of strong secularist leadership in the
person of Jawaharlal Nehru, He and other leaders influenced

by the socialist ideology gave their support to the ideal of

hHumayun Kabir, "Secularism in India." The Indo=-
Asian Culture, Vol, 13 (October, 1964) p. 96

OFrank Thakurda, "Gandhi on Religion and Politics."
The Indian Political Science Review, Vol. IV (October,

1969 = March, 19 Pe
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secular nationalism, Nehru insisted that India was a nation
of Indians and not of Hindus, and that the principles of
démocracy required that the state leave religion to the

6

conscience of each man, He opposed strongly, a feeling
in some sections that being an Indian meant being a Hindu
and that independence provided an opportunity to put some
basic Hindu values into legislation., Nehru was a man
throughly modern in his outlook, who believed in scientific
and technological advancement, While he himself knew the
value and importance of religion in any soclety, he also
realized that religion with its rituals and taboos can also
become a hindrance in the progress and modernization of
India. And this was specially true for a politically and
economically underdeveloped country such as India, And he
did everything in his power to stop religion from getting
involved in politics. When some states passed laws prohie
biting the slaughter of cows, a prohibition which arises
from a Hindu doctrine, Nehru prevented the Union P;rliament
from passing such a law by threatening to resign.7 Even

a staunch opponent of Nehru, the Communist Leader E.M.S.
Nabudripad, said that Nehru would be remembered above all
as the first Indian leader to adopt a throughly modern

and‘scientific approach to every aspect of Indian national

6Neale, India: The Search for Unity, Democracy
and Prosress, pe. 59

7Tvid,



life - social, political and economic. He admitted that
Nehru'!s modernism was one of the most important contri-
butions to Indian politics.8
Independent India adopted its new constitution
in January, 1950, As a result of the realization on the
part of Nehru and many other Indian leaders that separae
tion of state and religion was important for India to
bring about the dynamic changes that were essential to
achieve greater modernization and progress, they were
motivated to declare India a secular state. Though the
term 'secular state! does not appear in the constitution
itself, there are various provisions in the chapter on -
Fundamental Rights, which make the intention of the
constitution-makers very clear. In part Three of the
constitution, which deals with fundamental rights, article
25(1) declares that subject to public order, morality,
and health, all persons are equally entitled to freedom
of conscience and the right freely to profess, practice
and propagate religion. Article 23(2) states that nothing
in article 25(1) shall effect the operation of any exist=-
ing law or prevent the state from making law (a) regulating
or restricting any economic, financial, political or other
secular activity which may be associated with religious

practice, and (b) providing for social welfare and reform

? 8Beatrice Pitney Lamb, India: A World in Transi-

tion, (rev. ed.; New York: Frederick A. Praeger, Publi-
shers, 1966) p. 202
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or the throwing open of Hindu religious institutions of a
public character to all classes and sections of Hindus,
Article 26 says that every religious denomination or any
section thereof shall have the right to establish and
maintain institutions for religious and charitable purposes,
to manage its own affairs in matters of religion, to own
and acquire movable and immovable property and to administer
such property in accordance with law. Article 27 provides
that no person can be compelled to pay any taxes for promo-
tion or maintenance of any particular religion., Article

28 provides that there can be no religious instruction in
schools supported by the state. There are various other
provisions in the constitution which provide for non-
discrimination on grounds of religion, sex, caste, race,
descent, place of birth and residence in regard to employ-
ment, admission to educational institutions, and in areas
of voting and representation. It is evident that a
thorough separation of state and religion does not exist

in India, and that there are important areas in which state
interference in religious matters is permitted by consti-
tution, like the financial administration of temples, the
practice of excommunication from religious communities,

the modification of religious personal law etvc, The main
reason for this seems to be tnat Hinduism lacks tue kind

of ecclesiastical organization necessary to set its own

house in order, and state action is required.9 But in its

9Donald Eugene Smith, India as a Secular State,




overall effect, the Indian constitution did provide firm
foundations for the establishment of the secular state,
The election of Dr, Zakir Hussain, a Muslim, as the

- President of India was a triumph of the principle of secu=
larisn,

But unfortunately, because the political and social
behavior of Indians remains under the influence of the
philosophy of Hinduism, what the constitution provides is
not enough, While legally the separation of religion and
politics has been achieved,.in practice they are still inter-
related and Hinduism still plays an important role in the
people's attitude and behavior in politics. To repeat,
this constitutes a major obstacle in India's political
modernization, The traditional forces of politics, deriving
their inspiration from the philosophy of Hinduism, have
tried upon numerous occasions to bloc the progressive
measures advanced by liberals and forward looking people.
For instance, soon after independence, when a Hindu Code
Bill was introduced in parliament, the purpose of which
was to bring about many desired reforms in Hindu practices,
the traditional orthodox forces did everything to block the
bill, Swami Satyananda Sarswathi undertook a fast outside
the parliament chamber to protest against the Hindu Code
Bill., The bill failed to reach the final stage of enactment,

and in September, 1951, was dropped by government., As a

(Princeton: Princeton University Press, 1963) p. 126
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result of this the Law Minister, B,R. Ambedkar resigned fronm
the cabinet., The Hindu Code Bill which was originally a
single comprehensive measure of social reform, was divided
into various parts and was subsequently processed piece-
meal through years of legislative discussion., This clearly
illustrated the stress which the Indian community underwent
when confronted with reform imposed by a secular steﬂ:e..‘u
Hinduism still affects the soclial policies. Prohi-
bition has become a national policy in India because of the

1 So it would be

religious views of the Hindu middle class,
a mistake to think that religion has been relegated to t.e
private life of man. To a great majority of Indians reli-
gion is still a reality which guides their public und privaie
actions.12 Traditional customs aud behavior patterns exist
side by side with modern machines and ways of living., The
Indian people in the rural areas lLave no idea of the changes
that lie ahead and the new concepts that will challange then,
The surge to reassert the values of Hinduism remains very
strong. The majority of Hindus continue their religious

devotions and observances in their various traditional ways

in accordance with the teachings of Hinduism. Hinduism is

1OW.H. Morris-Jones, The Government and Politics of
India. (New York: Doubleday and Company, inC., 1967) Pe 90

11Nea1e, India: The Search for Unity, Democracy and
Progress. p. 58 '

12S.K. Das, "Secularism in Modern India." The Indo
Asian Culture, Vol. 13. (July, 1964) p. 39
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still very vigorous, many-sided and of great importance to
the vast majority of people.13 The dominant influence of
Hinduism on the lives or Indian people, who are deeply
rooted in their religious tradition, makes introduction of
new reforms and progressive changes very difficult, because
not only are the people not receptive to it, but sometimes
they openly resent the desired changes and consider it an
encroachment upon their way of life which to them seems to
be better than the new modern outlook on life brought about
by modernization. The wide gap that exists between the
urban centers of industrialization -- big cities like Bombay,
Madras, Calcutta etc, == and the thousands of villages,
clearly proves the point. In comparing to the development
and changes taking place in big cities, the slow, minor
changes taking place in rural areas are sometimes not even
visible., While the people in the cities having seen the
benefits of modernization and are more receptive to new
ideas, new techniques énd new ways of organizing society,
the people in rural areas do not like to change their
traditional ways of living and doing things. And it is here
that the influence of Hinduism becomes hindrance in the
political modernization in India,

Indian leaders admit that the caste system is

sanctioned by classical Hinduism, Though constitutionally

13Lamb, India: A World in Transition. p. 123
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outlawed it still remains effective.‘h According to the
constitution 'untouchability'! is abolished and its practice
in any form is forbidden (part three, article seventeen of
the constitution), but it still remains effective. In the
name of religion people commit the grossest of atrocities,
The cry that M"Religion is in danger™ has brought about
unrest amongst Indian students.15 Hinduism determines
many of the broad cultural characteristics of India, Since
the constitution makes India a secular state, some groups
remain bitterly dissatistied that traditional Hindu civili-
zation is not more intiwmately integrated into the judicial

16 An issue of cow

and political life of the country.
slaughter still stirs up the emotions of thousands of Hindus
and Muslims to the point of readiness to cut each otherts
throat, a fact made worse by the politically motivated
instigation by communal parties. The hostility between
Hindus and Muslims is on the increase. The Hindus had
lived for centuries under Muslim political as well as reli-

gious domination following the Muslim conquest of India; and

with the achievement of freedom, the natural reaction of the

1L"John Cogley, Religion in a Secular Age: The Search
for Final Meaning, (New York: The New American Library,
1903) p. 110

15Jawahar.l.a1 Nehru, D.S, Radhakrishnan and Humaysn
Kabir, "East and West." - The Indo-Asian Culture, Vol. 10.
(January, 1962) p. 349

16

Cogley, Religion in a Secular Age, p. 42
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Hindus has been to assert himself in an aggressive manner,
and this finds expression in the political field, in the
student world, in culture sphere - in almost every aspect
of life.17 Communal parties like Jan Sangh have tried to
exploit the sentiments of Hindus for their own gains., The
leaders of the party are intense, redundant middle class
people who are deeply rooted in the world of Hinduism, and
are committed to the preservation of Hindu culture and the
Hindu way of life. The party's emphasis is not on economic
or political considerations, but on matters related to a
national cultural resurgence along Hindu lines.

Hinduism influences Indian politics in many ways,
but because of the limited nature of this study, major
attention will be devoted to three aspects = the influence
of Hinduism on Indian political culture, on the process of
political socialization and on the role of caste in Indian
politics.

The first chapter will be devoted to the discussion
of religion and modernization, the realtionship between
religion and politics and how it affects the modernization
process in a society. It will probe the question as to
whether religion and modernization are contradictory to
each other. In today's modern world in which science and

technology have advanced so0 much, the conflict between

17Jayaprakash Narayan in Homer A, Jack, ed., Vorld
Religion and VYorld Peace: Tne International Inter-Relisious
Symposium on Peace, (Boston: Beacon Press, 1900) ppe23=24
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'religion and modernization has become significant.

The second chapter will examine the various aspects
of the influence of Hinduism on the political culture of
Indian people. It will probe the relationship between
Hinduism and the Indian political culture, How Hinduism
influences the individual'!s thinking and behavior in poli=-
tical sphere., How does an individual react to the political
problem?

The third chapter will deal with the political
socialization process, It will discuss how ideas, attitudes,
values and beliefs regarding political system are acquired
through family, school, associations, and political parties,
and how Hinduism influences this process of political socia=-
lization, Special attention will be paid to the activities
of Jan Sangh Party since it is a staunch communist party
devoted to the preservation of Hindu culture and Hindu way
of life.

The forth chapter will deal with the social infra-
structure of the Indian society. Special attention will
be devoted to the discussion of the role of caste in Indian
society. Caste has played such an important role in Indian
politics that a detail discussion of it will be justified,
Caste has penetrated all aspects of political 1life in
India, ‘

In the last cnapter,AI.will give my own conclusions

derived from the study,
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1 Backrmround: The Relationship Between
Religion 4And Modernization in tae
Indian Context,

Render therefore unto Caesar the things
that are Caesar's: and unto God the
things that are God's: Luke 20:25

This according to Mr. Justice Douglas was the root
of the doctrine of separation of church and the state, which
found expression in the first amendment to the United
States constitution.a Today, mainly in the Western world,
the separation of church and the state has been achieved,
and thus religion and politics have come to be separated
from each other. 1n all the human societies that have
existed on this earth, religion has always played a very
important role in the lives of individuals, This was spe-
cially true in ancient period, as well as in the middle
ages, Tnis is true today also to a great extent, except
perhaps 1n commuuist societies., The rise of Curistianicy
in Europe produced a new set of relationships, and it led
to the problem of conflict between an individual's loyality
to the staﬁe and an individual's loyality to God through
the church, The whole history of medieval Europe is charac-
terized by the continual struggle for supremacy betweeu the

state and the church.3 Throughout the middle ages the

1Quoted in S8.,X. Das, "Secularism in Modern India.'
°Ivid.

3Leo Pfeffer, Church, State and Freedom. Keve.ed.,
(Boston: Beacon Press, 1953) p. 16
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church and the state struggled for supremacy to dominate
human conduct., The classic statement of the church's view
of the relationship between the church and the state was

made by Thomas Aquinas in the thirteenth century in the

following yprds:

The highest aim of mankind is eternal happi-
ness, To this chief aim of mankind all
earthly aims must be subordinated. This
chief aim cannot be realized through human
direction alone but must obtain divine
assistance which is only to be obtained
through the church, Therefore, the state
through which earthly aims are obtained

must be subordinated to the church.,

In the same way, in his letter to the Emperor,

Pope Galasius I wrote:

There are indeed most august Emperor, two
powers by which this world is chiefly ruled:
the sacred authority of the Popes and the
royal power., Of these the priestly power is
much more important, because it has to render
account for the kingg of men themselves at
the divine tribunal,

With the passage of time, as a result of the rise
of new independent states, Europe was politically fragmented,
These new states successfully challanged the Pope's autho=-
rity. Under the leadership of Luther, Calvin and others,
in the sixteenth century the Protestant Reformation, resul-
ted in widespread acceptance of the principles of religious

liverty. This ultimately led to the principle of separa-

4Searle M., Bates, Religious Liberty: An:'Inquiry.
(New York: International Missionary Council, 1945) p. 140

5Sidney Z, Ehler and John B, Morrall, Church and
State Through the Centuries: A Collection of Historic
Documents with Commentaries. (Maryland: Newnan Press,

1954). pe 1
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tion of church and the state, The rising tide of nationa-
lism in France, and the coming of the age of enlightenment
helped increase the separation of the church and the state,
Arnold Toynbee writes of the '""the seventeenth century secu-
larization of western lite," by which science replaced

religion as the paramount interest and pursuit of the lead-

ing spirits in the Western Society.6

With the advance in
science and technology, religion came to be separated from
politics and state.

Today with the increasing complexity of the modern
world, religion and modernization have come to be considered
as contradictory to each other. This is specially true in
the society like India undergoing changes. As will become
increasingly apparent in the ensuing discussion, the
values of religion and modernization are frequently in
-conflict, At the same time it would be wrong to argue that
all aspects of every religion are in conflict with modernie
zation, Naturally, there are likely to be many exceptions
in every case depending upon the philosophy of individual
religions, and the provlems confronted by different politi=
cal systems at differnt periods of time, For example, many
of the ideas and values expressed in Hindu scriptures in
ancient times had their importance at that particular time,
and served useful purpose, but today, have assumed shapes

and forms that are in direct conflict with the changes

‘ 6Arnold Toynbee, An Historian'’s Avproach to Reli=
gion. (New York: Oxford University Press, 1956) p. 184
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demanded by modernization, e.g. cow issue, caste association
and so on, In fact, one of the major conflicts between reli-
gion and modernization centers around the following point.,
Modernization by its very nature is dynamic, and changing.

As a new problem arises, new ways of solving this problem
have to be found. It involves constant review of the problem
or situation, and with new changes, new methods are applied.
But in a religion what happens is that once certain values
are laid down, they are written down in the scriptures and
become permanent values, So even though with passage of

time those values and ideas are no longer functional, still
they are followed because after hundreds of years of practice
they become deeply rooted in tradition and eustoms., This
becomes an important source of conflict between religion and
modernization, Furthermore, there is no constant review of
religious values and practices, s0 changes are difficult to
bring about., This problem becomes all the more intense in
the case of Hinduism since it lacks organizational aparatus
as churches in Western society, to bring about required
changes, S0 the necessary changes either have to come by
religious reformist movement as was the case in 19th century
India,7 or by state action as at present, Irom the very

beginning, there has existed a tension between religion and

7For a detailed account of religious and social
reform movement in 19th century India see Charles H.
Heimsath, Indian Nationalism and Hindu Social Reform,
(Princeton: Princeton University Press, 19o4) and also K.P,
Karunakaram, Relision and Political Awakening in India,
(Delhi and Calcutta; reenaxsnl Prakashan, 1965)
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modernization. The reveolutionary modernizers complained
that religion is the opium of the people. Strong criticism
of religion came from some of the intellectual giants of
the age, like Karl Marx and Sigmund Freud, who proclaimed
that religion was unworthy of the continued loyality of a
mankind that had attained scientific maturity. In the same
way Nehru saw religion associated with superstitious
practices and dogmatic beliefs, According to him, behind
it lay a method of approach to life's problems that was not
of science.8
In today's modern world, the traditional forms in
which Hinduism expresses itself have become unacceptable to
the present generation where the rate of change due to the
impact of modernization has increased tremendously.
Hinduism because of elements of superstitious practices,
dogmatic beliefs, emphasis on o0ld and traditional values,
and rituals, and ceremonial practices which have lost their
values, is widely regarded as a socially retrogressive force
by modernizers in India. When time demands changes, sometimes
even radical, in all fields of human life, religion with its
emphasis on tradition and ceremonial practices is looked
upon as an obstacle in way of progress of a society, Reli-
gion and modernization have certain other inherent contra~
diction which create tension in a society undergoing change.

While modernity or modernization concerns itselt with improe-

8Nehru, Discovery of India. p. 14
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ving this world rather than living for a world yet to come,
some religions have been at best largely indirferent to
secular progress, The doctrine of rebirth in Hinduisnm
similarly puts emphasis on a world yet to come. It promises
a better 1life in rebirth, if one performs his dharma well
in this life.

Modernization brings about social and economic changes
which disrupt the traditional political and social group-
ings, and undermine loyalty to traditional authorities, The
traditional religious leaders are challenged by modern,
secular, and Western educated elites.9 Modernization involves
multiplication and diversification of social forces in a
society. Hinduism on the other hand with its emphasis on
traditional ways does not welcome these forces, Sometimes
it is even antagonistic to new ways of doing things, or new
ways of organizing societies, Religious leaders in India
have constantly opposed the progressive measures of govern=-
ment.

Modernization puts high value on the scientific
method and puts emphasis on induction in its approach to
almost all problems. In contrast to this religious thinking

10

tends to be deductive. While science deals with facts,

religion does not deal with verifiable and measurable facts,

9samuel P. Huntington, Political Order in Changing
Societies. (New Haven and London: Yale Unlversity Press,
1968) pp. 36-37

10

Cogley, Religion in a Secular Age. Dp. 114
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and it concerns itself with the probable and speculative,
Religion impresses upon man the awe and mystery of the
unknown that surrounds him, It discourages man from trying
to understand the unknown. Instead of encouraging curiosity,
the religion preaches a philosophy of submission to nature,

the church, and the existing social order.11

This is very
much true in the case of Hinduism. in contrast to this,

as an impact of modernization, man is seeking to apply the
findings of a rapidly developing science and technology to

12 The tension between

the age=-0ld problems of life.
science and religion affects the layman. 4s a youth, he
finds it difficult to reconcile what he learns in the class-
room with what is taught by religion., Science is not
concerned with the vague speculations of the unknown world

of religion, and it forges ahead in various directions with
its own precise way of observation and experimentation,
widening 1ts scope and changing human life in the process,
Science refuses to accept anything without testing an& trial,
So while the scientific approach is more rational and syste=-
matic, religion since it is principally concerned with the

world beyond the reach of objective inquiry generally relies

on emotion and intuition.13

llNehru, The Discovery of India. p. 522

12C.E.Black, The Dynamics of Modernization: A Study
in Comvarative History. (lew York: aarper and kow,
Publishers, 1967) p. |

13Max Weber has argued that it is difficult to
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Another tension or conflict that can be found between
religion and modernization is that while religion tends to
be authoritarian, modernity by and large is personalist.
Modernization at least in the nonecommunist world puts a
great deal of emphasié on personal freedom of thought, action
and many other important area of life., Religion, on the
other hand, exalts the role of authority and 1:radfi.tion.”+
In Hinduism the authority of traditional taboos governs
almost every aspect of life and, therefore, naturally comes
in conflict with the rationalism and technological develop-
ment involved in a process of modernization. Science radi-
cally modifies life intellectually and practically for all
men, and it also modifies his understanding of its processes.I?
Religion merges into mysticism which appears.to be vague

and flabby. Hinduism in its obsession with supernatural

generalize on what is rationali and what is irrational,
because what is rational from one point of view may well
be irrational from another, He further agrues that though
the development of economic rationalism is partly depen-
dent on rational technique and law, it is at the same time
determined by the ability and disposition of men to adopt
certain types of practical rational conduct. According to
him around the 15th century in Western Europe the Protes-
tant ethic with its emphasis on hard work, materialistic
approach, and so on, developed in men a spirit of capita-
lism which helped them achieve prosperity. Thus he saw
religion as a factor contributing to economic development,
and rational economic conduct. See Max Weber, The Protestant
Ethic and the Spirit of Capitalism, (New York: Charles
Scribner¥s Sons, 1908), iranslated by Talcott Parsons,

1l'*Cogley, Religion in a Secular Age, p. 116

1Owilfred Cantwell Smith, The Meanine and End of
Religion (New York: New American Library, 1904) p. &
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and metaphysical speculations, rituals, ceremonies and
mystical emotionalism, blocks the progress of human society.

Modernization has its impact on politics also. One
aspect of it is that modernization involves social mobili-
zation, a process by which major clusters of old social,
economical and psychological commitments are broken, and
people become available for new patterns of socialization
and behavior., This involves changes in the attitudes,
values and expectations of people associated with tradition-
al behavior patterns.16 Modernization also involves struc-
tural ditferentiation and secularization of political
culture.17 Religion with its appeal for traditional reli-
gious values, and way of life, does not welcome these
changes brought about by modernization. Modernization thus
increases the conflict among traditional religious groups
and modern ones., The new modern elite of India based on
Western or modern education comes into conflict with tradi-
tional religious elites whose authority rests on ascribed
and inherited status, Modernization, on the other hand,
demands acceptance by groups within the society of universa-
listic and achievement based norms,

As a result of this, it is not surprising to find

1€xuntington, Political Order in Chanzing Socie=
ties. pe. 33

]7Gabrie1 Almond and Bingham Powell, Comparative

Politics: A Developmental Approach. (Boston: Little, Brown
and company, 1966) DPe 34
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that except in certain areas in the west, religion itself
.does not appear to be a dynamic force for changc. Even in
the West, modernization has succeeded because religion, com=
paratively speaking, has been flexible and has adjusted
itself to the changing circumstances. While in certain parts
of the world religion and modernity have worked out a kind

of uneasy co-existence, in country like India the custodians
of religious tradition still look upon modern ideas as a
mortal threat to spiritual values.18 For example, on the
population problem, the modernist can be blocked by the rigi-
dity and dogmatism of the religious-minded people. One of
the reasons as to why family planning programs have not met
with great success in the ruralareas of India is mainly
because of the dogmatism of the people who are deeply rooted
in religious tradition and who are very antagonistic to the
use of contraceptives, pills or sterilization to limit the
population growth,

The problem of the relations between religious and
political organizations has been of long standing in thae
field of comparative historical study.19 While in the West
separation ot religion and politics have taken place, in

most of the countries of Asia, religion still plays a very

18Cogley, Religion in a Secular Age. p. 169

195. N. Eisensandt, "Religious Organizations and
Political Process in Centralized Ekmvires,'!' Journal of
Asian Studies. Vol. XXL (May, 1962) p. <71
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predominant role in national politics. And it is important
for tne countries of Asia which are trying to modernize
themselves that religion and politics be separated from
each other,

In most of the Asian countries certain areas of
politics remain subject to religious influence, Political
partles with conservative and rural interest may seex
support for leadership ¢of religious leaders. Muslim and
christian doctrinal parties in Lebanon, the Jan Sangh in India
the Pan~Malayan Islamic Party in Malaysia, catholic oriented in
Chile and Guatemala, are examples of this.ZO The role of
Buddhism under U Ju's leadership in Burma, and the role of
Buddhist monks in Vietnam is well-known, The Jan Sangh
party in India is an example of the influence of religion
on Indian politics. BE.R. Ambedkar, leader of the untoucha=
bles remarked that India's prospect might be better if
Hindus and Muslims could forget their past., But as he point-
ed out, '"their past is embedded in their religion, and for
each to give up its past is to give up its religion. To

hope for this is to hope in vain."21

And he was quite right,
because there are strong Hindu minded people who would

never be able to give up their attitude of hostility for

20ppeq R. Van der Mehden, Politics of the Develov=-
ine Nations. 2nd ed. (Englewood Cliffs, Prentice-Ha

Inc., 1909) p. 75

alQnoted in Rupert Eumerson, From Emvire to Nation,
(Boston: Beacon Press, 1960) p. 161
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anything that is not Hindu. A4s Sri Madhav Sadashiv Golwarkar,
leaver of a militant Hindu organization once wrote, “Hindu-
ism is the land of the Hindus and is the terra firma for
the Hindu nation alone to flourish upon.............."22
In the tollowing pages we will discuss the influ-
ence of Hinduism on Indian politics, mainly from three
aspects = political culture, political socialization, and
the role of caste, and try to find out in what respect

certain major aspects of Hinduism has become one of the

obstacles in the political modernization process in India.

“2ouoted in Ibid,



Chapter - 2
The Content: Political Culture

Most of the developing countries have special diffi=-
culties in mbdernizing because they are caught between two
cultures, the old, traditional culture from which they are
emerging and the new modern culture towards which they are
moving.1 The psychological dimension of the political sys-
tem is known as political culture, It consists of attitudes,
values, beliefs and skills which are present or current in

an entire population.2

At any particular period of time in
a society, there are always likely to be certain ideas or
values which a majority of people hold in common., And it
is these ideas, attitudes, beliefs, or values that a majo=-
rity of people have towards a political system which is
called political culture.

Some special propensities and patterns which may
be found within individual factions or groups of the popu-
lation, might be referred to as subcultures.3 The notion
ot political culture assumes that the attitudes, sentiments
and cognitions that inform and govern political behavior in
any society represents coherent patterns which fit together;

that in a community there is a distinct political culture

1Allan Spitz, "“An Examination of the Political
Modernization Procesues in Japan and India." The Indian
Journal of Political Science. Vol, XXX (Octoter=December,

1509) p.

2Almond and Powell, Comparative Politics: A Deve-
loomental Aoproach, p. 25

3Ibid. 2
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which gives meaning, predictability and form to the poli-
tical process.4 Thus political culture provides structure
to political activities, and it also provides orientations
toward politics among the members of a political system.
This orientation can be of different kinds: like cognitive
orientation which means knowledge, accurate or otherwise,

of political objects and beliefs; aftective orientation
includes feeling of attachment, involvement, rejection and
the like about political objects; while evaluative orien-
tation means Jjudgements and opinions about political objects
which usually involve applying value standards to political
objects and events.5 On the basis of these orientations,
citizens can be classified into three categories.6 First,
there are parochial people, who manifest little or no aware-
ness of the national political system. The second class of
people are known as subjects, who are oriented to the poli=-
tical system but they do not participate in the input
structures, Participants are those individuals who not

only are oriented towards a political system but also
/

hLucian Pye, "Politicai Culture and Political Deve-
lopment" in Lucian Pye and Sidney Verba, eds., Political
Culture and Poiitical Development (Princeion: Princeton
University Press, 1905} Pe 7

?plmond and Powell, Comparative Politics: A Deve=
lopmental Apvroach. p. 50

7
°Ibid. p. 53
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engage in input processes by articulating demands or
making decisions.7

Political culture forms an important link bet-
ween the events of politics and behavior of individuals
in reaction to those events., Fundamental political
beliefs are particularly relevant to the study of change,
because they play a major role in guiding the ways in
which institutions develop and change. They may motivate
the actors in a political sysiem to resist change in the
name of traditional beliefs or they may lead to funda-
mental modifications of innovative institutions in order
to make them fit into the traditional culture.8 Politi-
cal values must be shared and accepted by the people
who are willing to support them, Confusion over poli-
tical values can destroy the consensual basis for a viable
nation. This raises the question as to the significance
of the contention between o0ld and new, between traditional
values and modern practices for the stability and mainte-
nance of the political order. To what extent is it poss=-
ible to accelerate and direct political change and how
can traditional societies be transformed into modern

ones? This has become the direct concern of leaders in

VThese terms were developed in Gabriel A. Almond
and Sidney Verba, The Civic Culture. (Princeton: Princeton
University Press, 1963) pp. 17=21

é%idney Verba, "Comparative Political Culture" in
Lucian Pye and Sidney Verba, eds., Political Culture and
Political Develovment, p. 519
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developing countries. In countries like India, they have
taken upon themselves tne task of remaking the basic belief
system as part uf thelr overall task of nation building.

Political modernization is a process in which secu-
larization of politicai culture takes place and people
become more rational in their thinking and outlook. "Wher-
ever the modernization process had had an impact, it has
contributed to secularization, both social and political."9
The emergence of a pragmatic, empirical orientation is one
component of the secularization process. Another attribute
of the process of cultural secularization is a movement

from diffuseness to specificity of orientation.lo

In a
traditional or primitive political culture the roles of the
polity are not differentiated from other roles of society.
It is through the secularization of political culture that
the rigid, ascribed and diffuse customs of social inter-
action come to be overridden by a set of codified, specifi-
cally political and universalistic rules., Secularization
involves a genuine liberation from the stuffy closets of

11

theocratic traditionalismn, As the following pages will

9Gabrie1, Almond and James Coleman, The politics
of Develoving Arezs, (Princeton: Princeton University
Press, 1960) p. 537

1OAlmond and Powell, Comvparative Politics: A Deve-
lopmental Approach. Pe. 58

11David Apter, Some Conceptual Approaches to the
Study of Modernization, (inglewood Cliffs, N.J.: Prentice=
Hall, Inc., 19068) p. 201
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show this secularization of political culture has not taken
place in India, ahd one of the main factors responsible tror
this is the persistence of religious traditions in Indian
society.,

Political development strikes at the people's
beliets and sentiments about politics, So the process of
development is profoundly affectea by the character of the
political culture of a society. And one of the major
factor thai shapes the character of the political culture
is the religion, Religion cannot but relate itself to the
other institutions of society since religious values must
be worked out to have some relations to other values of a
particular cultural complex.12 The literature on India
abounds with arguments concerning the degree and character
of diversity in Indian life. Religious beliefs also
appear to be infinitely diverse, but scholars of the
fhigher" traditions point to characteristic beliefs shared
by the three=-quarters of the population who are Hindus.13
Hinduism plays a very influential role in the formation
of Indian political culture, but many of its concepts or

basic ideas produce a type of political culture which is

12'I‘homas F, O'Dea, “"Five Dilemmas in the Institu-
tionalization of Religion." in Louls Schneider, ed.,
Relirion, Culture and Society: A Reader in the Sociology
of Relirmion., (ilew York and London: John Wiley and Sons,
Inc., 190’-}) P. 556

13Myron Weiner, "India Two Political Cultures" in
Lucian Pye and Sidney Verba, eds.,, Political Culture and
Political Development. p. 200
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not conducive to political development ang, therefore, it
becomes an obstacle to the political modernization.

The central concept of Hinduism is the concept of
dharma, It is one of the vital concepts of Hindu culture.
Eroadly interpreted, it mecans duty, It is a law that
governs man's relationship within his society and his rela-
tionship to divine power., It is a religion in the broadest
sense..”+ The term actually denotes a whole series of
duties: personal, social, moral and religious., It is the
way in which one is expected to behave in different
situations. There is a special dharma ror each individual,
a dharma operating between the members of each sects and
between all sects., The ideal of a complete life is summa=-

rized as the sanatana dharma by means of which a man has

to be a member of society and discharge his duties as a
citizen before he finally arrives at the stage of complete
surrender.15 Dharma is a logic of behavior in a variety of
settings, and it forms the basis of customary virtue. To
offend 1t in any of its specific aspects is immoral and
renders one liable 0 various sanctions like disapproval

and social boycott. The concept of dharma is a philosophy

"470an V. Bondurant and Margaret W. Fisher, “"The
Concept of Change in Hindu, Socialist and Neo-Gandhian
Thought." in Donald E. Smith, ed., South Asian Politics
and Relision. (Princeton: Princeton University Press,

T556) pe 242

15C.P. Ramaswami Aiyar, "Doctrine of Li and Dharma,"
Indo-Asian Culture., Vol. 15 (April, 1966) p. 130
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of life, because the supreme dharma is the salvation of o
one's own soul, Since this is the highest virtue it must
be valued above all social bonds and duties, Dharma
consists in a faithful pursuit of duties endowed to ones
role and station in lii‘e.16 The sources of dharma are the
Vedas and the Smrtis (Hindu religious books), which derive

their authority from the Veda, The Dharma Sastras are the

practical codes which lay down religious and civil duties
and regulate and systematize conduct in all departments

of 1ife.17 Hinduism furthermore divides an individual's
life into four parts. The first part consists of growth
and adolescence, the student period of 1life, acquiring
knowledge, developing self-control and self-discipline,
The second period is that of house=holder in which man
performs his duties as householder and fulfills his obli-
gations to family., The third period is that of an older
statement who has attained objectivity and should devout
himself to public work without the selfish desire to profit
by it. The last period is that of giving up worldly actie~
vities and engaging oneself in prayers. In all four
periods of life, the individual is to perform his dharma,

and fulfill his obligations.

16Ronald Segal, The Anguish of India. (New York:
Stein and Day, Publishers, 1965) p. 27

17V. Raghavan, "Variety and Integration in the
Pattern of Inaian Culture.,¥ Journal of Asian Studies,

Vol. XV (August, 1956) p. 497
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In what way this concept of dharma becomes an
obstacle in political modernization? As we noticed in the
concept of dharma, it is always the duties of the indivi-
duals and groups are emphasized, not their rights. The
Smritis gives list of dharmass, fuactions and duties of
various castes but none of them contain an inventory of
rig;ht:s..18 So it is a closed system, which allow for
certain adaptability and change within its outer framework,
but inevitably growing more and more rigid and exclusive,
Since the principle emphasis is on "duties to' rather than
"rights against™" it is good to be satisfied with one's lot
and not to desire or strive for that which does not belong
to one., This results in the Hindu's emphasis on a limita=-
tion of wants and contentment with his lot, on tolerance
of his own position rather than in trying to change and
improve one's own position. Since the final state of union
with God lies in absolute acceptance of one's condition and
absolute obedience to the rules of conduct which that condi-
tion requires, poverty becomes a preparation and not a
source of despair. This creates a feeling of fatalism and
pessimism, which are retflected in the political culture of
Indian people. What the poor and the underprivileged in the
cities and villages display is not so much listlessness as

indifference to one's own.gondition.19 This point is

18Nehru, The Discovery of India., p. 253

195egal, The Ancuish of India. pe 19
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beautifully made vy XKusum Nair, an Indian sociologist,

who travelled through rural India for one year from August,
1958, visiting villages in differnt states to measure the
impact of deliberate development on the individual men and
women who make up India's millions. She writes that plan-
ning in India is framed on the assumption that the desire
for higher levels of living is inherent and more or less
universal among the masses being planned for, according to
which every prevailing standard of life becomes minimal as
a base for further progress, and which seems to be logical.

But she concludes regarding Indian stagnation:

From what I have seen and experienced however,
it would seem that a great majority of the
rural communities do not share in this concept
of an ever-rising standard of living. The
upper level they are prepared to strive for is
limited and it is the floor generally that is
bottonless, This does not mean that the desired
standard is always fixed at the subsistence
level, It varies with different communities....
eessescsssssesBut Whatever the level, it tends
to be static with a ceiling rather than a floor,
and it is socially determined. Generally, the
lower the level, EBe more static the aspira-
tions tend to be.

There is no reason to believe that the situation
since than has changed radically. Such a society generates
no mass revolution of rising expectations, and plans for
sustained economic advance must stumble constantly against

21

popular indifference. This kind of political culture

2OKusum Nair, Blossoms in the Dust. (London: werald
Duckworth and Company, 19o0l) ppe 19Y2=3.

21Segal, The Ancuish of India. p. 127
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produces an attitude of resignation which is an obstacle
to political develupment. As we have noted earlier the
concept of cdharma is concept of duty and it does not include
anything like a concept of rights, The present restless-
ness among the younger generation and especially among
youths can be traced to their having been brought up on
ideas of democracy, in which the concept of right is so
essential that the concept of dharma does not attract
them; and they thus demand changes and their rights which

( manytimes the government is not able to satisfy or fulfill,
But still the vast majority of Indians are influenced by
the concept of dharma, in which one is only to perform his
duty without expecting anything in return, As a result of
this attitude, the individual's orientation in the political
culture tends to be parochial, and affective, but certainly
not of participant or evaluative., The vast majority of
Indians in the rural areas have not yet realized the
importance of individual rights(that democracy has given
them, or the consequent fact that they can demand and get
what they want from the government. Closely related to
weak civic orientation is a low scale of expectation from
secular authority. By stressing permissiveness and adapt=
ability, Indian culture paid little attention to the perfor-
mance aspect of collective behavior. .This results in a low
scale of demands upon political authority which may be good
for a developing country in a period of transition. How=-

ever, at the same time it also produces a weak supportive
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orientation in the political culture which cannot only
prolong the period of transition but also brings instabi-
lity; as a consequence of a low level of demands and
supports the conflicts and cleavages in the periphery may
keep mounting and lead to a state ot chronic frustration
while political mechanisms for aggregating and resolving
these cleavages may fail to develop.22 For example the
caste structure, as a result of which Hindu society lost
its vitality, became rigid in its internal structure and
turued fatalistic and pessimistic in its approach to the
larger world,

Originally the concept of dharma, or duty was the
final source of temporal power in India, and it influesuced,
the organization and legitimacy of political power,
decision-making authority and law., By giving absolute
legitimacy to ascribed parochial roles and by making
personal achievement ego-alien, it reduced economic resources
and the psychological range of occupational, social and
political choices, This tendency to regulate society
through the concept of dharma or fixed duty is the major
obstacle in Hinduism to the integration of different ethnic,
religious and occupational groups within the framework of

a nation-state.z3 The dharma of a shoe maker is to make

22Rajni Kothari, Politics in India. (Boston: Little,
Brown and Company, 1970) P. Z56

23pshis Nandy, "The Culture of Indian Politics: A
Stock Taking." The Journal of Asian Studies. Vol, XXX
(November, 1970) p. 638
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shoes, the dharma of a soldier is to fight. The Bhagvad=
gita, one of the most respected sacred texts of Hinduisn,
makes this clear. When the warrior Arjuna is about to
give final battle to his enemies, he is overcome by pity,
and depressed in mind because many of his relatives were
on the enemies side. But his chariot companion Krishna,
God incarnate, persuades him to fight because Arjuna is a
warrior and it is his dharma to fight. "It is better to
die in (performing) one's dharma, The dharma of others is
dangerous.“24 "Bven if one's dharma seems mad, its perfor-
mance brings blessings, rather than the assumption and
pursuit of anothert's dharma."25 Thus even an irrational
action is permitted if it is done in performing one's own
dharma, The great difference between the Greek and modern
thought on the one hand and Hindu thought on the other is
that a Hindu is satisfied with tracing the origin to rules
of some text of scripture or authoritative tradition and
does not try to question the rational basis of the rule.26
The emphasis on dharma also seems to create a
special individualism of socio-political isolation and

alienation., Since individual salvation is possible, it

¢hgegal, The Anruish of India. p. 35

251pid,

26P. S. Siraswami, Evolution of Hindu Moral Ideas.
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indirectly holds each man responsible for his own worldly
status, and he can make a new status for himself in

another life. The salvation or enlightenment could not be
a group affair, It was highly individualistic. But this
individualism grants little importance to man's duty to
society as a whole., For each person's life was divided and
fixed up, with bundle of duties and responsibilities to
family, caste, ethnic group, within the narrow sphere in the
graded hierarchy. He had no duty to or conception of society
as a whole.27 At the present this is the obstacle in the
development of national consciousness as will be discussed
later in the chapter in more detail,

This primordial individualism, possibly what Spratt
diagnoses as secondary narcissism,28 dissociates community
responsiveness from individual responsibility and equates
individualism with withdrawal from secular group efforts of
a political type.29 The concept of dharma deepens the gap
between achievement emphasizing, competitive, individual
choice oriented politics and the collective identity and
interests of the masses., Though to some extent personal

achievement and initiative are gaining ground at certain

Z?Nehru, The Discovery of India. p. 85

28P. Spratt, Hindu Culture and Personality, (Bombay:
Manaktalas, 1966),

29Nandy, "The Culture of Indian Politics: A Stock
Taking." p. 67
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levels, competition and achievement are now pejorative ideas
and they have to be sanctiried with reference to particu-
laristic group goals, The idea of duty that all relation-
ships are or should be hierarchially arranged and that
power, responsibility, and the prerogatives to make decisions
should only lie with ascribed leadership is still present
today. This pattern was validated in the past by the mono-
poly of village elders and caste leaders in decision-making
and conflict resolution., Today, this is expressed in the
fear and unconditional acceptance of established authority,
and the manner in which individuals wield political chrisma
on the basis of their nonpolitical authority.so This factor
will be discussed in more detail in the chapter on caste.
Closely related to ithe concept of dharma in Hinduisnm
is the concept of Karma (deeds:which logically comes to be
interpreted as destiny). The law of Karma declares that
every act has a cause and is in its turn the cause of an
effect and this process is termed Samsara (the course of
revolution to which all existence is subject).31 Vedanta
distinguishes three types of Karma, First is known as

Sancita-Xarma in which the seeds of destiny already exists

as a result of former acts. This refers to the past,

Second is Arami-XKarma - the seeds that would be stored if

one were to continue in the path of ignorance, basic to

301pig., p. 70

31Aiyar, "Doctrine of Li and Dharma." p. 130
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the present life. It refers to the present., Third is

Prarabdha-Karma = the seeds collected and stored in the

past, It refers to the Karma bearing fruit in the shape
of actual events in future.32 In broad terms to the
majority ot Hindus the theory of Karma means that all
human beings are bound by Karma as a result of previous
life, and that they will be born again after death accord-
ing to different Karmas. According to the Upanishadic idea
one who is ignorant of the true nature or law of Karma
falls into the cycle of life (Samsara), and he must undergo
successive rebirths. When his ignorance is removed, then
he will return to unity, which is salvation. Bhagvadgita
says .

One should not give up the activity to

which one is born, even though this should

be attended by evil, for all undertakings
are enveloped by evil, as is fire by smoke , >

Karma proclaims that the Hindu is born into a
particular caste because of his deeds in a previous life,
and dharma demands that he should accept his condition with-
out protest, performing as well as possible the functions
appropriate to it.34 This philosophy of Karma also produces
a feeling or attitude of fatalism or indifference, which is

in the political culture of Indian people. Some Indian

32Genjun H, Saski, "Karma and Fate,! Indo-Asian
Culture, Vol, XV (October, 1966) p. 273

3Squoted in Ibid., p. 272

quegal, The Anguish of India. p. 35
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thinkers have argued that it is wrong to think of Karma in
terms of what is understood by the word fatalism., Rajgopa-
lachari argues that Karma or destiny as taught in Vedanta
does not involve an unscientific attitude towards natural
laws or a break down of faith in human effort which is
fatalism., But as he himself says Karma is the unalterable
law of effect following previous causes.35 He fails to
realize that this philosophy is bound to produce an atti-
tude. of fatalism, because since according to law of Xarma,
one's status is determined by past deeds and since dharma
demands that one should accept kis condition with absolute
obedience, this naturally discourages an individual in his
.effort to change tnd improve his status. This results in
an attitude of fatalism and indifference to one's own
condition., Dr. Radhakrishnan, one of the foremost philoso-
phers of India, has also tried to argue in the same vein,
But again as he says the cards in the game of life are
given to an individual, He does not select it, and they
are traced back to his past Karma, The theory of Karma
according to Radhakrishnan allows man the freedom to use
the material in the light of his knowledge.>° But this is
an illusory freedom he is referring to. The mental attitude

towards Karma is of a particular kind. The majority of

350. Rajgopalachari, Hinduism: Doctrine and Way of
Life, (Bombay: Bnartiya Vidhya Bnavan, 1959) p. 70

3%5, Radhakrishnan, The Hindu View of Life. (New
York: The MacMillan Company, 1926) Pe ok
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Hindu accept Xarma and fate of life, however, ugly with in-
difference on non-attachment. One cannot deny the fact

that a fatalistic implication of Karma is completely accepted
by all.37 For example, caste predestined by birth and Karma
is tacitly accepted by all, including those who are opposed
to caste discrimination, and it is still in India the unity
of social activities. ZEvidence suggests that Hindus are

the most empirically fatalistic, followed by the Muslins,

and then the Christians, and Sikhs.38 This attitude influ~
ences individualt's behavior in politics also, And as we have
noted earlier it produces feelings of indifference among
reople towards government in general, It is this feeling
that leads many Hindus to conclude that '"as it is written

in destiny, so must it happen." One is amazed at the in=-
activeness or lack of initiative on the part of Indians even
in those political matters that concerns them most. Even

on those matters at local level that affect them, Indians

very rarely take the initiative to make an organized effort

to influence the policy making or demand certaln changes
from government. Here again one can see the lack of civic
competence or participatory orientation in the political
culture of Indian people. This is in contrast to the high
degree of participatory culture to be found in the United

37Saski, "Xarma and Fate," P. 279

38Joseph W, Elder, "Religious Beliefs and Political
Attitudes." in Donald K, Smith, ed,, South Asian Politics

and Religion. p. 256
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States and Britain.39 In a culture in which men's orienta-
tion toward nature is essentially one of fatalism and resig-
nation their orientation toward government is also likely

to be much the same, The transition from a political culture
in which individuals have little or no expectation that the
government will act to affect their lives, or where they are
unaware of the existence of specialized set of political
structures, to a political culture in which belief about
governmental performance are prominent represents a signi-
ficant stage in the development of a political culture.“o
And as we have noted above this transition has not yet

fully taken place in India. Where demands have been made

on government without success, violence has been resorted
to. On some occasions, our acts of violence in the wake of
democratic movements have been followed by concessions to
demands, they have created the psychologically dangerous
impression that the government understands the language of
violence alone., This constitutes the vital part of the

emerging pattern of political culture in Vest Bengal.l+1

39Almond and Verba, The Civic Culture. In this
book both the authors have made a cross=culfural study of
five nations -« United States, Britain, Germany, Italy and
Mexico, The above conclusion was derived from this study.

4O0yerba, Folitical Culture and Political Deve-
lopment. p. 538

41Ashok Kumar Mukherji, "The Politics of Organized
Pressure: A Study of the Emerging Patterns of Political
Culture in West Bengal.!" The Indian Journal of Political
Science, Vol,XXIX, (Oct.-December, 1503) p. 336
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This again is not a participatory culture but rather an
anomic type of culture,

The concept of renunciation in Hindu vhilosophy has
greatly influenced the Indian political culture. The doc-
trine of four asramas or life stages (as discussed earlier,
in which the life of an individual is divided into four
parts) puts great emphasis on renunciation. The doctrine of
renunciation means the giving up of the selfish desire for
the fruits of action. He who renunces the reward resulting
from action is called the renuncer.L*2 Though it does not
demand renunciation of work or action itself, it demands
renunciation of desire or hope of reward in work or action.

One of the verses in Ishopanishad says,

God the Ruler pervades all there is in this
Universe. Therefore renounce and dictate

all to him, and then enjoy or use the portion
that may fall to thg lot, DNever covet any-
body's possession,k

Lord Krishna in Bhagavadgita says,

Just as the ignorant man acts with hope of
reward, the wise man acts for the good of
the world without any personal motive,

When a person has performed the act of dedication
or renunclation, he is told that he will win a reward in

the shape of God taking care of his needs like food,

ha Rajgopalchari, Hinduism: Doctrine and Way of
Life. p. 43

43quoted in M.K. Gandhi, My Relipion. (Ahmedabad:
Navjivan Publishing House, 1955) Compilea and edited by
Bhavatan Kumarappa. p. 129

thajgopalachari Hinduism: Doctrine and Way of
Lifeo ppo 6] '62
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clothing or housing, TFreedom can be obtained only through
bonds of discipline and surrender of personal inclination.45
Not until a person has performed the daily act of renunci-
ation or dedication has he the right of touching anything
or drinking even a cup of water. When he has performed
the act of renunciation he derives from that act the right
to eating, drinking, and so on to the extent necessary for
his daily life,®

This philosophy of renunciation influences indivi-
duals thinking in social and political spheres. First of
all this philosophy cfeates an attitude of fatalism, pessi-
mism and inactivism., Since a person is not expected to hope
for reward for his work or action, and rather take what is
glven to him, it discourages a man from working more and
improving his own position., Since he would get what he
deserves why should he care to work more and create more?
This is typically reflected in peoplel!s attitude specially
in villages regarding birth control, The typical answer
one is likely to get when explaining the benefits of birth
control is, that God has given the children and he would
take care of them, why should they or anybody else bother?

Another influence of this on political culture is
that it has created a hypocrisy in public life. Many poli-

tical leaders talk loudly about moral and ethical values

453, Radhakrishaan, The Hindu View of Life. pp.57-58

46Gandni, My Relimion. p. 130
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but they, themselves, never put them into practice, They
renounce power politics, and claim that their only aim is
public service, but having once acquired position of power
they use it for their own gains, which is reflected in the
wide spread practice of corruption in government and admi-
nistration as well as public life. Another aspect of the
influence of the idea of renunciation on the political
culture is what Morris Jones calls 'saintly! politics.47
Its influence is on the standards habitually used by the
people at large for Jjudging the performance of politicians.
In men's minds there is an ideal of disinterested selfless-
ness, which contributes to several very prevelant attitudes
to be found in Indian political life like withholding of
full approval from even the most popular leaders, feeling
of distrust and disgust with persons and institutions of
authority and also a violent and desparate mood of frustra-
tion and cynicism48 undernining efforts at political deve-
lopment, Some years ago, Jayaprakash Naraygn, a one time
Marxist, renouncing his political career in a dramatic

gesture, left the socialist movement and became a jeevandani

which means one who has made the gift of life to the service

of<xhers.49 He advocates establishment of what he calls a

4?Morris-Joines, The Government and Politics in
India. p. 48 :

z"BIbid.

4gMyron Weiner, "India: Two Political Cultures."
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"communitarian" society., His utopian philosophy calls for
the establishment of partyless democracy, in which all
partymen would renounce selfish interest based on party
lines and instead would work in cooperation with each other
for the welfare of the community. Gandhi's ideas about
politics were also a reflection of the 'saintly' politics.
His experiment during the nationalist struggle with ahimsa

(non-violence) and satyzesraha (insisting on truth) which

proved to be succeésful, were based on a moral approach to
politics., This tactic of moral pressure, today also tends
to justify agitational strategies which leads to the under=
evaluation of formal means of dzmand articulation and
protest, Persistent assumptions about Indian passivity
induces the government to disregard the demands until extra
systematic pressure is applied, as has been the case in VWest
Bengal. This heightens an individualt*s doubts about his
capability to control and channelize hostility.5o

There is an expectation of the politician as a
moral man, This sometimes results in pressure to make
promises and assurances that cannot be fulfilled. Morality
according to Indian religious thought has reference to
individuals, The aim of duty is one's own self-realization,

since the Supreme has manifested Himself in every soul,

in Lucian Pye and Sidney Verba, eds,, Political Culture and
Political Develovment, p. 236

504snis Nandy, "The Culture of Indian Politics, A
Stock Taking.'" p. 72
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Hindu documents emphasize three main ways of reaching
God-Jnana (knowledge), XKama (action) and Bhakti (devo-
tion).51 Thus morality is not principally “other regard-
ing" but self-regarding. The stress is on one's own "deedV
on the accumulation of credit or debit in accordance with
what one has himself done, regulated by the law of Karma,
Fach individual is responsible to himself for his own self-
realization, since salvation is not a collective affair but
individualistic. This aspect of moral orientation is reflec-
ted in the extent to which individuals and groups trust each
other in achieving common goals., One is surprised by the
skepticism of Indians in regard to their relationship with
others, mainly a basic suspicion of others and suspicion

22 Yhile in court

specially of authority and its intentions,
a man in India is innocent until he is proved guilty, in
social and political life the position tends to be reversed.
So the important feature of Indian social and political life
is the caution and distrust in relations between people,
which results in difficulty of establishiné friendships

except within "community groups.53

S, w. Sen, Hinduism., (Baltimore: Penguin Books,
1961) pp. 19-20 =

52Kothari, Politics in India, p. 267

Morris-Jones, The Government and Politics of
India. p. 51
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Another important doctrine of Hinduism is that of
rebirth., According to the theory of rebirth an individual
has to go through a series of rebirths, before he can
achieve final salvation., There is a full cycle of births
which each individual must pass through. One is born in
the lowest form of life like an insect, and then he goes
through other forms of life. Hinduism describes thousands .
of different forms of life one has to pass through. The
highest form of life is of human being, in which he has the
chance of achieving Moksa (salvation), by realization of
his own self, On the attainment of perfection the histori-
cal existence terminates, With the attainment of moksa the
liberated individual lapses into the stillness of the
absolute.”* Thus we find the Indian religion santifies the
concept of cyclical life or time where the present, past
and future blend into a static absolute. This sanction of
the value of continuity, creates in Indian culture a tenden-
cy to ignore history and the process of time, and this
becomes a great obstacle to change, Itcreates in indivi-
duals traits of resignation, submissiveness and passivity
and the fatalistic acceptance of events and repetitious
experiences.55 This attitude is validated by the patience

of India's underprivileged, by their unconcern with the

5l'*Rexdha.’::rishnan, The Hindu View of Life. p. 46

55Ashis Nandy,!The Culture of Indian Politics:

A Stock Taking." p. 62.
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process of history and the making of history, since it is
the law of Karma which determines their fate and which they
cannot change. M.osessesesecssAt its very best, the Hindu
mind accepts the burden of guilt and directs the aggression
inward, thereby displaying an unusual amount of patience
and willingness to suffer."56

Hindu society seems to have set no limitto the
principle of tolerance. Indian society historically and
culturally always absorbed people and cultures of different
lands. Indian society tolerated and absorbed the philosophy
of Buddhism, Jainism, Islam and Christianity without any
difficulty. As a result of this principle of tolerance one
finds in Indian society a great many differences, contradic-
tions, uncertainity, and unpredictadbility. This has been
rationalized in Hindu philosophy by a concept of unity.
Indian philosophical thought always attempted to deal with
opposite or binary values.57 This is related to the Indian
concept of reality and truth, which consists of reconcilia=~
tion of seeming opposites and contradictory views towards
an Ultimate where all positions meet and in which all speci-
ficities resolve, Since the Ultimate being (the Absolute,
The Brahman) is impersonal, it needs to be experienced by

individual persons. And since there are different paths to

56Q,uoted in P, Spratt, Hindu Culture and Persona-
lity. p. 63

57R.S. Khare, "A Case of Anomalous Values in Indian
Civilization," The Journal of Asian Studies. Vol. XXV
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to reality, thus comes the notion of synthesis, This is
expressed in the belief that India must work out a syn=-
thesis between tradition and modernity, which are not con=-
sidered necessarily contradictory.58 This created a combi-
nation of high tolerance of ambiguity and diversity in
thought and value., But surprisingly institutionally
Indian society became very rigid. This led to a kind of
tolerance which in fact was intolerance like tolerance of
injustice, disparity, humiliation and deprivation by supe-
rior individuals and groups.59 And as has been noted,
this is considered a part of the natural order of society,
since one's station in life is determined by law of Karma
and it is his dharma to accept his condition without ques~
tioning. This also produces a low morale in collective
orientation, submissiveness, indirect rejection and with-
drawal from the larger system.6o The principle of tolerance
has also resulted in many abuses. Under the name of tole=
rance most superstitious rites and customs are protected
and practised.61
As we have noted above, while the principle of

tolerance allowed for a high degree of flexibility in thought

(February, 1966) p. 229

58Rajni Kothari, Politics in India. pp. 258=9

29Tbid., p. 260

6OIbid.

61Radhakrishnan, The Eindu View of Life., p. 25
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and value, institutionally, Indian society has been very
rigid, working out a precise hierarchy and rules of con=-
formity which were mandatory according to law of Karma and
dharma. While Hinduism put great emphasize on individualism
in matters of religious thought, since moksa or salvation

is not a group affair but rather a personal affair (thus
different paths of reacting CGod), in matters of social
organization there is great emphasis on group as a basis of
social unit, The conflict comes between the two approaches
to social organization; the Hindu conception of group being
the basic unit of organization and the excessive indivi-
dualism of the West, emphasizing the individual above the
group.62 The 0ld Indian social structure was based on

three concepts; the autonomous village community, caste and
the joint family. In all three, it is the group that counts
and the individual has a secondary place., With the passage
of time, these social institutions became .very rigid and
today it is this rigidity of Hindu social structure that

has become an obstacle in political modernization, because
modernization at minimum requifes that two conditions be
present. First, a social system that can constantly innovate
without following apart, including beliefs about the accept-
ability of change as well as a social structure so differ-
entiated as not to be inflexible. Secondly, a social frame=-
work that can provide the skill and knowledge necessary for

living in a technologically advanced world, including tae

62Nehru, The Discovery of India. p. 243
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ability to communicate in terms of the technology.63 The
mode of communication in India is not printed books but
rather cultural media like spoken languages and religious
festivals which carry the content of belief and practice
expressing the living outlook of a majority of po;mlation.e"+
In a country like India the‘continuity with past is so great
that even the acceptance of modernizing ideologies does not
create new forms of social and cultural change, but rather
results in the "traditionalizing" of apparently f*‘modern"
innovations.65 Furthermore, the rigidity of social struc-
tures like caste and joint family also comes in the way of
social mobilization, an aspect Which we will examine in more
detail later on. Some reformist like K.M. Pannikar have
argued that Hindu social institutions have resulted fron
certain historical factors and are in no way concerned with
religion.66 While it may be true that many Hindu social
practices were non-religious in origin but were absorbed

into the religious complex, rationalized by religious

63David Apter, Some Conceptual Apvroaches to the
Study of Modernization. p. 197

6lii1ton Singer, "The Cultural Pattern of Indian
Civilization." Journal of Asian Studies., Vol., XIV, (Novem-
ber, 1955) p. 32. 1inis is a f{ield study of culture in
Madras city and adjoining towns and six villages.,

©5Tvid., p. 24

66K.M. Pannikar, Hindu Society at Cross Roads,
3rd ed, (Bombay: Asia Publishing House, 1901) p. 49
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theories and enforced by religious sanctions, nevertheless,
when a majority of Hindus regard certain practice as part of

67

their religion, it is a part of their religion. Further=-
more, it is the ideas that shape the institutions in society,
So it cannot be denied that Hindu social life had always
been a melange of different customs held together by the
bonds of religion.68
This social structure with its emphasize on group
creates another problem., The Unit of Hindu society is not
the individual but the Jjoint family, caste and village
community. These are the widest social groups that the
Hindus evolved, and is also, therefore, the limit of his
allegiance, his social relations and of his loyalities and
duties, Many Hindus talk about the virtues of joint family
on the ground that it suppresses the selfishness of indivi-

dualism, But the effect of this two=-faced institution of

joint family and caste is such that it has tended to sub-

7

%7Donald E. Smith, "The Political Implications of
Asian Religion." in Donald E, Smith, ed., South Asian
Politics and Relirsion., ppe. 9-10. The author points out
tnat the question of origin of social institution is of
academic significance only. Most scholars would hold that
if for a thousand years Hindu have regarded a particular
social practice as part of their religion, it is part of
their religion. The author also rightly points out that
Pannikar chose to deny the close relationship between
religion and social institutions, because his concern is
not with past but future. His deliberate attempt to
separate the twoaspects of Hindu life was intended to
strengthen the cause of radical social reforms in India,

688udhakar, Chattopadhyaya, "Some Thoughts on Hindu
Society." Indo-Asian Culture. Vol.XV (Oct. 1966) pp. 265-6,.
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divide the social organism in such a way as to make the units
smaller ancd smaller, unrelated to the general society. Thus
it denies thc entire theory of community and bases the Hindu
social organization on the principle of disintegration and
division,©9

Universally, all political culture must deal with
attitudes towards power, Indian society tended to emphasize
and to provide moral justification for hierarchial relation-
ship. Development demands effective leadership, but it also
demands sentiments about equality and the absence of all
distinction in status. 1India's great failure in the past
was to crecate a coherent, political authority at the center,
While Indian society provided a system of relationships
betviecn groups at different levels, its ﬁain failure was in
evolving a unified political framework. The social structure
of joint family, caste and villarge community created a strong
sense of local solidarity, which was primarily based on group
loyalty; loyalty to one's own family and kin group, loyalty
to caste and at the largest level to the village community.70
As a result of this, an individual always sees himself as a
member of his caste, family village but not as member of the
" nation as a whole, The local interest is more important to
him., And nis primary loyalty is to his local units and not
to a large unit of nation as a whole. This is why India

today faces the vigmest problem of creating individual

69Pannikar, Ilindu Jociety at Cross Roads. pp. 4F=7

70

Kothari, Politics in India, p. 26
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loyalities that transcend the more narrow and local ones of
identification with family, caste or village, to that of
loyalty to nation as a whole., It is important whether the
political culture stresses particularism in the form of
intense identification with smaller units or more gencra-
lizable identification with the nation. The process of
political development involves a widening of horizons of
people as they come out of their narrow parochial views and
take on a concern for the entire political system.71 If
identificatioﬁs with narrow and parochial units are to bte
less significant, peovle must link themselves by a comnmon
interest in the wider political system throuzh which their
identity cnd beliefs are enlaorged and strengthened.72 Unless
those indivicduals who are physically and legally menbers of
a political system, psychologically also feel therselves tae
nmenbers of that system, orcerly patterns of change are not
likely, because it is the sense of identity with the nation
that legitimizes the activities of nationzl leaders and
nzkes it possible for tkenm to mobilize the commitment and

support of their followers.73

7]Py "Political Culture znd Political Develop-
ment!" in Pye and Verba, eds., POllt’C?l Culture and Poli-
tical Devclonnent., pe. 23

72David Apter, Some Concentunl Anvroaches to the
2 b
Study of Modernization. pe 212

73Vcr“" "Couparative Politiczal Culture." in Pye
and Verba, TOl‘u"c -1 Culture ond Politicnl Developrment,
p. 229
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fany of the practices of Hinduism while looked at
from the point of their origin have certain good points,
but with the passage of time they hecame so ritualistic
thzt they have lost all their original meaning and became
taboos. For exanple, the idea of ceremonial purity was
originally good but it has also crecated bad consequences.,

A daily bath has alweys been an essential feature of Hindu's
life., This sense of cleanliness is not scientific, nor it
is corporate, The individual keeps his own hut fairly
clean but does not mind throwing all the rubbish in the
village street in front of his neighbour's house, The-
clcanliness is not thougat of as such, but as a consequence
of some religious sanction., The evil consequence of cerc-
monial purity was a growth of exclusiveness, touch-rme-
notism, and of not eating and drinking with pcople of other
caste or class, It was out of this that the evil practice
of untouchability arose, and those people who had the mis-~
fortune of doing some kind of essential work, which was
considercd unclean, canme.to be rezarded 25 untouchables,

In the same way cow protection 1s considered a
sacred virtuec of Hinduism., The idea, in fact, Originated
from the important role played by the cow in the agricul-
tural state of existing soclety in ;ndia in ancient tinmes.
She 2lso gave millz, which led to the identification with the,
mother inase and conscequent deification. ©Dut the extrene

fanaticism that it has created in today's Indian politics

is unbelievable., lany pcople have become viciims of such
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Hindu ritualism, Even lMahatma Gandhi was no exception to
this, Accordinzg to him "cow protcction is the dearest
possession of the llindu heart, No one who does not believe
in cow protcction can possibly be a Ilindu.74 "Cow protcc-
tion is the gift of Hinduism to the world, And Hinduisn
will live so long as there are Hindus to protect the cow,"?>
This kind of extremism has resulted in the growth of commu-
nalism in Indian political life, which is manifested in
Hindu~iiuslim riots, in which people are ready to cut each
other's throats in the name of rcligion., Traditional sym-
bols still plaf a predominant role in individuals! thirking.
The very fact that HMrs, Indira Gandhi's Congress Party
selected the picture of a cow feeding her calf as party

- symbol in recent elcctions proves this. 1In the same woy
the grouy that split away from Congress party used the
picture of an old women at a spinning wheel as their syanbol,
This shows how political parties depend on traditional
symbols to attract votes of traditional minded people in
rural creas, ‘

Thus as we have seen, the Indian political culture
is not secular in outlook, and as such some of the major
aspects of Ilinduism, produces a type of political culturec
which is not participatory but rather parochial, fatalistic,

submissive, pessimistic, affective and diffuse in orienta-

P4Ganchi, ¥y DRelicion. p. 147

72Tvid., pp. 147-3
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tion rather than rational, pragmatic, specific and empiri-
cally oriented, And this kind of political culture is
an obstacle to political modernization pricess in India,
because it relies on traditional beliefs and resists
change.

How does this political culture maintain itself
or change? This is done through the process of political

sociulization, which is the concern of the next chapter,



Chapter - 3

The Process: Political Socialization

Political socialization is the process by which
politiczal culture is maintained or changed. It is a uni-
versal phenomenon, It refers to a process of transmission
by society of certain relevant values, and beliefs to indi-
viduals aimed at securing social control and integration,
It is a process of induction into a "“political culture' to
wvhich an individual is exposed. Through the performance of
this function individual's orientation towards political
objects are formed. Changes in political culture cone
about through political socialization process.1

The problem of political behavior can be studied by
reference to three areas which psycholegists have regarcded
as central in their discipline. These are the areas of
learning, motivation znd emotions, and perceptual or cocni-

tive processes.a

Thus the theory of socialization is an
explanation in psycho-cultural terms of the political bveha-
vior of an individual, Its central assumption is that all
political behavior is "learnea" behavior, and that all
learning is processed with a direction, as a result either

of deliberate imparting or of unconscious yet inevitatle

crowth of some deep-rooted psycho-cultural tendcncies of

. 1Almond and Powell, Comparative Politics: A Develon=-
mental Anproach. p. G4

2Hcrbert Eyman, Politi ¢cnl Socinlization. (Ulencoe:
I11i. The Free Press, 19%9) p. lo

€0
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the individual.3

Political behavior is quite complex and many diff=-
erent aspects of it could be examined in the light of their
being an outgrowth of socialization. Through leaning
processes individuals learn social patterns corresponding to
societal positions as mediated through different agencies
of society., Thus in every societf, we see various agencies
performing the task of political socialization intended
either to preserve and maintazin the existing political
culture or to bring about new changes. In developing coun-
tries today one finds the ruling elite which is modernized
and has been socialized in the specific, universalistic and
rregmatic orientations while the vast majority remain tied
to the rigid, diffuse and accriptive potterns of tradition,
Leaders in India today are confronted with the same problem
and are trying to bring about chanzes in people's idecas and
attitudes which would be more consistent with the democratic
institutions of the country. Having in mind the general
lack of enthusiasm among Indian veople and the need to evoke
it, Prime HMinister i'ehru on several occasions, had suggested
that a2 massive transfer of emotion and allegiance should be

made.h Eut as I will atkempt to demonstrate, other agencies

3Prusant Ray, "Political Socialization." The Indian
Journszl of Political Science. Vol., XYIX, Ro. 2 (April-June,
1900) p. 1350

hﬁlbert Wayer, "Social Analyses and National Econo-
mic Developuent in India." Pncific Affnirs, Vol, XXXV,
(Suumer, 1962) p. 130
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which are involved in political socialization process arc
not socializing individuals for new patterns but rather

are concerned with maintaining the existing patterns, and
they thus tend to create a politigcal culture which is paro-
chial, pessimistic, subtmissive, fatalistic and diffuse,

In modern societies, the family, the school, poli-
tical parties and other socialization structures expose the
child and youth to new and specifically political roles, e¢nd
to an achievement oriented and universalistic style., %o a
greater degree citizens of such a society are socialized
into a secularalized political culture.5 For example,
among Americans even family relationships are conducted
with an astonishing amount of equality. The lack of strong
parental domination, the tendency of parents to rely more
on persuasion than severe punishment, and the ifree easy way
of American children is evident to any observer. In 1830's
both Tocqueville and Harriet Martineau concluded that the
fam;ly in the United States was a kind of miniature train-

6

ing ground in "democratic" attitudes, The socialization
structures in Indian society have failed to perform this
task, the outcome being the lack of secular outlook in poli-’

tical culture of India.

/! In the following pages we will examine the political

5Almond and Verba, Comparative Politics: A Develop-
mentz1 Apnrousch, pe. 72

6Robert Dahl, Fluralict Democracy in United States:
Conflict and Consent, (Chicago: rand wmcaally ana Company,
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socialization function as performed by the socialization
structures in India such as family, schools and political
parties, and find out to what extent Hinduism influences
this socialization process.

Family: The family is the first and most important .
socialization structure encountered by the individual. As
"has been noted carlier one of the institutions which traces
its origin to ancient times is the Hindu joint family. 1In
this institution one finds the nuclear family of the father
and the mother, many times the grandfather or the grand-
mothcr, children and adult unmarried sisters and daughters
living together, and closely associated with brothers of
the saae generation who sctup houscholds of their own.
Joint family hkas long becen the common form of family organi-
zation in India, sanctified in scriptures of Hindus.7 The
eldest memver is regarded as the chief of the houschold,
and he usually dominates the scene., The system of joint
family puts terrific pressure on the individuwal if in any-
way he breaks away from it, but for the most part he does
not, or if he does, he keeps in close touch with his own
family. And it would be a gross oversinmplification to

suzgest that the Indian family system has changed or that

1967) p. 61

7David G, Mandelbaum, "3Social Orpganization and
Planned Cultural Chanze in India," in M.d., Srinivas, ed.;
Indinz's Villares (2nd revised ed., liew York: Asia Publi-
shing uouse, 1900) pe 15 .
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it is changing from the joint to the nuclear type.8 This
system of joint family is to a great extent responsible for
the economic stagnation in Indian villages. For moderniza-
tion implies social mobility. Since the joint family sys-
tem is a very closely knit institution, there is not much
social mobility and a member of a joint family is not
~encouraged to go out to other villages or cities where the
prospect of jobs might be better. An individual satisfies
himself with what he can find in his own local area. Fur-
thermore, it is considered to be one's dharma to serve his
own family and village community., A mobile society kas to
encourage the rationality by which people come to see the
social forces as manipulatable rather than ordained by law
of Xarma and their personal prospects in terms of achieve-
ment rather than heritare. According to the Indian census
in 1951 about &0 versent of India's population lived in rural
areas, and 20 percent in urban areas.9 At present it is
estimated that around 70 percent people live in villages.1o
pven when there is a social mobility from rural areas to
urban arcas, the workers in factories carry over religio-

mazgical attitudes to the technology they work with. Thus it

8M.N.Srinivas, Social Chorne in lodern India. (Zerk-
ley and Los #nseles: Ualversity ol valivornia rress, 19€7)
p. 138

9Geor50 Rosen, Democrncy and ¥conomic Chonce in
India. (Zerkeley and Los ingeles: vniversity of cCalitornia
Press, 1966) p. 15

10;, Ishwaram, ed., Crance and Continuity in Indials
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is wrong to conclude that introduction of new technolory is
enough for development., The Government's Community Develop-
ment Projects tries to induce the social changes that are
essential to a transformation of village economic life with
less success than planners cxpected, due to the inescavable
circle of traditional social and family relationships and
attitudes leading to economic stagnation.l1
The feeling about joint family colors the attitude
toward children. The attitude of a child is shaped to a
great extent by the way in which he is socialized and this
latter on in his adult life has a great bearine on his

behavior. Many psychological analyses of great personali-
1

2
2

ties clearly reveals this, The latent and manifest influ-
ences inculcated at the early stages in life have a power-
ful and lasting influence., Traits and characteristics which
are formed in the early emotional development of the child
in the family environment have great bearing latter on in
the adult life. They include "tendencies to extroversion

and introversion, dominance or submission, optimism or pessi-

nism, emotional independence, self-confidence or lack of

—

Villaras (New York and London: Columbia University Press,
1970) p. 2

Meharles U, fleimsath, Indinn Nationalism and
Hindu Social Reform. pe. 351

12AIGXander Georze and Juliette L. George; VWoodrow
Wilson and Colonel ilounes A Porsonality Studv. (Hew ror.:
Dover rualicatious, Inc,, 1ubl)
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self confidence, and ego~-centrism or socio-centrism."13

Indian children still grow up in the large joint
family. Cnildren feel accepted by and at home with a larre
number of peovle., A baby is always with someone familiar.
This constant togetherncss and participation means that the
small child is rarely expos2d to new experiences without the
~support of the trusted person. The fact of growing up and
living in a large family minimizes the egocentric attitude
of the child. This is the very opposite of what happens in
the highly individualistic civilization of the West, where
personal amiition is encourazed. This socisal structure is
bzsed on the aim of social security and continuance of the
group where individuzcl interest is sacrified. Continuance
of society is the ainm and thus prosress must suffer.14

A Hindu child lives within a world of the fanily
having few but not many primary contacts as it grows up.
Furthermore, when a child is small every need of his is
taken care of, he is never left slone and encourared to do
things by himself. This excessive dependence on elders does
not permit & spirit of indevpcndence and intitiative to deve-
lop within a child, and this feeling is carried on in adult
life. This feeling of incompetence in doing thinss by him-

self is reflected in the political culture in a tendency to

15P. H, Prabthu, Yindu Soci~l Orranization: A Study
in Socio-Psvcholo~ical and Iceolosical rouncationrns, (4tn
ed., coumbay: ropular rrakasuiin, 1%02).

1

L. . " .
‘Hehru, Discovery of Indiz. p. 252




67

look to government for action. The government is the father-
ly figure. Such an orientation partly explains why in modern
times there is frequent recourse to government and govern-
ment leaders in the settlement of issues which in other so-
cities whould.be considercd not the business of the govern-
ment. Indians find it natural both to take care of others
and to be gared for. This is fostered at a deep level by a
long period of infancy. This becomes deeply frustrating and
probably confusing when problems are not taken care of by
authorities, creating tension in society.]5

Furthermore, the fact that a large number of adults
are around in a joint family leads to a process of socializa-
tion tkat is impersonzl. The child has a sense of security
in that there are many adults around him with whom he can
identify, but by the same token he cannot identify himself
enough with any particular person, This attitude is carried
over wheﬁ the child grows and enters the stase of conscious
learning. The minimal emphasis on conscious instruction and
discipline keeps the saljence of authority symbols low and

16

less compelling. This, as we have seen, results in lack
of sensc of identification with various authorities at local ’
levels like family, caste and village community,

Almost all students of Indian personality have been

15Murphy Gardner, In the Minds of Men: The Study
of Human Behaovior and Social Tension in lroine  (aewW 1orig!
Lasic 50018, 19Y3) p. 50

16

Rajni Kothari, Politics in Tndis. p. 270
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struck by the extreme indulgence of the Indian child.17 But
after the childhood years of freedom the adolescent confronts
an impenetrable wall which permits no choice, no way to use
the freedom he had enjoyed and taken for granted. The situa-
tion radically changes after the child reaches the age of
five or six years. Now the parents are very strong and start

18

disciplining him, The frustration for many in this situa-
tion is intense and bitter and generates conflicts vhich are
solved in come cases by resisnation, in other cases by a
strugcle for independence., Since during the first few years
the child enjoys every freedom and thus lacks the frustra=-
tion of ezrly deprivation, there is a deep development of
inward aggression, a low compulsion to channelize aggressive
enerzies with reforence to synuols of authority, One can,
many times, observe an Irndian child wien he is ansry direct-
ing his aggression inward oy hitting his own head on the
floor or wall, Thus tlere is little or no evidence of the
"resistunce” teumpser and hittinrs back at the world common

(] ~ ]o
amon; American two-te-four year olds, '~

Ly the same token,
agcrescion does not have a crance to bpe patterned, shaned or
channelized, So vwhen asgrecsion is aroused in Indian adults,

it bursts out in primitive chactic ways becsuse of the lack

71vid., p. 268

185.0. Dube, Indion Vill--es. (lew York and Evans=
ton: Harmner & Row Mublisncrs, 1707) ve 149

19Gardncr, In the Minds of Fen., p. 51
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of long slow cxpericnce of putterning., The outburst of
anomic types of dcronstrations and violence in Indian poli-
tics is a reflection of the same thing, Without the autho-
rity, the individual might easily be rudderless, lost, even
disintesgrated. ‘hen authorities fail it gives way to primi-
tive violent aggressive feelings and impulses,

This brings us to the problem of authority. Eindu
joint family is based on the patriarchal family system with
authority and irheritance passing through the male line., The
titular and actual head of the group is the oldest male.ao
In most present dey India as in ancient times the norm
requircs that bEindus accept paternzl authority so long as

21 The attitude of tne children

the father remains capeatle.
toward their parcnts is supposed to be one of respect and
obedicnce, Very early in life the child has to learn to
act on the traditional norms of showinrg respect to parents
and elders, Usually father is feared by cnildren. The
Taittiviya Upanishad says, "Speak the truth, follow dharma,
ceecssscssssessses DO Not Miss your duties towards gods and

ancestors, Regard your mcther as your god, the father as

your god, the tescher as god, the guest as god, and as such,

ZOMarnarct Cormacls, The Yindu Toman, (dNew York:
Teacher's Collere Columbia University, 1G53) p. !

21chry Crcnstein and Machacl Ticklin, "The Hindu
Joint Fanily: hhe worms and lumbers," Pacific Affairs,

Vol, Zi.i. (¥211 and ‘finter, 1066-67) pe 50
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pay their cdues to them."22 Since self-reliance is not ingist-
ed upon, and a relationship of dependence on the mother and
other is encouraged, in return obedience to the elders and
formalized system of duties and oblizations are exvected,
This brings about a high sense of conformity with formal
rules and rituals and a keen sense of hierarchies of are and
status, Thais also to a rreat exteﬁt crcates subtmissiveness
in individuzls, This leacs to an almost marical belief in
the power of superior autnority, and hence a weak socializa-
tion in dealing with others of equality.23 Absolute obodi-
ence is roquirecd of children; since it is their dharnma to do
it.

Usvally in a Hincdu joint family, it is always the
elders vno make decisions on nutters that concern the family.
Even ratters of impvortance such as marriases of sons and
daushters are arranged by parents. <cCecides this, in most
matters children do not have any voice in decision making,
This results later on in lack of c¢ivic competence or an in-
ability to arrive at independent decision., An early exzperi-
ence with participation in decision makins incrcases the
child's sense of political competence and provides nim with
skills for prlitical interaction, thus increasing the prowuna=-

bility of his active participation in the political systen

— . Betre p S -

22noted in P. H. Prabhu, jincu Socinl Orcanization,
pp. 142-3

23Rajni Kothari, Politics in Indin. p. 272
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when he becomes adult. Due to lack of such experience anc
training in fanily cocialization, Incians usually have less
sensce of civic competence and find themselves helvless whea
it comes to arriving at a decision. This also is reflected
in Indien volitics by lcaders in their tendency to postpone
making important decision, and at lower levels, by tendency
to pass on the responsibility to make decision to higher
authorities.

In the entire social settin; the comparative superio-
rity of the male is evident., Traditionzl ovinion resards a
son as an asset, a daughter a 1liability, because while a
sone belonrs to his parents, a dauzhter is tound eventually
to o to some otler family. A girl born into a family is
lilze an ornament held in pawn to be surrendercd to the right-
ful owner when he domands it. She has no richts in a Hindu
joint family, though the HMarriarce Law and Inheritance Law
have clanged the situation to some extent, The ending of the
scclusion of women is essential Lefore India can have a
prosrcssive social fLii’e.?l+ Canchi urged that women should
have the same libertiy and opvortunity for self-cevelopment
as mcn.25 Wnile it is true that today women do play a much
rmore active rolc in social and political life, the fact still
remains that they are not given the opportunity zllowed to

men and that wonen tend to depend con nen for ccoromic and

political vicws,

2hyehru, Discovery of Indiz. p. 239

251pid,
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Thus Indian society can be described as a set of
close social units the family being the most important one.
Onc's obligations are to one's family, and when he moves
outside such grouns into relations which depend on self-
interest there is no public community, no sense of the uni~
versalism of law or morality which is not supported by per-

26

sonal relationships. Suzanne Rudolph risghtly pointed out

that
Indian political culture then does little to
legitimate in the context of democratic
authority and adversary politicCSiececccecccee
esessostheir character and style are suspect.27

Thus while charges are taking place, the love of
home and loyality to the farily will always abide, beccuse
the family is the very heart of Indiaon living.28

rmducational System: The other socialization struce-
ture in a socicecty is the school or ecucational systen. It
is well recocnized that the outlocl: and methods of education
prevelant in a society have a far reaching significance and
influence upon other social and political institutions of

society. Educational sy§tcm sceks to sociolize the indivie-

dual to adjust himself to the ideas and ideals of the

.
2070seoh R, Gusfield, "Political Community and

Group Intercst in MNodern Inciaz," Pacific Affairs, Vol., 35

(Summer, 1955) p. 137

-

271%16., p. 133

28Jean Botkwell, The Storvy of India. (Jiew Yorl:

iZarcourt, Erzce and Comnony, 1U22) pe 140. 4ls0 sce Ananda
Coomaraswuny, The Drnce of Shiva: rourteen Indinn «snnvs,
(Lombay: Asia Fublishines sousc, 1940) p. 12l
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society, 23 Along with imparting knowledge and skills, educa-
tion transmits the particular system.of moral, social and
cultural values of the society and thus undertakes the indoc-
trination of both the rational and emotional elements which
make up the adult individual.,

Given the 70 percent illiteracy rate in India,Bo it
is natural that the educational system cannot act as a power-
ful apency of socialization process. With such a weight of
illiteracy it is impossible to achieve any appreciable pro-
gress in democracy or self-government which requires that
the voter and taxpayer should atleast te able to read the
daily newspaper and use his vote intelligently on current
issucs.Bl In a democrucy the averase acult becomes an
important factor in politics,

There is also the influeice-of the varent on the
child, The obstacle to the cpread of primary cducation in
India is the parcnts! lack of apvreciztion of the values of
education for their children, ZIut suprisingly so far very
little has been done to egucate the adults which naturally
is a very important factor.

3

Fronm the days of thz Upnishudlic sages to the pre-

sent the llindu emphasis has been on teaching the explico-

29p.il. Probvhu, iincu Socisl Or~anization. pp.101=2

2,
)ON.B. Sen, ed,, I'ro~ress of Fducaticn in Irne
Indina, (Mcw Delhi: llew rook osocilely oi india, 1Yo?d) pe 125

2
)]T.H. Siqueirza, Modern Indi-=n Mducation. (London:
Ozford Universily frcos, 1900) p.. 1.2
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tion of true religious doctrine, The first of the four

ashramas of life is tre Erahamacharvcshram (student life)

during which the student went to the guru, stayed with him,
and the guru enlightened the understanding of his disciples
by the patient exposition of certain scriptures., Villianm
tleston is right when he asserts that "The Indian mind finds
it hard to think of an education worthy of the name which is
dissociated fron religion."32 Many Eincu scrivntures lix

Artha Veda, Sotanotha Shroan-na, Trihadarenvelonunishad

describe in great details the rituals of student life., The

Grihyo=Sutras and the Smritis have also given elavorate

descrivption of various rites to be performned at the Unana-
yoena ceremony (cbservation of certain rites and rituals
vhen a student starts his educationzl caroer.)33 L very
hizh dezrce of reverence to the tcacher was expected of the

stucdent, lonu-Smriti says that within the sight of his

guru the student shall not sit carelessly or at-ease.34
Though manry of these rituals are no lonzer in existence the
value systcm is nore or less still the same.

What should have been trcated zs "sound education"
has become too ﬁuch a Gancdhian cult, with CGandhi's principle-
of functionality being misunderstood, Curriculum tends to

freeze at the "hand-spinning level," staff proudly demon-

Smitn, Indin As 2 Secul-r Stnfe. p. 335

33P.H. Prabhu, Hindy Seciel Orranization. p.103-10

D1vid., vp. 121-2
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strate thelr cooperative work system, but go home to let
their mothers wait on thnem "as is our tradition."35

The level of literacy rate in various states differs
considerably. Six backward states which are lagging pain-
fully beliind are the States of Rihar, Jammu and Kashmir,
Madhya Pradesh, Orissa, Rajasthan and Uttar Pradesh., There
are a number of physicel, social, Historical and cultural
factors resnonsible for this, The traditional resistance
to the education of girls is comparatively stronz in these
states. These states are comparatively rural areas. The
level of literacy in these states in 1961 was respectively
18, 11, 17, 22, 15, 18 percent in comparision to states
like Gujarat, lMaharashtra, Xerala and ‘lest Eengal. The
respective literacy level in these states wos 31, 31, 47
and 29 percent. The literacy rate for girls in six states
respectively was 7, 4, 7, 9, 6, and 7 percents.36

Secondary education, except for a few privately
owned schools, is generally traditional in content and
methods. Learning is "passive'. most work is memorized for
the examinations. After independence Indian leaders realized
the importance of secondary education because it gives to

students experience in democratic participation and trains

35Margaret C. Cormack, She Who Rides a Pencoclk:
Indian Students =nd Sociz2l Chronr-e,  (iiew York: brederic: A.
Fracger, rublisners, 19u1) pe S

2

)6J.P. Haik, Elementary rFcucnation in India: The
Unfinished Tusiness,  (Loweay: «#Sic rublisniag louse, 19456)
p. 120
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them for intermediate lcadership., These aims are scarcely
visible today.37 The lecture system makes students passive
listners rather than active participants in the discussion.
The teacner occupies a place almost on a level with God
according to onc of the Upanishads and it is the dharms of
the student to show him the highest respect and devotion.
The words of a teacher are to be accepted as truth, and
this does not encourage sense of creative inquiry in student.
Not only this, but as the authors of the Report of the Univer=-
sity Education Commiscion stated the present Indian Univer=-
sities have failed to produce in adequate numbers '"teachers
commancding famne and resvect, or investigators who have won
internationzl recog;ni‘t:i.on.“3'3

Participation in cdecision making at school can do
sonething to mske up for a luck of it at home or can rein-
force the previous pattern. As has been noticed earlier in
Indian society, children do not have any voice in decision
making regarding not only family matters but also in matters
that concern them mdst. This pattern persists at the school
and college level too. While students playe? an important
role during the nationalist movement, after independence
Congress lecaders argued that achicvement of independence

removed any neced for a national student political movement.

371vid., 36

38S.R. Dongerkery, University Tducntion ir Indin.
(Lombay: Munaktalas, 1967) p. 107
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The outburst of student unrest on Indian campuses points to
the reluctancc of university authorities to meet with
students to discuss protlems, cven those involving students;
for to do so misht involve a loss of authority in relation
to students,39 This has widened the gap between students
and authoritics but more seriously between politics and
public policy in thc minds of students. The former is
thousht of as futile but exciting outlet for mpersonal
protest and the latter os the actions and decisions coming
from irresponsible governnment or university.“o

The schools and universities have also failed to

provicde for teaching of Indian Eistory and Civics which is

X

incicpensable for the adults of todcy. Zven among educated
Indians there arc not muny who now the constitution of the
Indian Repuvlic or that of their own state assenbly. lloder-
nization of a country is not achieved by simnly implanting
modern inctitutions, btut rather individuuls need to be
socialized into new patterns cf thoushts and values which
are consistent with the new institutions and technolosy.
This czn pe done by a prorsrom of mass education or rather

11

recducation of neople, And there is every reason to

39I-Iyron Weiner, The Politics of Scarcitry: Puklic
Pressurae and Folit'col Hznoonse a0 i, (efiCul0: 1€
Universiivy o1 onicu o srest, 1Sce) nme 102

4WO1pia., p. 12

AIJ.P. Hailk, ®lewmentary Mducation in India: The
Clle. p. ]f)
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believe that Indian schools and colleges have failed in

this task. ' Ll

Politiczl Partiss: Political parties have been

recognized as powerful agents for political socialization.
They can perfornm two kinds of »nolitical socialization func-
tions, They can either work for the reinforcement of the
existing political culture, or they czn initiate sisnifi-
cant changes in existing political culture patterns. Many
parties with strong traditional and ethnic subculture scem

to be reinforcinr divisive particularism. This seens to be
L

i
the trend amons opposition pvarties in Irndia.” 2 e will
examine some of the Kindu communal groups which are invclved
in socialization process, especially the Jan Sanzgh.

The advent of indencndence had its impzct on the
position and role of Zindu communal parties in India like
Hindu Mahas:bha, The Rashtriya Swayamsevak Szanch (RS3) and
more recently Jan Sanzgh. The ideal of "Eindu Rashtra®
(Hindu Xation) or the variation of this term has bteen central
to the Iindu communal parties. Hindu lMahasabha laid enphasis
on Bindu revivalism and hostility toward the Vestern impoact
in earlier years. These communal groups have their roots in.
the tradition of late 19th century Pindu naotionalism. They
jidealize and exalt the ancicnt Ilindu religion and culture

and look to the past for the truc values which are lacking

in modern times. The indu lMahasabha holds that the "mic-

qulmond and Powell, Comnorrtive Politics: A Dove-
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conceived" notion of secular democracy can not inspire the
masses and that only the ideals of Hindu Rashtra are capable
of doing this.L*3

Unlike other parties RS5S has never functioned as a
political party. It was founded in 1925 and has concentra-
ted its efforts on the development of a tightly disciplined
corps of well indoctrinated Hindu youths who represent the

Sandhathan (Unity) ideals of Hindu society in miniature.

RSS policies are propagated in various ways. Each member
gives daily seryices in drills. By an intensive progran of
ideological discussion, Sangh rituals, the volunters are
prepared for their roles as Vanguard of the Hindu nation,
Thoush it rejects political activities, it has in the past
supported the political work of the Hindu Mahasabha and is
now closely linked with the Jan Sancn, The students and
lower middle class groups constitute the majority of its
membership. In some cases they are drawn ty the relizious
emphasis of the RSS, in others by the sincere conviction
that the RSS alone can effectively protect Hindu custons
and traditions.™ The RSS is an association of fanatical

and disciplined nationalists drdicated to the propagation

lopmental Approach. pp. 120-2

A
z1L)5.‘>r.131.th, Indin is a Seculzr Stote. pe 461

“hgean . Curran, Jr., "The RS53: Militant Hinduiom,"
For Fastern Survey., Vol. XIX, No. 10 (iay 1/, 1550)
p. 90
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of a doctrine which to them contaings the truest elements of
Hindu ideology. Nehru once remarked that Hindu communalism
was the Indian version of fasciom, and in the case of the KS3
it is true to a great extcnt.l‘l5

Jan Sangh was founded at least with the tacit under-
standing that the RSS support would be forthcoming., Nehru
described the Jan Sangh as the "illegitimate child of the
RSS."b'6 The Jan Sangh is a Eindu party. It is called con-
servative because it puts emphasis on traditional Hincu
values, Thus socially it is a reactiornary party. It stands
for fundamentals, Yone country, one culture, one nation and

s

Dharmz Zaj, the Rule of Law."h7 The party claims that it is

wedded to "Indianism." According to late Mr. Deendayal
Upadhaya, the party's General Secretary, Jan Sangh derives
its inspiration from the eternal values of Bharatiya culture
and life.qg It is the unique claim of the Jan Sangh that it
is the only party rooted in Bharatiya culture and thought,
It stands for economic democracy but at the same time the

changes, it argues, should be in keeping with Bharativa

475mith, India As o Sccular State., p. 460

561pid., p. 470

h7l. Ramar Pillei, "Jan Sanch - A Rightist Oppo-
sition to the Congress Farty." Indicn Journnl of Political
Science. Vol. ZAVII, (4pril-dune, 196C) p. OY

“Wivia,, p. 78
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valucs. The party is able to attract youtns and middle
class pcople in its fold. It is stronger in those areas
which zare backward and conscrvative and are still deeply
rooted in the religious traditions. Through various tech-
niques it socializes its followers more tioroughly in ilindu
values, It has opposed many prosressive measures of the
governucnt on the ground that they are not in keeping with
the tradition of India, and has suppvortesd legislation tan-
ning cow slaughter, repcal of the Hindu Marriace Act and
other anti-liindu measures, It is strongly anti-luslim and
many times accused Nehru and the Congress of a policy of
Iluslix appcasement,

Jan Sangh believes that agriculture in India depends
on the cow and bullocks, and other things apart, on this
ground alone respect for cows should be universal, The
party is pledged to get the slaughter of cows banned bty
law.hg But strictly from the view point of agricultural
econonics it is impossible to justify a total btan on cow
slaugnter, because at least one-forth of India's cows are
uneconomic and many are diseased.50

In matters of education also Jan Sangh advocates
a conservative traditionzl approach. It propagates an

ancient cultural system of education., The party deplores

hgmotilal A, Jhangiani, Jzn Sanpgh and Swuatantra:
Profile of the Rirhtist Parties in Inuia. (combay:
lManalitulas, 1907) p. o2

5OSmith, Indiz As a Secular Stat - p. 485
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the attitudes of the Indian Govcrnmpnt in procceding with
the enactnent of the iindu Code, in different forms, throurh
pieccmeal legislation. According to the party such innova-
tions are opposcd to the hasic concept of Mindu society,
Dharma and culturo.5] A purty harping on ancient values and
traditions naturally becomes an obstacle in a nation strive
ing hard to wrirsle out of traditionalism and steer its vay
clear clong the path of modernization, and it is because of
this that it has come to be indentified with reaction, rc-
vivalism and non-prosressisn,

In sunmary, the socialization structures lilke family
and scirools create a political culture which, as descrited
in the second choptor, is ciffuse ond parochial instezd of
participatory, non-seccular, nessizictic, and affective in
oricntation., The communal porties vad groups influence
socialization in a militant woy; in particular the RS3 and
to some entent produce differant sub-culture in the sense
of being rot voscive or suonissive, This is also an obkstc-
cle in political modernization proccss, becouse it is opposed
to prosressive policiez, and its euphasis on traditional
valuez, and customs is not rationzl and pragmatic. ilchru,

vhile spcalidns in Constituent Assembly on April 3, 1948,

-t

declared that "the ollinnce of relision wnd volitics in the

shane ol comuunalisu is a most donserous alliance, and it

t‘a .
yiclds thc most abrnormal liind of illezitiwate brood.'” The

5

1 . ' e
Jhanziuni, Jan Sanrh and Swatrntra. p. 97




83

task before the Indians today is to study the social tradi-
tions and change them by the internal and external pressures.>3

Mass Media: The role of mass media as a socializing

agency in the society cannot be over-emphasized. Mass media
like newspapers, movies, books, radios, televisions are the
most important means of communications and perform a valuable
task in formulating attitudes, ide&s and belief systems of
the population, The study of communication and control pro-
cesses are also relevant to the protlem of integration and
disintegration of larrse political communities.54 In the con-
text of Indian society the role of mass media as socializing
agency is not very predominont. Mass media such as newspapers
cannot have much effect in peoples! attitudes and values when
najority of the peovle are illiterate, and cannot read or
write, In Indian society mass media as important means of
communication is only a recent vhenomena, and so far it has
failed to penctrate the traditional infrastructure of society.
Radio is government controlled. Through this means,
the government has tried to introduce new ideas and values

in the rural areas, by various kinds of programs, of local

[
“2Quoted in Swmith, India As a Secular State. p. 473

2,
233.1. Ssksoena, “Sociolosgy for Indis,." Journsl of
Asinn and Afrdic-n Studics, Vol, t (Cctoter, 1666} p. 297

Dl
“*see xarl We Decutsch, Lhe lLierves of Government:

liodels of Pcliticol Jommunicotion enu Lonirol.  (unew roric:
1ne reee rress, 1Suc)e.
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interest. ut this again cannot be a one way traffic. There
has to be interaction between two levels. If the majority

of population is not receptive to it, the purpose of socia-
lizing them into new value system is not served., Peovle in
the villagzes are more concerncd about their day to day necds,
and having for a long time accevted the traditional role,
they find it difficult to change tﬁeir value orientation in
regard to modern inrovations, Iere again the traditional
relizious veliefs and philosopny of life become an obstacle
in the ucceptance of ncew ideas and cnanges.

As far as the dinpact of Hinduism on instrunents of
mess media like press and radio is concerned it is almost
nesligitle. The communal sroups and political partics
lixe Jan Sengh which have their own political news weeklices
try to propageate the Eindu values,

Though in the future mass mecia might come to acquire
a prominent role as a socializing agency, at present its

influence is very narrow and limited, more or less confired

to urban areas.



Chapter - 4

The »ole of Caste in Indian Politics,

The institution of caste is a unique feature of Hindu
society. Nothing exactly like it is to be found in any other
part of the world.1 As we have noted in last two chapters
the Indian political culture and political socialization is
greatly influenced by Hinduism., The purpose of this chapter
is to briefly examine caste as a reflection of the political
culture and the political socialization process in India,
especially those aspects of caste which have direct bearing
on the political mocdernization of India.

Oricin: According to Hindu tradition the caste
system owes its origin to the four varnas, which are respec-
tively derived from the Brahman vho sprang from the mouth
of the deity, the Kshatriva who was.created from his arm, the
Vaishvya who was formed from his thighs and the Sudra who was
born from his feet.2 Yzch were assipgned different duties
according to his caste., Thisc division of socicty into four
castes has in 2ll protatility always been theoretical.3

There are believed to be some 3,000 castes in India. Some

1Jogendra Kath Bhattacharya, liindu Castes ang Sects.'
(kReprint, Calcutta: Editions Indians, 194L0) p. |

2J.H. TIutton, Caste in Indin: Its lature, Function
and Ori~ircs, (4th ed., Lonaon: Cziora Lniversity rrcss,
19C5) pe 143

KK, Sen, linduism. p. 28
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are derived f{rom tribal or racial elements, somc arc occuva-
tional, some territorial, some rcligious and so forth., Thus
caste avpears to be of an institution of highly complex ori-
gin.

It would be alnost inpossitle to define caste. The
very fact that no comwmon definition of caste exists clearly
speaks for the nrotlem. Different writers have given diff-

L

ercnt aefinitions of caste as a unit. sut there are certain
basic characteristics which can be observed in regard to
most of the castes, Some of the important characteristics
are:
(1) Heredity: A iincu is born a nmerber of the
caste to which his parents telong and all
his life remains a nmember of it.
(2) =ndogamy: Every member of a caste must marry
2 menber of the same caste.
(3) Restricticns on comnmensality: Lvery caste
lays down with precision rules regording the
acceptance of food and cdrinix by its memoers
>

from other people.

In foemily and religious matters Eindus were ruled by

brutton, Coste in Indiz. pp. 47-149

5E.A.H. Llunt, The Taste System of lorthern India.
(liew Delhi: S, Chand and Coupuny, 1¥09) pp. 1=-; also cce
E.R. Leach, cd; Aspects of Caste in South India, Ceylon
and Lorth-=vest Paistan, "lIatroauction: wuat cshoulda we
mean by coolo:™  (London: Cambridze University Press, 1962)
Pp. 2"'30
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dharmasastra. During the Eritish rule the couris mointained

the four fold varna division and took into considcration the
Hindu Law.6 Though the constitution of India contains comnit-
ment to replace the system of scparatc personal law with a
“uniform civil code," to stop discrimination on the ground

of religion, the constitution has teen interpreted to permit
the continuing aéplication of their personal lawc to Hindus

7

and Muslims,

Caste as a Reflection of Mindu Culture: The religious

rights and duties of the Hindu vary to a considerzble extcnt
accordin; to their castes., Caste cannot be vroverly under-

R X .

stood 1in isolatioun from ilinduisn, for it is Hinduiscm that

1

providcs coste with itls sanctions and fives to the systen

i
its moral meaning, Caste is a world in which men have
their stations and from these stations in the 1itils society
they derive exclusively their rights and duties, in fact
their whole code of bLehavior and outlook of life, The law
of Marna declarcs that the Eindu is born into a particular
caste because of kis deeds in a previous life, and that he
should accent his condition without protest, performing as
well as possible the functions approvriate to it., Each man

is said to have his own specific nature (Svathova) filling

6ﬁilliam C. Kcvo”m:c‘, "laste and the Uritish Admi-

nistration of iincu Low." The Journ-l of . ci-<n 2nd Africon
Studics. Vol., 1, (Januzry, 1%00). dpe =/=24

e in lodern India
&%, pn. LW=5L5

7dar“ Galanter, “Loaw and Ja
Loian Survers, Vol. III (November, 19
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him for his own specific function (Svadharma) and changes of

dharma or functions are not encourzged, The Bharvadrita

says that the divisions of caste are in accordance with each
man's character and aptitude, and since we cannot determine
in each individual case what the aptitudes of the indivi-
duals are, heredity and training are used to fix the calling.8
4s Morris Carstairs, a Western psycholosist with great deal

of expericnce of Indian society has described,

Acceptance of one'!s place in the caste system
was unquestionins, It was a part of the order
of nature, As a consequence of this, there
was little rooms for @nbitiCNeescescsccecesTine
0ld system puts a premium on conformity at the
expense of personal initiative: the individuzl
acnieves intesration and stzability in his life
habits by adincrinn to the pattern of his enve-
lopins society, rather than by asserting his
own personzlity.9

This philosophy as we have noted earlier produces a
fecling of fatzlism, pessimism and submissiveness, and
¥ills an indivicdual's initiative to achieve higher status
by achievenent oriented universalistic criteria.

The structural bcsis of kinduism is the caste zysten,
and the idca of a hierarchy is inherent in it. The perva-
siveness of the "theme of a hierarchy in Hinduism has bLeen

nade clear by various villasge studies in recent years.]o

8

Radhaxrishnan, Zhe Nindu View of Life, p. 79

9G. vorris Carstairs, The Twice Yorn: A Study of
a Community of Hi~h Cnste Hindus. (Lonuon: nogurat. rress
1661) pe 145

1OI{am P. Srivastava, "rrikte-Cacte mobility in
India and the Caste of Humaon Lhotiog,' in Christoph Von
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The castes in the village are high and low, euch caste is
separate and maintains social distance from other castes in
grounds both of purity and pollution., In the caste-cultural
confriguration, entry into a social status is a function of
heredity. Indivicdual achievement, personal guality or
wealth according to the strict traditional prescription, have
11

no say in determininzg the social status,

Role of Caste in Political Process: The whole philo=-

sophy and the rigidity of caste structure produczss an atti-
tude of mind which is not conducive to mocernization of the
country. Deustch has indicated that as modernization pro-
gresses, people beco.se more wobile, physically and mentally.,
He also points out that social mobilization is something
trhat happens to large number of pecovle in arecas which under-
go charnzes, where advanced, non-traditional vractices in
culture, technology, and cconomic life are introduced and

12 Caste has been one of the

accepted on a larze scale,
bigsest obstaclesin the mobilization process which hinders
economic developnment.

Cne of the chicef factors which originally produced

]

Furer-Haimendorf, ecd; Coste and ¥in in ilennl, Indin and
Ceylon., (liew Yoriz: Asia ruvlisacing aouce, 1500) pe lob

11D.l‘!. Hajundar, Caste ~nd Comnunication in in
Indivn Vill-~o, (Lonmrvay: asia rublisalny rousc, 1%50) p.1¢

12'rCarl . Deutsch, "Jociazl lMotilization and Politi-

cal Develcpment,® Vol., £5. Afmarican Politicxzl Science
Deview (September, 10G61) pp. 4Yo-014
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the caste system was the cconomic principle of the diifferen-
tiation of functiens. At present day, it isstill the caste
system which resulates the nature of a lindu's occupation,
the methods of hi- manufuoccure, the limits of his clientle,
and the price of his {;oods.13 The occupations and functions
of the different castes arc not wholly exclusive, tut the
econonic system of rural India is founded rainly on their
functional specialization and interdependence, lost of the
castes have a major craft or occupation which is their tradi-
tional monopoly. And it is consicered to be one's cdharma to
follow the occupation of one's own ancestor, Generally a
caste or a grcoup of allied castes consicdered some of the
callings as its hereditary occupation, and to abandon it in
pursult of enother though it misht we more lucrative is
thousht not to be right.1“ Cnz car be and i1s thrown out of
onets custe and subcaste if one's behavior flaunts cuctoxm,
for custom has becomz ritual and is enforced ruthlessly ty
means 07 poycott, ecxcormmunication and outcasting. Thus the
indivicdual i3 cocooned in every cireciion, There are nany
jobs he canrot do btecouse they would pollute hin or bring
him into contoct with pclluting vpeople, so it igc much siwpler
to follow in his father's footstens and take up the family's

traditional occupaticn., 350 lon; as the inaividual remains

b ] -~
1)J.Iunt, Thao Jaste Svysten of Northern Indin, ve 253

her . . vt
]*G.b. Grurye, Crote, Sl ~nd Ceccunotion, (3rd ed.,

Lombay: Populor Bool Depot, 19461) p. 1




91

subjcct to his particulzr sub-caste tatoos he will not under-

[
15 Some of

take a profcssion which would lower his status.
the customs affecting social status have an iuportant ccono-
mic bearing. Such customs as that hirh caste women must
remain in seclusion, she can give no assistance in the ficlds,
that Irahman and Rajput should not handle the vloush has eco-
nomic consequences, Firstly it incrcecases the cost of culti-
vation, since the hich coaste man himself nor can his wife
talie any active part in anriculturc worl they are compelle

to employ more lavor, seconcly, sirnce the hich caste man is

.

gener2lly content to leave his cultiivation to his servents,
with the result that it is rarely shkill ul or productivc.16
In the stucy of coste in a Tanjore Villare the author found
that caste was a main limiting factor in villare cconony.

Rituals rules of cacte os well as econoric exnediency limit
17

tiie choise of occupation, Thus caste worits as an obstacle
in cconomic development,

Another orovlem in relation to caste is that since
it is thke btasic unit to which individual telonss, ke considers
his loyality to the cecste first rather than to the nationel

system, Since each caste is furtner sukdividsd into various

[ 24 - - - .
1’Tnya dinlddr, Cante Todov, (London: Ciford Lniver-
sity Press, 1G6862) v. 2

16; flunt, Yhe Coste Svsten of Norticrn Tndin.nn.203-4

17E. Vathleen Couch, "Cagcte in o Tanjore Village,"
in 7,2, Lench, cd,, lonuecis of Migte in Joutn Indin, Cevlon
and florth="innl 2 ici:in, DDe o=l
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sub-caste, the Indian socicty is bascd on the notion of
smaller units, which becomes an obstacle in the development of
a scnse of nationol unity or national intesration, A caste

is a group with a separate arransement for melting out

justice to its members apart fronm the community as a whole,
Hence the members of a caste ceased to be members of the
community as a whole, as far as thét part of their norals
which is resulated by law was concerned, Zvery caste has

its owm panchayat or viradari. It deals with cases of
irreczular union, family oquarrels, disputes over land affuirs
azd so on, The judscment of the caste panchayat is nornally
bindin;; and great rospect is paid to it. This nmeens that in
ttis custe-bound scciety the amount of community fecling

must be restricted and that citizens owed moral alleriance

to their caste firzt, rather than to *he community as =
wholc.18 Professor D. 2. Gadsil, one time Tirector of the
Gokhale Institute of Politics and Icononics at Poona, ccni-
plcoined, "Tle Indians have no senee of neijhbourhood., The
individuals think of himscl? as a nembter of 2 caste rather
than as a meader of a community.........."19 Studies of
Indian villaze life record the deep distrust felt by vila-
lager, the cxtraordinary abudence of quarrels between

members of different castes and even nembters of the sane

13

Ghurye, Caste, Clans nnd Cecunnticn. pe L

O T ) I3 -3 . . .
l‘Quotcd in Ronold Desal, The An-ccich of Indio,

Pe 120
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20

caste, As we have noticed earlier, this sense of distrust

regarding other's motives is reflected in the political cul-

turc, Tnis weakness of a caste society maizes it incapable

21 There are

of political unity over a larse terriiory.
critics, Indian as well as foreigners who rernard caste as

the root of all Hindu evils., Caste system is cssentially
aristocratic which is controry to the modern democratic
ideas.

The Indian polity presents a confrontation of modern
political institutions with traditional cultural values and
forms of social orzanization. This process can be analyzed
and interpreted in terms of an evolving pattern of political
behavior ancd operative norms of political conduct that
continuc to embocdy, traditional cultural values associated
with 0ld forms of social orgonization. “The social antizropo-
logists wio have followed castc as a social institution, were
led firmly into politics. The centrzl discovery is that
politics is more iwportant to castes anc castes are more
important in politics than ever tefore. Recently many
writers have trieé to arruc that in fact caste is playing a
very useful purpose in Indian politics. that caste has
adopted itself to a new situation and has provided channel

for movilization of pecewnle in political process which is an

2oSee De e Majundor, Coste 2rd Cowmunicstion in An
Indion Villore, pone 27, 32=3, G1, 73=L, 7/=G, 1ih=21, 214=13,

2lpavis Kinssley, whe Pooul-tion of Trdi~ nnd
Pokintan, (Princcton: Princoton wniversiivy rress, 15.1).
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cscential fcature of advanccd democratic countries. Rajni
Kothari argues that the alleged casteism in politics is no
more or no less thon politicization of caste, and it has

provided for brecacder participation of individucls in poli-

tical systcm.22

Lloyd Rudobia and Susanne Rudoph also arzgues
that caste has Lecome one of the chief channels of comzunica-
tion and bases of leadership and organization which enatles
those still submerged in the tracditional society and culture
to transcend the technical political illiteracy which would
otherwise handicap their obility to particinate in cdemocra-
tic politics.23 The rise of the caste associaticn angd caste
federztion is seen as a welcome sign which provides for inte-
rest articulation,24 and they are compared in many ways with
those of the voluntary associaticn or interest-grouy fami-
liar to Zuropecan and American politic's.z5 while the validity
of this argument cannot te deniecd totally, it must be sz2id

that therc is overemphasis on the useful role played by caste

22 2ajni Kothari, Politics in Irdiz. pp. 225, 239.

23Lloyd I. Rudolph and Susanne Hocber Rudcph, "The
Political Role of India's Caste issociatisn." Prcific
Affairs, Vol. WIII (March, 1960) pp. 3-6

2L*Ratjni ilothari and Risikesh Haru, "Caste and
Secculcrisia in India: Case Study of a Caste Federation." The
Journns)l of Asziasn 3tudies. Vol. .2V (ilovember, 1665
ppe. 30-U

25Rudolpha.nd Rudolph "The Political Role of Incdia's
Caste Association.' p.
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in Indian politics. 1In fact the persistence of traditional
symbols and values of caste in Indian politics should be

secn as an obstacle to political modernization of India.
While it is true that wider participation of people in poli=-
tical process is important, what is more important is how
much rational basis it has behind it. And there are enougn
evidence to show that in fact caste is an obstacle in the
creation of a secular political culture in India. The
national leaders may proclaim the goal of a casteless society,
but the newly enfranchised rural masses know only the lan=-
guage of traditionzl peolitics whkich so largely relics on
caste. Immigrants {from rurcl areas xeew very close econonic
and social tics with their villaozes of origin and often tend
to cettle in cistinct caste “colonics" within the city. In
the rural creos cocste, despite uny modifications, is por-
sisting in its tracditicnzl forn, as a systcen of hicrarchianlly

graded, loczlly integrotod, occunalionally and ritually

Thus cuaste aoces not
seen to have changed recdicolly decvite arguncats of core
writers. In & survey of ubout two hundred students of Patna
University in Zihar provincos an attempt was made to e:plorce
the stercotyves of important castes. In view of tie fuct
that India is passing throush transition and is einoscd to

vital changes, it was expccted tiot tre traditional imares of

9/ . > - 3 el Al

“Oiarcld i. Could, ":he icdantive Function of Coscte
in Contcmporcr; Indizn Jociety," Vol, III., 4Asinm Surves,
(Sepntenber, 1982) pe 427




castes would uncerzo radical changes so as to recognize the
emerging intercaste relations., On the contrary, it was
found that stucent respondents carry inages more or loss sini-
lar to those e:risting for dccadcs.27

Until the introduction of adult franchise, the voli-
tically active sections of rural India were fenerally men of
higher castes, Tne reservation of éovernment posts for non-
brahmins led to the openinz of some placesfor backward castes,
and untouchables who qualified in sovernment jobs., In many
states @ great clamor arose, with all kinds of grouvinss
insisting that they too should ve classified as "uvaclhwurds.!

1

The revelt against the Brahunins has -one for encugh to mak

Ly

the Irahamins in nany ploces the victims of counter-discrivi-

[nd
:1:;1:icn.20 A supreme court decizion in 1962 found that the

~

dycore governieont in rescrvinz §5 percent of places in certain
institution of hisher education for vackward classes, had gone
so Tar beyond the fundcomental rishts provision as to nave
verpeirated "a froud on tie constitution."29 This shoews

the irrationclity of eutrcise cactc consciousness,

Incrcasinzsly, despite the sceculcr comaitment of the

27

Govol onzran Sinka snd Hemcch Caancra Sinha,
Woiiploration in Cacte Siercolynnz,' Jost~l “orcrs, VYVols 545
(3epteuzer, 1927) pp. he-i7

2"..’.Aro"' R, Iszacc, Inciate Lu=Untouch lles, (lcw

foriz: Tiie Jonn bay Coupony, 19u) Dpe 1UL=U,

C 4 - Al ~
EJEorri:-Joncs, Tha Coveiry:~nt ond iclitics of
N 1 - [
Indi=, op. 94-707
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Incdian republic, caste selects candidates and determines
votes, no less in national elections., For Srinivas, the
Indi~n sociolojist, the very fact thot recruitment and sen-

iments cre bvascd on caste lines is sufficient to cdefing the

o

4]

ysten as a continuing caste orcer irrespective of the novel
political and economic activitics of the system, To him it
means that these new activities are undertaizen by orraniza-
tions vhicn in sentiment wnd recruitment are based on the

4
traditionzl system.’o

The choice of party candidaotes at
eloctions is deterained by the predominant caste affilictions
of each constiiuency. Zlection to porliament has bacome

nach or less the victory of a particular vrogram at the

polls than the successlul mznipulation of ceste rivalrices

aril 2lleiznces.e Thas the recruitnent to politiczl systcom
vascé not on the universalistic achiicvenent based critceria
tut rother on ascriptive, and affective criteria. The poli-

xplained in terss of troditionsl ethos and
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value imvliccations cnd behavioral norms of caste sroupin-s
anid other institutions ol traditional Indian society.S‘ In
thz 1most recont general clcection campaisns in India, the

appeal and strategies of political parties has been btased

2021 chard 3. Fox, "Resiliency and Change in the
Indicn Caste System: The Umer of U, P, Fhe Journnd of
Asion Studies, Vol. VI (lujust, 19C07) ©e 70

1
Prodeep Jo Dhah, "Uoaste

-
"oisn “mirvey, Vol. II (Septeuier, 1673
A0l Cary Sy O s '.JCL s bdia Ly FAS]

o

nG Political Procesc,.™
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on caste loynltics.32 Sccular cdemocratic lecauders like lir,

fichru deplore the prevalence of Yeusteisu" in Indian poli=-

tics, ilenru rifiitly observed

As the clections have shown, we have been
too iuch influciiced ty cuaste and sectariaon
considecrotions, Caste in the political
working is the opposite of dewocracy and
will weolien our QChOCT:th structure unless
it is co"oattca in thic field as in other
fields.>5

metic of

roeuruury

of Cocte

ré»] .
““Dilin Julerjee, YPolitics of Hanipulation: Arith-

caste ané communityl." e Tives of indin, Saturduy,
20’ 19?]. p. 3

rir'd . .
“Zcuoted in Herold A. Ceould, "The Aduptive unction
in COh»cmpormry Indian JSociety." »o. L25=354



CGLCLUSTC:

Many lestcrn writers corcerned with the probtlems of
develoning nuations tend to cquate institutionalization with
politicnl devclopuent, Lut as has been demonstrated in this
rescuarci, this is not necessarily true. iere adoption of
western aemocratic institutions after India's independence

has not suarasitecd the political nodernizztion of the coun-
try. nat Indic ic confronted with today is the tencicn and
conflict betwecn the new nodern deuocratic institutions and
the persistence of traditionsl attitudes, behavier and value
systen amon; the majority of Indian people., To consider the
problcm of Endia's develow:ent as terely cconceuic ond »olitli-
cal is a rave mistyie, It ic wore of a cociec-culturzl and
noyciiole jical prewlen If£ now dnstitutiorg arce to "tilic
hold" then tiore ust 2lso be chiones in zeomnlez! attitudes,
neilyvior naticrns wiich tre consictont cnd ro
vant 1o the ac.iccratic prococenes,

Yoliticnl moderaiuriic: 1 o proccos in which soeu-

ncliticcl culturc tolics place ond veeple liccone

-y

loriz.tiocn oi

nore rotional in their ocutlool: and Leohnvior Az hirs veon

cetive, whicihi iz cuc o t
behavior in neliiico., This has becoume a nnjor owsiacle in
Indin'z noliticrl ccernization,  Uith the advoncement in

scicnce and tzchnolorny, the social systenr alzo has to rdjust

99
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itself to new conditions., If the social system is not fle:i-
ble cnoucn, the conflict between traditional forces and
forces of crange Lecomes inevitable creating tension in
socicty. f1kis is what is happending in India today. The
various agencies nerforming the task of political socizlizeo-
tion have foiled to brirng about changes in political culture.
Rather they have tended o sustain the value system of tradi-
tional Incdian society., The whole process of volitical socia-
lizztion is influcenced by the philosopny of Hinduism., To

the great majority of Indians Ilinduism is still a reality

which guides thelr privat

o

and public behavior,

The Indian peorle in rural areas have no icea of
the chanrses that lie ahead and the new concepts that will
challance trem as the country mocdernizes. The dominant
influence of Hinluism on the lives of Indian peodle makes
introcduction of new idecs and procressive cicnles very
gifficult, Ilot only arec they not receptive to new idesus,
but sometimes opcnly resent thne new changes, Einduisa to
1idTans is not only a religion but whole outlooir on 1lifc,
Persistence of its predominant influence in Indian cociety
linits the effectivencss of new ideas,

Trhus 1t would be safe to conclude that influence
of linduicm is one of the najor cbstucles in Indial's poli-
tical moZernization, If India is to achieve vpoliticrl
modernization she must lossen her reliciosity. This would

require a mazos transforiation of pcopdle'c values and keliefl



101

systemns, liere the cducational system can play a very impor-

‘-F

ant and useful role., It is not only necessory that all
children must be aude to o to school, tut it would clso
irvolve cducatiion of acdulic, The cducational system itself
would have to give up its traditional outlook, and preopare
the younger cencrations into the democrotic idcas and ideals
of mocdernized socicty., It is surprising to find the controst
between the communist country and non-communist developing
countries, fccording to lizriiism, economics is the nost
important factor in vrocess of developaent, Thus rapid
industriclization is the top priority roal, In reality in
2 country lilke Chinca when communists cawme to pover, their
top priority was Ziven to orosram of mass education for
veonle, to chanrne the whole value=-systen to tring it in line
with new sycteme In contrazt to this, in a country like
Indina which is socialist tut a non-ccmmunist country, after

indecnzndence, ropid industrialization cimed at econowic

development was ~iven the to: cnd cducation was

(0]
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and still is siven 2 secondary nlace, A mass scale efuco-
tional progsrom aimed at chan~ing the volue-gysten of people,
desisned to crode the traditionol lLindu behavior nattern is

most essentisl if India ic to achidove nolitical moderniza-
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