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ABSTRACT

RHETORICAL STRATEGIES ANALYZED BY SOCIAL MOVEMENT THEORY

AS.APPLIED TO CONFLICT WITHIN THE RESTORATION MOVEMENT

This thesis uses the rhetorical requirements for social movement
leadership outlined in Herbert W, Simons! theory of persuasion for social
movements as a guide for the analysis of rhetorical strategies utilized by
leaders of various segments of the Restoration Movement. Siwons! theory
is elaborated for purposes of this study by reference to the general social
movement theory which he used--particularly the writings of Herbert Blumer,
Carl Dawson and Warner Gettys, Rudolf Heberle, Eric Hoffer, and Richard
Niebuhr, Special concern is given to the rhetorical requirements for
leadership of a faction within a larger movement. Simonst theory as
elaborated provides rhetorical requiremsnts which leaders must fuifill in
order to form a faction within a movement:

1) Leaders must polarize the thinking of the larger movement;
2) Leaders must provide their developing faction with a sense of
group icentificationg
3) Leaders must separate their developing faction from the rest
of the movement; and,
L) Leaders must maintain the isolation of their faction from the
rest of the movement,
The present study examines the way in which the above list of

rhetorical requirements has been fulfilled by the rhetorical strategies

v
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utilized by leaders of various segments of Americals largest indigenous
religious movement--the Restoration Movement of the Church of Christ,
Independent Christian Church, and Christian Church (Disciples of Christ).
Non-verbal elements of polarization, identification, separation, and
isolation are viewed, The naturs of issues, prestige of leaders, and
availability of communication channels are non-verbal elements which
previous investigétors have used to explain the fragmentation-of the
Restoration Movement., This study goes beyond these non-verbal elements
to focus on the verbal element in the rhetorical strategies. The conclusion
is that the verbal element in these rhetorical strategies for ﬁolarizatian,
identification, separation, and isolation has had a significant influence on
the formation of factionsrwithin the Restoration Movement. When movement
leaders used rhetorical strategies which fulfilled these rhetorical
requirements, the Restoration Movement divided into factions, When the
rhetorical strategles employed by movement leaders failed'to fulfill these
rhetorical requirements, the Restoration Movement experienced doctrinal
diversity without any division into separate factions.

An outline of factors emerges to consider when determining whether
the Restoration Movement is likely to divide into factions over a given
issuef This outline stresses the role of rhetorical strategies--a factor

previously ignored by students of the Restoration Movement.
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CHAPTER ONE

INTRODUCTION TO AN APPROACH FOR THE STUDY OF FACTION RHETORIC

Introductory Statement

This study is concerned with rhetorical strategies and their role in
the fragmentation of a movement--the Restoration:Movement which resulted in
the establishment of the Church of Christ, the Independent Christian Church,
and the Christian Church (Disciples of Christ). The basic problem underlying
this study is that the Restération Movement, as is the case with many social
movements, has divided over several issues although it has experienced,
without division, a wide diversity of opinions on other issues of seemingly
equal importance. The purposes of this study are:

1. To describe the different rhetorical requirements for the leadership of a
faction at the various stages of faction development;

2. To isolate and identify the rhetorical strategies which fulfill these
rhetorical requirements; and,

3. To determine the role of these rhetorical strategies--that is, to show
how the rhetorical strategies fulfill the rhetorical requirements.

Herbert W, Simons! theory of persuasion for social movementsl provides the

theorstical framework for this study.

"Requirements, Problems, and Strategies: A Theory of Persuasion for
Social Movements," The Quarterly Journal of Speech, 56 (February, 1970), 1-11,

1
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Limits of the Study

This is not a history of tﬁe Restoration Movement, The Restoration
Movement simply provides the specific case in point for the study of
rhetorical strategies and their role in the fragmentation of a movement,
This study is not concerned with the rhetoric of the Restoration Movement
vis-a-vis other religious groups in Christendom, except as that external
rhetoric helps illuminate factors involved in the internal rhetoric., The
concern of this study is with internal, not external issues, The question
in this study is not why or how the Restoration Movemen$ divided from the
rest of Christendom, but rather why and how the Restoration Movement itself
divided into several separate fellowships. This is not a theological study
of issues, but a study of rhetorical strategies employed by movement
leaders as they discussed the issues, No value judgements are made
regarding the divisions of the Restoration Movement or the rhetorical
strategies involved, This is not an effort to build a theory of faction
development, but simply an application of an existing theory to the study
of rhetorical strategies and their role in the formation of factions in the
Restoration Movement.

The purposes of this study are: 1) to apply Simons! theory about
the requirements which rhetoric must fulfill in a social moéement in such a
way that the different rhetorical requirements at various stages of faction
development will be clear; 2) to identify the rhetorical strategies which
fulfill these rhetorical requirements; and, 3) to show how these rhetorical
strategies fulfill these rhetorical requirements. The aim of this study is
not just to identify the rhetorical strategies which have contributed to the

division of the Restoration Movement, but to show why these rhetorical
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strategies have been divisive. A related purpose of this study is to see
whether or not Simons! theory provides a workable framework of analysis
to help rhetorical critics evaluate the rhetorical output of Restoration

fovement leaders involved in factional splits.,

Definitions

Rhetoric is viewed in this study as being the art of persuésion, not
just the art of public speaking. Persuasion in a social movement includes
written as well as spoken communications and in the Restoration Movement
written communications have played an especially important role, Persuasion
in social movements includes non-verbal factors as well as verbal.2 In the
Restoration Movement such noﬁ-verbal factors as the nature of issues, the
prestige of leaders, and the channels of communication, have been especially
important.

The term "rhetorical requirements" refers to the results which must be
3

achieved through the persuasive techniques of movement leaders. The term

"rhetorical strategiesh refers to the specific persuasive techniques employed
- ]

by movement leaders--techniques which fulfill the rhetorical requirements.J

No segment of the Restoration Movement thinks of itself as being a

faction. Bul as defined for purposes of this study, the term "faction" is

not intended to imply any value judgement. Webstert!s New Collegiste

Dictionary defines a faction as Ma party, combination, or clique within a

state; party, or the like . . . a set or class of persons."5 As used in

2Carl A. Dawson and Warner E. Gettys, An Intreduction to Sociolegy
(Revised Edition; New York: The Ronald Press Company, 1935), D. f2l.

3as .
Simons, 2. thld- 5111;h ed., 1959.
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this study, the term "faction" simply means a segment of a movement--
specifically a segment of the Restoration Movement, Since this study
focuses on rhetorical strategies involved in the process of faction develop-
ment, it is necessary to make a distinction between a developing faction and
a fully developed faction. To make this distinction as clear as possible,
this study employs the operational definition of a fully developed faction
used by Dawson and Gettys. According to this definition, a fully developed
faction is a separate identifiable group of people within a movement who
share a common ideology and who are set apart from the rest of the movement
by their shared beliefs which differ from the beliefs of others in the
movement.6 According to this definition, a movement is not divided until
two or more recognizable groups have become isolated from each other because
of differences in their beliefs., But by this definition, the Restoration
Movement has been divided for over a century and all the segments of the

Restoration Movement are factions.

Rationale for a Study of Faction Development

Factionalism is deplored by all segments of the Restoration Movement.
Probably no movement leader ever set out to establish a faction and no present
movement leader would likely be interested in learning how to establish his
own faction, However, factions have been formed and continue to be formed in
the Restoration Movement., If leaders of the Restoration Movement are to avoid
further fragmentation of the movement, they need to understand the process of
faction formation, Specifically they need to understand the relationship

between rhetorical strategies and facticn development. Only when movement

6Dawson and Gettys, pp. 725-726.
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leaders know what rhetorical strategies to avoid and why, can they hope to
avoid further fragmentation of the Restoration Movement.

Let me make it clear that in trying to present an objective view of
some unpleasant aspects of Restoration Movement history, I am not trying to
encourage a cynical attitude toward the Restoration Movement. As a minister
of the Church of Christ for over twenty years, I am fully committed to the
restoration principle and recognize a deep indebtedness to the Restoration
Movement heritage., In presenting a discussion of the rhetorical requirements
for faction leadership, it is not my aim to instruct would-be faction builders.
It is rather my hope that the present study may offer some small contribution
to those who need to recognizé potential faction building strategies and
avoid them and who would like to know how to recognize potential faction

builders and how to counteract their divisive efforts,

Sources

The primary source of examples of rhetorical strategies used in this
study are the many religious periodicals of the Restoration Movement., It is
generally acknowledged that few religious movemesnts have spawned as many
periodicals as the Restoration Movement, These journals have been the main
channel of communication within the movement. Debates between members of
Restoration Movement factions, books of sermons, and lectureship books also
furnish source material for this study of rhetorical strategies. Biographies
of movement leaders, personal papers, and personal interviews with movement
leaders have all provided useful background material, General histories of
the Restoration Movement have also contributed background material, The

four main histories of the Restoration Movement used in this study are:
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smaller identifiable movements within the larger movement--is one important
element in the study of movements which needs additional investigation.12

Many scholars have tried to explain the fragmentation of social, political,

and religious movements, Historians, political scientists, sociologists,
cultural anthropologists, social psychologists, and theologians have offered
possible explanations, Their explanations, however, have generally raised more
questions than they have answered.13 One of the most intriguing questions in
the study of movements is why a movement often divides over one issue and not
over another which appears to be equally important. This study will not attempt
to formulate a theory explaining why movements fragment, However, this thesis
is intended as a type of historical movement study which sheould ﬁelp provide
some additional understanding of this phenomenon of movement fragmentation--

at least in regard to the role of rhetorical strategies in the fragmentation

of the Restoration Movement.

The Problem of Why Mcvements Divide: A Possible Scoluticn

Herbert W. Simons, Associate Professor of Speech at Temple University,

1l

has suggested a possible approach to the study of movements. He suggested

that movements could best be studied by a leader-centered approach which

‘12The Presidentt!s Research Committee on Social Trends, "A Review of
the Findings," in Recent Social Trends (2 vols.; New York: McGraw-Hill Book
Company, Inc., 1933), I, xi. See also: Mayer N, Zald and Roberta Ash,

"Social Movement Organization: Growth, Decay, and Change," in Protest, Reform,
and Revolt, ed. by Joseph R. Gusfield (New York: John Wiley and Sons, lnc.,

1970), p. 531.
130. Luther Fry, “Chanrges in Religious Organizations,™ in Recent Social
Trends (2 vols.; New York: McGraw-Hill Book Company, Inc., 1933), 1L, 1009,

1L

Simons, 1-11.
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The Disciples of Christ: A History, by W. E. Garrison and A, T. DeG-root,7

representing the view of the Christian Church (Disciples of Christ);

Christians Only, by James DeForest Murch,8 representing the view of the

Independent Christian Church; Quest for a Christian America, by David

Edwin Harrell, Jr.,9 and The Search for the Ancient Order, by Earl Irvin

10
West, representing the view of the Church of Christ.

Thesis Statement

The Restoration Movement has divided over particular issues when
the leadership has employed rhetorical strategies which have fulfilled
the conditions described in Herbert W, Simons! theory of persuasion for

social movements,

General Background

Movements are an important part of our history. Social, political,
and religious movements have played and continue te play an important role
in the development of society., Movements do not develop in isolation.
Generally a movement develops as a reaction to and in the context of some

1
larger movement., The tendency of movements to divide into separate groups-~-

7(St. Louis: The Bethany Press, 196L).

8 ‘ -

(Cincinnati, Ohio: Standard Publishing Company, 1947).
9(Nashville, Tern,: Disciples of Christ Historical Society, 1966).

10
Vol. I (Nashville, Tenn.,: Gospel Advocate Company, 19L9).
Vol. II {Indianapolis, Indiana: Religious Book Service, 1950),

11 :
Dawson and Gettys, p. 72L.
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investigates the rhetorical strategies of movement leaders in the light of
the rhetorical requirements and the rhetorical problems inherent in the
movement and the controversial issue around which the movement is built.,
Simpns said that the rhetoric of a movement must follow, in a general way
from the very nature of social movements. His definition of a social movemeni
was broad enoﬁgh to include many different kinds of movements: "an
uninstitutionalized collectivity that mobilizes for action to im@lement a
prdgram for the reconstitution of social norms."15
Simons argued that social movements have to fulfill the same functional

requirements as more formal organizations.

A social movement is not a formal social structure but it névertheless is

obligated to fulfill parallel functions. Like the heads of private

corporations or government agencies, the leaders of social movements must

meet a number of rhetorical requirements.lO
According to Simons, there are three basic rhetorical requirements which must

be fulfilled by the leaders of a movement if they are to be successful.

1. They must atiract, maintain, and mold their followers into
an efficiently organized unit.

2. They must secure the adoption of their ideology by the larger
structure (i.e., the external system, the established order).

3. They must react to resistance generated by the larger structure.

These imperatives constitute rhetorical requirements for the leadership
of a movement. Conflicts among requirements create rhetorical problems
which in turn affect decisions on rhetorical strategies. The primary
test of the leader--and, indirsctly, of the strategiles he employs--is
his capacity to fulfill the requirements of his movement by resolving
or reducing rhetorical prob]_e:as.l

Simons also identified the principle leadership problem in social movements.

15 . 16
Smons, 3 L] Ibidn 17Ibido s 2‘1)4'
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The leaders of social movements can expect minimal internal control and
maximal external resistance, . . . Shorn of the controls that
characterize formal organizations, yet required to perform the same
internal functions, the leader of a social movement must constantly
balance inherently conf}%cting demands on his position and on the
movement he represents,

Simons! outline of the development of movements is especially relevant to

the study of why movements change and divide as they so often do.
The disintegration of a movement may be traced to its failure to meet one
or more of the demands incumbent upon it. To deal with pressures from the
external system, the movement may lose sight of its ideological values
and become preoccupied with power for its own sake. Careful, by contrast,
to remain consistent with its values, the movement may forsake those
strategies and tactics that are necessary to implement its program. To
attract membership support from persons with dissimilar views, the
movement may dilute its ideology, become bogged down with peripheral
issues, or abandon all substantive concerns and exist solely to provide
membership satisfaction.

Social movement theory in general and Simons! theory cf persuasicn
for social movements in particular help explain why and how movements get
started. The same principles should be applicable to the study of movement
fragmentation. The division of a movement can be considered as the establish-~
ment of one or more new movements., One can view sSociety as a whole as the
larger structure within which a movement is established. But one can also
view a movement itself as being the larger structure within which factions
develop. If it is possible to understand what it takes to establish a
movement in society, it should be possible to apply the same principles so as
to understand what it takes to establish a faciion within a mevement. It is
not the purposc of this study to formulate a theory of faction development.

Rather, in this study, Simons! theory and social movement theory in general

are viewed as a sufficient explanation of what it takes to form a faction.

18 . 1%
Tbid., k. Tbhid., 5.
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Pérhaps the greatest contribution that Simons had made in his theory
of persuasion for social movements is his focus on persuasion, Persuasion is
the key factor in the establishment of social movements since such movements
are, by definition, voluntary associations., People join movements because
the& are persuvaded to do so, In the same way, people join factions within a
movement because they are persuaded to do so. This focus on persuasion is
especially important in the study of religious movements, Kehneth Burke has
suggested that religion is fundamentally a rhetorical enterprise in the sense
that rhetoric is the art of persuasion, and it is the goal of religious groups
to persuade men to certain attitudes and acts consistent with their doctrines,2o

A second way in which Simons has contributed to the study of mevenents
is that he has provided a theoretical framework of analysis for the study of
movement rhetoric, Concerning the value of theory, Simons said,

Professor [Leland M.] Griffin has prescribed a relativistic and
essentially clinical process for identifying and evaluating "the

pattern of public discussion, the configuration of discourse, the
physiognomy of persuasion peculiar to a movement.," Yet the analyst

could probably fulfill and even go beyond Griffin!s definition of his

task if only he could draw more heavily on theory. No theory of
persuasion in social movement can as yet be applied predictively to
particular cases or tested rigorously through an analysis of such cases,
But theory can nevertheless be illuminative. In addition to suggesting
categories for descriptive analysis (a skeletal typology of stages,
leaders, media, audiences, etec., has already been provided by Griffin),

it can indicate--admittedly in general terms--the requirements that
rhetoric must fulfill in social movements, the means available to
accomplish these requirememnts, and the kinds of problems that impede
accomplisnment, By enumerating rhetorical requirements, theory identifies
the ends in light of which rhetorical strategies and tactics may be
evaluated., By suggesting parameters and directions to the rhetorical
critic, theory places him in a better position to bring his own o1
sensitivity and imagination to bear on analysis of particular movements,

20Kenneth Burke, The Rhetoric of Religion (Boston: Beacon Press,
1961), p. v.

21
Simons, 2.
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In a footnote comment, Simons stressed the need for a theoretical framework,
Griffin has suggested that the development of theory must await further
research., Yet there is reason to believe, here as elsewhere, that
theory and research must develop apace of each other. As Black has
argued ., 5o° the researcher can do little without a framework of
analysis, :
Simons! theory of persuasion for social movements grew out of his
study of civil rights and anti-Vietnam war protest groups. Simons suggested,
however, that the same theory could be applied to other movements including
religious movements,
Although geared to specific social movements (and especially to
contemporary cases), the theory is applicable with somewhat less
consistency to general and expressive movements . , . such as
secessionist movements and movements aimed at the restoration or
protection of laws, rules, and/or agencies.23

Simons further suggested that religious cults are a prototype of the

2l The

#expressive social movemenis" to which his theory could be applied,
terminology in Simons! article is specific to the protest movements he was

" studying. However, tﬁo of the works to which Simons referred as background
for his study are specific to the study of religious movements, The work by
Dawson and Gettys, which Simons cited as the "classic typology of stages" in
the development of movements, was written about the specific case of the
Methodist Church and its establishment as a faction within the Church of
England.z5 The study by King, which Simons noted for its discussion of

"structural imperatives," used the Christian Science movement as one of three

2QSimons, 2, See also: Edwin Black, Rhetorical Criticism: A Study in
Method (New York, 1965), pp. 22-23; and Leland K Griliin, "ine nnstoric ol
Historical Movements," The Quarterly Journal cf Speech, 38 (April, 1952), 184-
188. : _

. 2L 25
Simons, 3. Ibid. Dawson and Gettys, pp. 708-732.
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examples of American social movements.26 In his summary, Simons discussed
the phenomenon of movement fragmentation, implying that this is an area of
investigation in which his theory should have useful application.27 It
should be evideﬁt, therefore, that Simons' theory and the general social

movement theory on which he built can be applied to the study of faction

formation in such a movement as the Restoration Movement.

Simons! Theory Applied to Movement Fragmentation

Simons said that there are three basic rhetorical requirements for
leadership in a social movement: leaders must attract, maintain, and mold
their followers into an efficiently organized unit; they must secure the
adoption of their ideology by the larger structure; and they must react to
resistance generated by the larger structure, Since Simons expressed his
theory in terminology specifiéally adapted to the protest movements he was
studying, it is necessary to elaborate on Simons! three basic requirements
in order to apply them to the study of faction férmation iﬁ the Restoration
Movement, It is also essential to note something that Simons wentioned but
did not fully develop: that as a faction within a movement goes through
various stages of development, the rhetorical requirements change. Since

- Simons cited the Dawson and Gettys typology of stages without addition or
correction, it may be assumed that he accepted their general framework of
social movement theory as a foundation for his own theory. Therefore, in
this study, the Dawson and Gettys theory will be viewed as a part of Simonst

theory and parts of Simons! theory will be expressed in the Dawson and Gettys

260. Wendell King, Social Movements in the United States (New York:

Random House, 1969).

2TSimons, 11.
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terminology which is specifically applicable to the study of factions in a
religious movement. |

The first rheterical requirement that Simons listed in his theory of
persuasion for social movements is that leaders must attract followers, There
are.several ways in which leaders might attract followers, It is self-evident,
however, that for a faction to form within a movement, faction leaders must
attract followers in such a way that there is a polarization of the movement
into conflicting camps, This is what TCawson and Gettys called "the stage of
vnrest" and polarization is what they set forth as the rhetorical requirement
at this stage of development.28 The polarization of the Dawson and Gettys
theory is not a different requirement from Simons! requirement that leaders
attract followers, Polarization is simply the way followers are attracted
in the case of faction formation. Therefore, the first rhetorical requirement
to be considered in this study is the requirement that faction leaders must
attract followers by polarizing the thinking of the movement, Ncn-verbal
factors are involved in polarization.29 Such factors as the nature of the
issue, the prestige of leaders, and the availability of channels of communica-
tion for addressing the movement will be considered, But the primsry task of
this study at this point will be to isolate and identify rhetorical strategies
-which contribute to polarization and show how they work,

Simons continued his list of rhetorical requirements with the point
that leaders must maintain their followers and mcld them into an efficiently
organized unit., This is whaﬁ Dawson and Getbys called the "popular stage" of
faction dévelopment in which leaders must provide a sense of group identity

for their developing faction.BO

28Dawson and Gettys, pp. 712-713, 29Ibid., p. 72k, 30Ibid., p. 720.
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There is no conflict between the Dawson aﬁd Gettys regquirement of
identification and Simons! requirement that leaders maintain their followers
and mold them into an efficiently organized unit. Providing a sense of
group-identification is simply the specific way in which faction leaders

31

maintain and mold their followers according to Dawson and Gettys. A
faction, as defined in this present study according to the operational
definition of Dawson and Gettys, is an identifiable group.32 Uniess leaders
provide a sense of group-identity so that the developing faction is
recognizable to others and so that faction members develop a group self-
consciousness, then the faction never fully develops as a faction. Therefore,
the second rhetorical'requirement to be considered in this study will be the
requirement of identification: faction leaders must maintain their followers
and mold them into an efficiently organized unit by providing a sense of
group identification for their faction,

Three non-verbal factors already mentioned as a part of polarization
carry over and are a vital part of the identification process. The nature of
the issues, the prestige of leaders, and the channels of communication play a
role in identification Jjust as they do in polarization. These factors will be
considered, but the primary task of this study at this point will be to isolate
and identify the rhetorical strategies which contribute to self-conscious group
identifiéation and to show how these strategies work,

The next point in Simons! 1ist of rhetcrical requirements is that leaders

of a social movement must secure the adoption by the larger structure of the

movement!s ideology. Simons discussed this requirement in terms cf selling the

1_ . ‘ 32
3 Ibid., pp. 719-721. Ibid., pp. 725-226.
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fproduct® of the movement--the "product® being the movementt!s ideology,
especially its program for chané;e.33 Dawson and Gettys call this the
"formal organization" stage of development and stress the point that this
is the stage of faction development when separation must take place, In
the eivil rights and anti-Vietnam war protest movements studied in Simonst?
article, securing the adoption of the movement's program for change does not
always involve changing the beliefs of the larger structure. Some of the
leaders Simons discussed use power, violence, and threat of viclence to
secure the adoption of their program for change. They do not rely on
persuasion to influence the larger structure., But in the case of facticns
developing within a movement the situation is different. In the Dawson and
Gettys study, the larger structure was the Church of England and the Methodist
Church was the faction developing within the larger structure., In the present
study the Restoration Movement is the larger structure in which factions
develop. In both cases, the task of a faction leader is to appeal to
individuals in the larger structure to adopt the faction!s ideology. One
becomes a member of a faction in the Restoration Movemeni simply by adopting
the faction'!s ideology; Faction membership in the Restoration Movement is
defined in terms of shared beliefs, not in organizational terms.

A movement leader could use any one of several different methods for
persuading others in the movement to adopt the ideology of his faction. A

leader could change the thinking of the whole movement in such a way that

Simons, L.

h .
‘Dawson and Gettys, pp. 721-72L.
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no division would occur. But in the case of faction development, there must

3 Without

come a time when one group separates from the rest of the movement.
separation there are no factions.

Separation may not come at once., Leaders may employ a strategy of
infiltration and subversion. Dawson and Gettys said that the Methodists tried
to use this strategy in the early days of their development in the Church of
England.36 In the strategy of infiltration and subversion, leaders work to
take over existing institubtions, take control of the movementl!s channels of
comnunication, and build up a power base before calling for an open confronta-
tion to expell the opposition.

Separation may be imposed by majority leaders as a response to a minority's
strategy of infiltration and subversion. Dawson and Gettys said that the leaders
of the Church of England imposed such a separation on the Methodists.37 If the
majority imposes the separation soon enough, the expelled minority will tend
to be rather small,

Relatively minor division may also result if the leaders of a faction
make little effort to recruit followers. They may adopt a largely defensive
posture from the very first and employ a strategy of preservation--the
preservation of their remnant. But separation must come for a faction to be
formed. First the leaders polarize the thinking of the movement, next they
identify with themselves as large a faction as possible, and then they separate
that faction from the rest of the movement.BaThe task of the present study at
this point will be to isolate and identify the rhetorical strategies used in the

Restoration Movement to fulfill the rhetorical requirement of separation and to

see how they work.

3B 36 3 38
Tbid. Ibid., p. 722. Ibid, fbid., pp. 710-72L.
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Thé last rhetorical requirement for leadership in a social movement
listed in Simons! theory is that the leaders must react to resistance
generated by the>1arger structure, Simons! last rhetorical requirement
corresponds to wﬁat Dawson and Gettys calléd the last stage of movement
deveiopment—-the "institutional stage." Dawson and Gettys stressed the
point that a movement in this last stage will be stable and relatively
permanent and that it will remain so until the time when fresh social contacts
and accelerated interactions result in a new state of unrest, In the specific
case of factions developing within a movement, the rhetorical requirement at
this point is that leaders must isolate their faction in order to defend their

followers against the attacks from other factions within the movement.39

The
task of the present study at this point will be to identify rhetorical
strategies which contribute to the isolation of a faction and show how thess
strategies have worked in the Restoration Movement.

Simons said leaders of social movements must attract followers,
maintain and mold their followers into an efficiently organized unit, secure
the adoption of their ideology by the larger structure, and react to resistance
generated by the larger structure., Dawson and Gettys talked about the four
stages of movement development: the stage of unrest, the popular stage, the
Stage of formal organization, and the institutional stage. Dawson and Gettys
also suggest the rhetorical requirements at each stage: polarization,
identification, separation, and isolation, Polarization, identification,

separation, and isclation are Simons'! rhetorical requirements as applied to

the specific case of faction development.

39’Dan-:son and Gettys, pp. 725-726.



18

The Restoration Movement

In this study, Simons'! theory of persuasion for social movements is
adapted to the analysis of mo%ement fragmentation and applied to the study of
rhetorical strategies and their role in the formation of factions in the
Restoration Movement, It is necessary at this point to include a brief
outline of the history of the Restoration Movement as background for the
reader who is interested in rhetorical strategies but not familiar with the

Resioration Movement.,

The Quest for Unity

The Restoration Movement, the largest indigenous religious movement
in America, began in the earl& nineteenth century as an effort to achieve
religious unity by going "back to the Bible" to restore the non-denominaticnal
Christianity of the New Testament. Several independent movements, dsting from
as early as 1794, coming largely from Presbyterian, Baptist, and Methodist
backgrounds, merged by 1832 into what has been known since as the Restoration
Movement, Local congregations of the Restoration Movement were known in
various places as Disciples of Christ, Christian Church, or Church of Christ.

By 1850 this group was the fourth largest religicus fellowship in
‘America and in the decade of the 1850's it was the fastest growing religious
group in the nation, If all the heiré of the Restoration Movement were to be
counted together today, they would constitute the third largest réligious body
in the nation behind the Catholics and the Baptists,

The leaders of the Restoration Movemeni felt that they haq found the
formula for uniting Christendom. Furthermore, they believed that they had

found the way to prevent division within their own ranks. They had nc formal
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written creed which could be used as a "test of fellowship." They had no
denominational machinery which could be used to exclude anyone., There have
been many important issues on which leaders of the Restoration Movement have
differed without division,

The Disciples of Christ--the most common term for the movement in its
brief period of unity--escaped the division that came to almost every other
American religious group during the Civil War years, Because of this lack of
division--at least a lack of open division--over the issues of slavery and the
Civil War, Moses E, Lard boasted in 1866, "We can never divide!"ho But as one
of the most capable historians of the movement said,

Disciples cannot divide through the exclusion of one eiement by another
in control of denominational machinery, because there is no such
machinery with power of exclusion. But it is possible to divide by

voluntary withdrawal, If there is no power to put any church out, there
is none to keep it in if it wants to get out. This is what happened. 1

Division over the Missionary Society and Instrumental Music

The first major division of the Restoration Movement came over the
related issues of the missicnary society and the use of instrumental music
in worship, Actuzlly the missicnary society came first, but it was not
generally accepted until after instrumental music came to be accepted in a
large number of congregations. The relation between these two seemingly
unrelated items is that the argument which justifies the use of instrumenval
music in worship opened the door for general acceptance of the missionary

society.

hO"Can We Divide?" Lard's Quarterly, ITI, No. 3 (April, 1866), 336.

L1
Winfered Ernest Garrison, An American Religious Movement (St. Louis,
The Bethany Press, 1945), p. 118,
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The leaders in the early days of the Restorstion Movement took the
position that what is done in religion must be authorized by command,
érecept, or example from the Bible. For those early leaders, it was not
enough that the Bible did not expressly condemn a given practice, they
insisted that every religious practice must be authorized by Scripture.

The advocates of instrumental music in worship defended its use on the
ground that the Scriptures do not expressly forbid the use of instrumental
music in worship. They denied that it is necessary to have Scriptural
authorization for every religious practice. Bul many of these same people
had opposed the missionary society on the grounds that it is not authorized
in the Bible, And when thej changed their position on the need to have
Bible authority for everything in religion in order to justify instrumental
music in worship, they were left with no basis for objecting to the
missionary society.

In its early days the Restoration Movement was strictly congregational

in organization. Alexander Campbellts writings in the Christian Baptist,

1823-1830, were violently opposed to any church organization above the level

of the local congregation, However, in the Millernial Harbinger, which

Campbell edited from 1830 until his death in 1865, Campbell began to argue
for some kind of a national organization. Alexander Campbell was the first
President of the American Christian Missiocnary Society which was organized
in 1849. The first Infernational Convention of the Christian Church was
held in 1856, The Christian Woments Board of Missions was organized in
1874 and the Foreign Christién Miséionary Sceiety was organized in 1875,
The pfoliferation of these denomination-wide societies continued, but many

local congregations never supported any of them, A conservative element



21

within tﬁe Restoration Movement regarded these societies as dangerous
departures from the New Testament pattern which they were striving to
restore., They feared that these societies would grow to become a full-
fledged denomiﬁational structure with power over local churches.

| The Restoration Movement was influenced greatly by the controversy
over the societies, On the 1océl level, however, the issue which proved to
be most divisive was the instrumental music question, Generélly the leaders
who favored the instrumental music also favored the societies. There were a
few prominent leaders who took an anti-instrumental music, pro-society stand,
but they never attracted enough followers to form a faction along those lines,
The group that was both anti-instrumental music and anti-society became the
group now known as the Church of Christ, The federal government officlally
recognized the Church of Christ as a denomination separate from the Disciples
in the 1906 religious census, but the actual division came earlier, This
conservative group is today the largest segment of the Restoration Movement
with around 2,500,000 members in the United States and with its greatest

strength in the South and Southwest.

Divisions within the Church of Christ

The great majority of congregations in the Church of Christ have
continued as one religious fellowship. There have, however, been a number
of factions which have developed within the Church of Christ. Oné of the
first factions to be isclated from the rest of the Church of Christ was an
anti-college, anti-minister group. They regarded Christian Colleges as being
human institutions set up'to do the work of the church and thus parallel to
the missionary'society rejected by the Church of Christ. They were also

opposed to the practice of having a full-time paid ninister to work with
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congregations once those congregations were organized with elders and deacons,
They insisted, instead, on a "mutual ministry,"

Another factibn that developed within the Church of Christ opposed
having Bible classes, women teachers, any religious literature other than the
Bible, and other things connected with the traditional Sunday School method
of Bible teaching. Another division came over the insistance of some that
there must be only one cup used in the Lord's Supper. Millennial views are
the subject of yet another controversy. Fof many years a wide range of
millennial views were tolerated in the Restoration Movement. But within the
Church of Christ in the past fifty years, a separate Premillennial group
has been isolated.

Within the last twenty years the Church of Christ has experienced
the development of what has been called an "anti-cooperation” faction. A
large majority in the Church of Christ favors congregational cooperation in
mission #nd benevolent works, This cooperation is involved in such things as
the support of orphans homes, homes for the aged, foreign mission works, and
a nation-wide radio-TV program. Those congregations which oppose the cooperative
efforts have no fellowship with those who support such efforts., Around eighty
per cent of the members of the Church of Christ are in the "main-stream" group,
around ten per cent are in the anti-cooperation group, and the other ten per
cent is scattered through the minor factions such as the anti-Sunday School,

"one-cup," premillennial, or anti-college groups.

The Independent-Disciples Division

Changes in organization and practice had led to the first liberal-
conservative split when the Church of Christ separated from the rest of the

movement in the late nineteenth century. Further changes in orgsnization and
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practice led to a second liberal-conservative split in the first ha;f of the
twentieth century, The Independent Christian Church, with local congregations
in various places still known either as Christian Church or Church of Christ,
is the conservative group to emerge from that division. They have around
1,000,000 to 1,500,000 members with most of their strength in the Midwest.
This leaves the Disciples of Christ, the more liberal group, with around
2,000,000 members and with their greatest strength in the North, In opposition
to the International Convention of the Christian Church (Disciples of Christ),
the Independents work through the North American Christian Convention. In
opposition to the United Christian Missionary Society, controlled by the
Disciples, the Independents- do their mission work through the Christian
Missionary Fellowship or through direct congregational support.

One of the first issues which led to the eventual split beiween the
Disciples and Independents was the "open membership" question. Independents
taught the traditional Restoration Movement view that baptism is immersion
and that only the immersed can be accepted into church membership., Disciples
still practice immersion, but have come to accept the validity of other forms
of baptism, Thus a person who is a ﬁember of some denomination that does not
practice immersion can transfer membership to a Disciples congregation and be
accepted into church menbership with no requirement of immersion. Independents
object to this practice. They also object to what they believe to be the liberal
theology taught by many leaders of the Disciples: the denial of the vefbal
inspiration and the authority of the Bible, rejection of the miracles in the
Bible, the denial of the virgin birth of Jesus, and the abandonment of the

restoration principle,
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From the beginuing of the Restoration Movement, there has been a
serious difference within the movement as to the purpose of the movement,
Some have seen the restoration of primitive Christianity as the goal and
religious unity as a possible by-product of that restoration. This is the
thiﬁking represented by the Church of Christ and more recently by the
Independent Christian Church. Others have seen religious unity as the goal
and the restoration principle as one possible way of achieving that goal,
This is the view that is represented by the Disciples of Christ.

When the restoration principle failed to achieve religious unity, the
leaders of the Disciples began to abandon the restoration principle in favor
of ecumenism., Instead of trying to achieve religious unity by persuading
individuals to accept a fixed New Testament pattern for the Church, they
sought religious union through an organizational merger of denominations.

The Disciples of Christ have been among the leaders of the ecumenical
movement, They helped found the Federal Council of Churches of Christ in
America, later the National Council of Churches and the World Council of
Churches,

The Disciples, however, were in a difficult position as they sought
to lead an effort to merge denominational organizations, because they could
not speak with any authority for their own denomination. The Disciples had
never fully developed a genuine denominational structure with centralized
control and power over local churches., So the more liberal element in the
Disciples began advocating a ﬁRestructure" of their denomination, The
congregations which decided to go along with this reorganization surrendered
a significant amount of power to the central denominational organization., The
contro#ersy over "restructﬁre" was one of the contributing factors leading to

the withdrawal of the Independents.
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Issues within the Independent and Disciples Grcups

There has not been enough time since the split between the Independents
and Disciples for any further faction development to proceed very far., However,
the beginnings §f faction development can be detected in both groups. In the
Independent fellowship there is a controversy over the question of how mission
work should be supported. One group favors working through the Christian
Missionary Fellowship, an inter-congregational coordinating béard. Another
groﬁp favors the direct support plan. The Independents are also divided over
the question of whether the colleges supported by this group should be liberal
arts colleges for the general public or Bible colleges for the training of
their ministers.

Some congregations of the Independent group are very conservative--
more conservative than most of the congregations in the Church of Christ,

One branch of the Independent group, with its leadership in Ottumwa, Towa,
opposes make-up, movies, television, and the like. While this liberal-
conservative polarization has not yet divided the Independent group, there

is a kind of de facto division of the Independent fellowship along these lines.

Within the Disciples, there is very little faction formation in
progress, probably because their more highly structured crganization with
'stronger centralized control does not lend itself to faction formation as
much as is the case with the less structured groups, the Independents and
the Church of Christ. However, even within the Disciples there is a
noticable polarization along two lines which could eventually lead to
division.. Some in the Disciples group are still essentially conservative
in theology and others have become very liberal. But perhaps the greatest

potentiallfor further fragmentation within the Disciples is over the question
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of support for the ecumenical movement. Disciples are not at all agreed on
how much they should compromise in order to achieve ecumenical union with
other denominations.

The Restoration Movement has not achieved the religious unifaction
that its founders hoped it would achieve. The conservative elements within
the movement would contend that it did achieve or is achieving the restoration
of primitive Christianity. However, instead of achieving the religious unity
which its founders anticipated, the Restoration Movement has, itself, divided

into three main groups and a dozen or so smaller factions.

Differences without Division

The greatest paradox of the Restoration Movement is that in spite of-
the many divisions listed above, there have also been many issues on which
leaders of the Restoration Movement have differed withocut division. In spite
of wide discussion and some polarization, these issues have never resulted
in faction formatioh.

There has been a wide range of eschatological doctrine taught by
leaders of the Restoration Movement without any major division other than
the premillemnial-amillennial split in the Church of Christ in this century.
in the nineteenth century, millennial views did not divide the Restoration
Movement and among the Independents and the Disciples there is still no
division in spite of diversity on this issue. Slavery and the Civil War
were issues which divided the.nation put did not openly divide the Restoration
Movement, élthough bitter feelings on these issues certainly contributed to

later division on other issues.
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The Christiants relation to civil government is another issue on
which leaders of the Restoration.Movement have differed without division.
David Lipscomb, a pioncer in the Church of Christ branch of the movement,
taught that civil government is evil, Christians should not vote, Christians
should not hold public office, they should have no involvement with civil
government except to pay their taxes and obey the law,

Related to the civil government issue is the question of how best to
approach the problem of alcohol. Many leaders of the Restoration Movement
have taken a strong stand in favor of legal prohibition., Carry Nation was
a member of the Christian Church and quite a heroine to certain elements of
the Restoration Movement. But others argued that moral persuasion is the
best way to work on the problem, The persuasion V. prohibition issue has
at times been quite hot, but no faction ever developed around either of
these positions.

Another issue debated at lengbth in the Restoration Movement is the
issue of conscientious objection., Many leaders of each branch of the
Restoration Movement have been conscientious objecters and have taught
that this doctrine is an essential of the Christian faith., Others have
been just as strong in teaching against the conscientious objector position,

The movement has experienced serious controversy over questions about
marriage, divorce, and re-marriage, but no division of the movement has
ever developed over these issues.

There is currently a controversy within the Church of Christ as to
whether or not an orphans home nmust be under the direct supertision of a local
church eldership. Some take the position that it must. Others take the

position that this is not strictly an eldership function and that any board
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of directors over such a home would be acceptable, There has been controversy
over many questions about the elderéhip--their qualifications, tenure, and
authority--but no division over these issues. Some local congregations in
various branches of the Restoration Movement practice and defend racial
segregation. Most practice but do not defend de facto segregation. Some
are active in promoting integration, But the movement has not divided over
this issue.

It is obvious from the above that the Restoration Movement is old
enough and large enough to have experienced all stages of faction development
in the case of several issue-centered factions. It has also experienced
differences over some issues with no resulting faction developuent. For these
reasons, the Restoration Movement furnishes an excellent example for the sivudy
of faction development within a movement.

The course of the Restoration Movement has been shaped by the persuaders
in the movement--the speakers and writers, The founders of the Restoration
fovement accepted a rationalistic philosophy. This rationalism contributed
to an emphasis on argumentation and debate. For these reasons the Restoration
Movement is especially well suited as the subject for the study of rhetorical

strategies and their role in the development of factions within a movenment.

Preview
In the folloﬁing chapters the Restoration Movement provides the -
material for the analysis of rhetorical strategies and their role in the
fragmentation of a movement, Chapter Two deals with the rhetorical
requirement of polarization and the rhetorical strategies which produce
polarization. Chapter Three takes up the rhetorical requirement of

identification and the rheterical strategies which give a factlon a sense
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of group-consciousness. Chapter Four deals with the rhetorical requirement
of separation and considers the strategies which leaders employ to separate
a group of followers who share their beliefs, Four basic approaches are
considered: the strategy of modification, the strategy of infiltration and
suﬁversion, the strategy of preservation, and the strategy of imposed
separation, In addition to the consideration of these four basic approaches,
Chapter Four takes up the specific rhetorical strategies which result in
faction separation, Chaphter Five consideres the rhetorical requirement of
isolation and the rhetorical strategies used in this last stage of faction
development., Chapter Six copcludes with an evaluation of Simons! thecory,
its applicability to the study of faction development, its contribution to the
understanding of the Restoration lMovement, and finally some suggestions for

additicnal research,



CHAPTER TWO

STRATEGIES FOR POLARIZATION

Introduction

The first rhetorical requirement for leadership in a social movement
that is listed in Herbert W, Simons' theory of persuasion for social movements
is tﬁe requirement that leaders musf attract followers.1 In the case of
social movements in general, leaders might attract followers in any one of
several ways.2 This study, however, is concerned with a special kind of
movement: +the faction, which is viewed in this study as a movement that
develops within a movement, Specifically, this study is concerned with the
kind of leadership which results in faction formation, 1In this case, it is
still necessary that leaders attract followers, but the regquirement is more
specific: leaders must attract followers in such a way that a faction is
forned.

Simons did not discuss faction formation in his article on his theory
of persuasion for social movements, But he did use the general social

3
movement theory of Dawson and Gettys as a foundation for his theory and

"Requirements, Problems, and Strategies: A Theory of Persuasion for
Social Movements," The Quarterly Journal of Speech, 56 (February, 1970), 3.

2
Ibid., L-7.

Carl A, Dawson and Warner E, Gettys, An Introduction te Sociology
(Revised Edition; New York: The Ronald Press Company, 19.5), PD. [08-1237.
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Dawson and Gettys illustrated their study with the specific example of the
Methodist Church and its formation as a faction within the Church of England.
Dawson and Gettys discussed the particular way leaders must attract followers
in order to form a faction, Thef called this first stage of faction formation
the "stage of social unrest" and they stressed the importance of polarizing
the thinking of the movement that is to be divided into factions, Their
particular concern was with the polarization in English society and
especially in the Church of England.h It is self-evident that a movement
must be polarized into conflicting schools of thought if followers are to be
attracted in such a way as to divide the movement into factions., As Simons?®
theory of persuasion is adapted to the study of factions, his general
requirement that leaders must attract followers becomes the specific
requirement that leaders must attract followers by polarizing the thinking
of the movement which is to be divided into factions.

Polarization as a rhetorical requirement is a legitimate adaptation
of Simons! theory. This fact becomes especially clear when one examines an
earlier vérsion of Sinons! article which is being used as the basis of the

present study, Simons?! 1970 article in The Quarterly Journal of Speech was a

revision of an earlier article” in which Simons discussed polarization and
its importance. In both articles, Simons was writing aboub various civil

rights groups and not about faction development within a religious movement.

L
Ibid., pp. 713-721.
5

"Patterns of Persuasion in the Civil Rights Struggle,™ Todays Speech,
15 (February, 1967), 25-27, (Hercinafter referred to as "Patterns of
Persuasion," while Simons' article in The Quarterly Journal of Speech, which
is the basis of the present study will be referrea to simply by the author!s
name), : ]
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But if one views the United States as the larger structure and the civil rights
movement as a faction within the lérger structure, then the situation is
analogous to the Restoraticn Movement and factions within it.
In Simons! earlier-article, he talked about the "polarization between
6

the races" and the "“racial schism" in the United States, And he used the
racial polarization to explain militant black rhetoric.

The reason some Negro leaders have risked a backlash is that in order

to wrest change from whites in public positions they have had to build

a sizeable power base among Negro masses. And in order to secure

massive Negro support, they have at least had to strike militant poses.

In the face of Negro impatience and hostility, a segment of the leader-

ship is convinced that psychological proximity to whites is political

suicide.
Thus it is clear that althoﬁgh Simons did not discuss the specific requircment
of polarization in his article on his theory of persuasion for social movements,
polarization as a rhetorical requirement for faction leadership fits Simonst
theoretical framework and the general social movement theory on which Simons
built. Polarization is the specific way of attracting followers that is an
essential part of the process of faction formation. Therefore the purposes
of this chapter will be to examine the history of the Restoration Movement
as the specific case in point for the present study so as to isolate and

identify rhetorical strategies which have contributed to polarization in the

Restoration Movement and show how they have worked.

A Péychological Explanation of Polarization

The term "polarization" in the social sciences reflects its original
meaning in the physical sciences. A bedy which is polarized exhibits opposite

or contrasted properties in opposite or contrasted directions. Polarization

6
Ibid., 25. 7Ibid. , 26,
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in social movements refers to the alignment of membership support toward
opposite poles of influence within the movement.

The term "polarization!" as used in this study does not refer to the
changing of attitudes, opinicns, or positions on issues, Strategies for
producing attitude change within a movement are discussed in chapter four,
Polarization comes before attitude change. It is related to the present
attitudes of people within a movement and to their perception of the
attitudes expressed by others within the movement.9 Polarization is what
occurs when a small nucleus of followers who share a leader!s ideas and
enthusiasm become aware of existing differences within a movement and
begin to exaggerate those différences.lo

For purposes of illustrating the specific way the term Ypolarization®
is used in this study, assume that in a particular movement there exists on a
given issue a diversity of opinions from cne extreme to the opposite extreme.
Just having this diversity of opinions does not mean that there is any
polarization. But then suppose that something happens to cause people to
notice the differences, care about them, and exaggerate the differences
between their own position and the positions expressed by others. Suppose
that people perceive the differences between their own position and the

positions of others as being greater than they really are. If this happens,

8Herbert Blumer, "Social Movements," in New Outline of the Principles
of Sociology, ed. A. M., Lee (New York: Barnes & Nobel, Inc., 1955), p. 199.

9Dawson and Gettys, pp. 710-712.

100. Wendell King, Social Movements in the United States (New York:
Random House, 1949), p. L2.
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people of differing views will be pushed further and further apart. This
is polarization., But if people do not notice existing differences, do not

care about them, or minimize them, then polarization does not occur.

The Assimilation-Contrast Effect

Various social psychologists have explained the minimizing or
exaggerating of differences between one's own position and the positions
expfessed by others in terms of the assimilation-contrast effect.ll The
concept of the assimilation-contrast effect grew out of psychopﬁysical
studies of perception in the judgement of weights.,

In the weight perception studies the question was how a personts
Jjudgements 6f a series of weights might be distorted by the influence of
a single weight used as a standard. These studies found that when people
Jjudge a series of weights, the first weight that they judge tends to distort
their judgement of the rest of the weights in the series. This distertion
has been called the "anchor effect." If the first weight is much lighter
than the other weights, then the entire series is perceived as heavier than
it actually is, If the first weight is much heavier than the other weights,
»then the entire series is perceived as lighter than it actuwally is. In this

case, the Yanchor?--the first weight judged--exerts a contrast effect on the

judgeménts of the series. That is, the perception of weights in the series
is displaced away from the anchor and from their true position. However,

when the first weight presented is within the range of the other weights--

11M. Sherif and C, I, Hovland, Social Judgement: Assimilation and
Contrast Effects in Reaction to Communication (hew Haven: Yale University
Press, 1901). For a review of this type of research, see: Vernon L, Allen,
11966 Review: Attitude and Attitude Change," American Sociological Review

31 (1966), 283-28lL.
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then the weights near the Manchor®® will apbear more similar to it than they
actually are, Weights slightly 1ighter than the anchor will appear heavier
while slightly heavier weights will appear lighter. This "attraction®
exerted by the anchor on the other weight judgements is called an
assimilation effect.12

Later researchers have applied the assimilation-contrast effect to
the study of communication and attitude change. To make the basic model
relevant to the study of communication and attitude change, the study by
Hovland, Harvey, and Sherif simply used the individual'!s own position on an
issue as the reference anchor. Instead of judging weights, they had their
experimental subjecté Jjudge the "distance'" between their own position and
other positions in a series.of statements on the issue.

To make their model testable, Hovland, Harvey, and Sherif devised
a way to measure the verbal structure of an attitude., They prepared a series
of statements on an issue ranging from one extreme to the opposite extreme
and rebresenting the various possiblie positions in between. Then they asked
the subjects to pick the statement which most nearly corresponded to their own.
They also asked the subjects to indicate other statements which they found
acceptable., The most preferred statement and the other acceptable statements

formed what Hovland, Harvey, and Sherif called the latitude of acceptance.,

Next they asked the subjects to indicate the statements which they found to
be objectionable, All of the. objectional statements taken together formed

what they called the latitude of rejection, Statements which the subjects did

12
Phillip Zimbardo and Lbbe B, Ebbesen, Influencing Attitudes and
Changing Behavior (Reading, Mass.: Addison-Wesley Publishing Company, 1509),
p. 51,
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not indicate to be either acceptable or objectionable formed what they called

the latitude of non-commitment.

When they asked the subjects to judge the distance between their own
position and other positions on the scale, they found that subjects tended to
minimize the differences between their own position and other positions within
their latitude of acceptance. Thus they found that the assimilation effect
works in judging the positions of statements on issues, They also found that
the subjects tended to exaggerate the differences between their own position
and the positions in their latitude of rejection. Thus they demonstrated that
the contrast effect works in judging the position of statements on issues. 3

The assimilation-contrast model is useful in the study of faction
formation within a movement and barticularly useful in the study of polarization.
The contrast effect is what Simons was talking aboub when he discussed the
militant black leaders who "have elected to increase their psychological distance
from whites."lh When the assimilation effect is in operation, people minimize
existing differences within a movement and polarization does not take place.

But when the contrast effect is working, people exaggerate the differences

within a movement and that produces polarization.

The Role of Ego-Involvement
Later studies using the assimilation-contrast model have explained

how the assimilation effect is reduced and the contrast effect increased;

13

C. I. Hovland, 0. J. Harvey, and M, Sherif, "Assimilaticn and Contrast
Effects in Reaction to Communication and Attitude Change," Journal of Abnormal
and Social Psychology, 55 (1957), 2uh-252,

Simons, "Patterns of Persuasion. . .%, 27.
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Ego-involvement is the key factor. Psycholegists since the time of William
James have stressed that a person's attitudes on various issues are

15

constituents of that person's self-image, As Sherif and Sherif expressed
it, "the formation of attitudes is integral to the process of forming a self-
concept, In fact, through the establishment of a constellation of subject-
object relationships, the self-concept is del:i.neated.“16 The relation between
attitudes and a personts self-concept is expressed succinctly'by Sherif, Sherif,
and Nebergall, "changing [a person's] attitudes means changing him as a person,
changing a part of himself as he has come to know himself relative to his
social world."17

Various researchers have found that when ego-involvement is increased
the 1atitudé of rejection is increased and therefore the contrast effect is
increased. With increased ego-invelvement there is also a decrease in the
latitude of non-commitment. With high ego-involvement the latitude of

acceptance is also narrowed. As a result, when ego-inveolvement is increased,

the assimilation effect is decreased.18

1%Muzafer Sherif and Carolya W. Sherif, "Attitude as the Individualts

Own Categories: The Social Judgement-Involvement Approach to Attitude and
Attitude Change," in Attitude, Ego-Involvement, and Change, ed, by Mazafer
" Sherif and Carolyn W, Sherif (Hew York: John Wiley & Sons, Inc., 1968), p. 106.

654., p. 113.

17
Carolyn W. Sherif, Muzafer Sherif, and Roger E. Nebergall, Attitude

and Attitude Change (Philadelphia: W. B. Saunders Company, 1965), p. 29.

18Sherif and Sherif, pp. 118-119. See also: Alice H., Eagley and
M. Manis, "Evaluation of Message and Communication as a Function of Involvement,"
Journal of Personality and Social Psychology, 3 (1966), L83-485; M. Sherif
and H, Cantril, ine Psychology oi cgo-invoivement (New York: Wiley, 1966).
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The dmplications of this research for the study of polarization

within a movement such as the Restoration Movement are that when people
become more ego-involved with an issue, they will exaggerate differences
rather than minimizing them. This exaggeration of differences will push
people and groups further and further apart. Increased ego-invelvement,
therefore, is the key to polarization in a movement. The polarizing
results of increased ego-involvement are clearly outlined by Sherif,
Sherif, and Nebergall,

In highly ego-involved issues . ., ,the individuall!s entrenched position

overrides situational concerns to be tolerant of contrary opinions or

to be agreeable. The fglt discrepancy in these highly involving issues

is never resolved by moving toward the advocated position. The advocated

position is invariably felt as i§ outrage, a violation cf what is sacred,

as a travesty of human decency.
Wagner and Sherwood commented that "attitudes based on ego-defenses are by far
the most elusive and the most resistant to change."zo

A few historians of the Restoration Movement have mentioned the role

of ego-involvement. Whitley commented, for example, that behind the attacks
on the missionary society "lay the fact that a certain way of viewing the
Christian gospel had become a vested interest, with which personalities and

prestige were involved."21 However, neither Whitley nor any other historian

of thé Restoration Movement has really developed this point.

p. 228.

20
Richard V. Wagner and John J, Sherwood, The Study of Attitude Change
(Belmont, California: Brooks/Cole Publishing Company, 1969), p. LO.

21
Oliver Read Whitley, Trumpet Call of Reformation (St. Louis:

The Bethany Press, 1959), p. 127.
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No historian of the Restordiion Movement has used the assimilation-
contrast model to expiain polarization in the Restoration Movement. Bubt the
historians of the movement have clearly demonstrated the effect, particularly
the contrast effect. The views of two writers in regard to J. H. Garrison,

editor of the Christian-Evangelist, provide a good illustration of the contrast

effect,.

Charles Clayton Morrison, the editor of the Christian Century, saw

J. H., Garrison as a conservative trouble-maker because of their differences
over the open membership controversy in the Christian Church. Garrison
opposed accepting into membership anyone who had not been immersed. As
Morrison saw him, J. H, Garrison was almost in the ccnservative camp

along with the Church of Christ.22

But Earl West, historian from the
Church of Christ branch of the Restoration Movement, saw J. H. Garrison
as a dangerous liberal, West blamzd Garrison for surrendering the

23—-the very thing that Morriscn blamed

traditional position on baptism
Garrison for not doing. It is evident that because of the "anchor" effect

of their own positions, Morrison judged J. H., Garrison to be more conservative
than he really was while West judged Garrison to be more liberal than he

really was., And as will be demonstrated later in this chapter, this contrast
effect has operated on the leaders as well as the historians of the Restoration

Movement and has contributed to the polarization and eventual division of

the movement.

James DeForest Murch, Christians Only (Cincinnati, Ohio: Standard
Publishing Compeny, 1962), p. 233.
23 :
Earl Irvin West, The Search for the Ancient Order (2 vols.;
Indianapolis, Indiana: Religious Book ocervice, 1950), I, 250-231,
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Rhetorical Strateglies Which Increase Ego-Involvement

and Thus Contribute to Polarization

Several rhetorical strategies increase ego-involvement and thus
contribute to polarization, These strategies are a part of the verbal element
in the communicative process of faction formation and they will be discussed
in the following section. Non-verbal elements such as the nature of issues,
prestige of leaders, and channels of communication, and the role of these non-

verbal elements in polarization will be discussed later in this chapter.

A Heritage of Divisive Rhetorical Strategies

The early leaders of the Restoration Movement used rhetorical
strategies which successfuliy separated the Restoration Movement from the
rest of Christendom. As their followers continued to employ the same
strategies, the Restoration Movement itself divided into several factions,
As George Owen said, "With all the values and appreciation that we attach to
Alexander Campbell, we still have to say that he had sown to the whirlwind
with his sharp, categorical debates and writings and now the seeds of dissen-
sion were appearing in the form of many ugly controversies and divisionS."2h

William Tucker pointed out that Alexander Campbellts "ruthless attacks on

societies in the Christian Baptist prompted William W, Sweet to cite Campbell

as ons of the three most significant leaders of anti-missionism in the United

25

States." ~ Campbell was harsh in his early opposition to missionary societies.

zhLecture delivered at the Missouri Christian Ministers Institute,
February 20, 1963, [Manuscript in the archives of the Disciples of Christ
Historical Society, Nashville, Tennessee],

25J. H, Garrison and Disciples of Christ (St. Louis: The Bethany Press,
196L); see also: William W, oSweet, 1he Story of Religion in America (New York:
Harper and Brothers, Publishers, 1950}, p. 250.
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The subsequent history of the Restoration Movemeni revesls that a part of the
movement followed Campbell's early opposition to missionary societies and that
almost &1l of the movement followed the example of Campbell's early rhetoric.
The value placed on following the example of Campbeil's rhetoric is
seen in this comment of Frederick Kershner concerning C, C, Mérrison, "There
is nothing of the mollycoddle about him, On the contrary, he employs fhe

cold-steel technique after the most approved fashion of Alexander Campbell

himself."26 This was said concerning one of the most progressive leaders of

the Disciples. The anti-missionary society group was not the only part of
the Restoration Movement which followed the example of Campbell!s early
rhetoric. Some leaders, however, saw the danger of divisive rhétorical
strategies, J, H. Garrison said,

I presume to say that it has not escaped the notice of the careful reader
of our religious periodicals, that there is, among our brethren, an
increasing tendency to mercilessly criticise each cther for any supposed
error that they may harbor., It is against this tendency that I wish to
raise a warning voice, Our religious papers are full of such controversies.
One brother sets forth his views upon a certain subject, in all good
conscience, Another objects to the reasoning and proof, and severely
flogs him for advocating an absurd position, The first brother, finding
his logic assailed, and even his motives sometimes impugned, is incensed
and replies accordingly. "Like begats like," and so the controversy
continues, increasing in virulence, abounding in sarcastic thrusts and
personal allusions, until the "brother® is lost sight of in the
fantagonist," But little attention is paid now to the ORIGINAL matter

of difference, but the greater portion of the replies are occupied in
discussing "false issues,® "exposing fallacies," "exposing non sequiturs,®
correcting "false impressions," etc. To such an extent is this carried
that a brother now declares that the English language fails to furnish
him an epithet that would convey his appreciation of another brother, or
of his article! That such controversies occur, who will deny? That they
are right, who will affirm? 27

6 .
2 nStars," Christian Standard, LXXV, 32 (August 10, 1940), T7T71.
27

"Another Sin," Gospel Echo, June, 1869, pp. 228-229.
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The kind of divisive rhetorical strategies that J. H. Garrison
talked about are the subject of the following sections in this chapter.
Keep in mind that the rhetorical requirement in Simons! theory that is being
applied in this chapter is that leaders must attract followers., As stated
in the Dawson and Gettys theory which is the foundation of Simons?! theory,
the requirement is that leaders must attract followers by polarizing the
thinking of movement that is to be divided into the factions. The
assimilation-contrast effect explains how polarization works and polarization
is increased by increasing the ego-involvemené. Therefore, in order to
isolate and identify the rhetorical strategies which fulfill the first
rhetorical requirement of Simons?! theory, it is necessary to find rhetorical

strategies which increase ego involvement.

Personal Attack

A personal attack is more ego-involving than an objective attack on
the merits of é position held by a person.28 While this observation comes
from a source somewhat remote to the present study--a marriage counseling text
book--it does state what has come to be accepted as a psychological truisn.
This principle about controversy between husband and wife can be applied to
controversy between religious brethren in the Restoration Movement. To say
"T do not agree with what you teach," is not as threatening to a person's
ego as to say, "You are a fool for teaching what you teach." In the history
of the Restoration Movement there are many examples of the strategy of
personal attack being used and of that strategy increasing ego-involvement,

thus increasing polarization, and thereby contributing to division.,

8Judson T. Landis and Mary G. Landis, Building a Successful Marriage
(Englewood Cliffs, New Jersy: Prentice-Hall, IncC., 1903), pp. 297-233.
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The Wallace-Ketcherside debate on'the anti-paid minister, anti-
college issue provides a good example of personal attack, Wallace brought
Ketcherside's Dun and Bradstreet report to the debate platform and threatened
to read it to the audience. He never did, but he did suggest that Ketcherside
had made a lot of money from his preaching and thus was in a poor pésition to
criticize other preachers for being supported financially.

Ketcherside complained about Wallacet!s personal attacks, Wallace
defended the practice of personal attack, fifst by a reference to Paul's
statement in Galatians 2:11,12 about withstanding Peter to the face, Then

Wallace quoted from one of Ketcherside's own articles in the Mission Mesaenger,

"One could wish that such investigaticns might be carried on without
personalities, But ideas are born in the minds of men, systems grow up and
2

are promoted by men., One cannot be divorced from the other." ? After quoting

from Ketcherside's own article, Wallace continued,
So even according to brother Ketcherside, I cantt separate him from the
issue. So I*'11 go right ghead, I have the law on my side as Paul said
for me to do it, And Keicherside said you couldn't do ctherwise, so
don't complain brother Ketcherside, just take it like a man., Because
I've got your permission and orders from Paul to do it.30

The personal attack strategy of Wallace and Ketcherside did not bring these

men or the groups they led any closer together, In a second debate a year

later, these men and their groups were even further apart.31

29G. K. Wallace and W, Carl Ketcherside, Wallace-Ketcherside Debate

(Longview, Washington: A. G, Hobbes, 1953), pp. GO-61I.

30Ibid., p. 61.
31

The first debate between Wallace and XKetcherside was held in
Paragould, Arkansas, June 30--July L, 1952. The second debate was held in
St. Louis; Missouri, October 26-30, 1953,



L

Another example of how personal attack increases ego-involvement and
thus contributes to polarization invélved another Wallace--Cled Wallace,
In the late 1940t's, a faction was developing in the Church of Christ over
the issue of the "sponsoring church method" of cooperation in mission and
benevolent work., Several large congregations had taken the lead in sponsoring
missionaries and in sponsoring major projects to help the needy. fhese large
congregations invited other congregations to cooperate with them in the

support of the various mission and benevolent projects. The Gospel Guardian

was the principle religious periodical opposing this method of cooperation.
Leaders of this anti-cooperation group saw the sponsoring church method of
cooperation as a parallel to fhe missionary society which the Church of Christ
has rejected a century earlier in its separation from the Christian Church.

At that time, one of the most publicized mission projects of the
Church of Christ was a work in Italy. The Church of Christ in Brownwood,
Texas, sponsored some of the leading missionaries. Nation-wide publicity
was given to this mission project early in January of 1950 when a mob of
irate Italian Catholics, led by local priests, protested against an evangelistic
campaign conducted by the missionaries from Texas, broke up the meeting, threw
rocks at the missionaries, and bombed a jeep used by one of the missionaries.
The I%alian police threw the missionaries in Jail, halted their missionary
activity, and threatened to deport them,

When news of the Italian trouble rsached the United States, leaders
of the Church of Christ organized several mass protest meetings. Through these
meetings they directed a political pressure campaign in an effort to get the
United States government to intervene on behalf of the American missionaries.

The incident created a great wave of excitement in the Church of Christ in the
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United States. Dozens of articles,appearea in the religious periodicals as
well as in the general newspapers. American Catholics protested the action
of the missionaries and defended the action of the Ttalians (the American
missionaries were preaching Just outside the Pope'!s summer residence),
Writers in the Church of Christ countered with articles against the stand
taken by the American Catholics on the incident., Soon it appeared that one
was either on the side of the missionaries or on the side of the Catholics,

Actually only a few congregaticns were involved in the support of
these missionaries., However, most members of the Church of Christ in America
were soon identified emotionally with the missionaries in Italy. The anti-
cooperation group, however, found it difficult to identify with these
missionaries., The leaders of the anti-cooperation faction were bitterly
opposed to the sponsoring church method of cooperation used to send these
missionariss to Italy. 'They seemed to feel that the great wave of sympathy
for the missionaries was a serious threat to their own position.

Tt was in this setting that Cled E. Wallace wrote an editorial in the

Gospel Guardian in which he ridiculed the missionaries and the hysteria in

32

this country over their troubles, An overwhelming response of bitter
opposition and personal attack followed the publication of the Wallace
editorial, The original issue in the conflict was the sponsoring church

method of cooperation. The article by Cled Wallace was a personal attack

on the missionaries in Italy and their supporters in the United States, The

32
1950), 1.

#That Rock Fight in Italy," Gospel Guardian, I, No. 36 (January 19,
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response was a personal attack on Cled Wallace, Soon even the issues
raised in Wallace's editorial were buried in an avalanche of clarifications,
objections to tactics, and more personal attacks by Wallace and against Wallace.

Wallace had clearly.made a tactical blunder. Most of the other leaders
of the anti-cooperation group regretted that Wallace had ever written the
article., The anti-cooperation faction was regarded by many people in the Church
of Christ as taking sides with the Catholics. Up until this time, the anti-
cooperation journals had published very few anti-Catholic articles. It is

interesting to note that in the next seven months, the Gospel Guardian published

nine major anti-Catholic articles, This is not to suggest that it is possible
to determine the motive for this sudden emphasis on anti-Catholic propoganda.

But it would appear to be a usefﬁl strategy for correcting the impression that
the anti-cooperation group was pro-Catholic.33

In the continuiﬁg discussion of the problems faced by the missionaries

in Italy, the Gospel Advocate published an editorial comment from the

Baptist Standard indicating support for the missionaries of the Church of

Christ. Wallace'!s response to the Baptist editorial in the Gospel Advocate

indicated that his own high level of ego-involvement in the matter would not

allow him to accept gracefully the statement of concern from the Eaptists.

33Luther Blackman, "Catholic Authority and Infallibility," Gospel Guardian
I, No. 38 (February 2, 1950), 2,6; Cled E. Wallace, "What Shall We B&? "W Gosovel
Guardian, I, No. 39 (February 9, 1950), J; W. Wallace Layton, "The Pope!sS Claim
To Authority, No. I," Gospel Guardian, I, No. 39 (February 9, 1950), 2,7; W.
Wallace Layton, "The Popel!s Claim to Authority, No. II," Gospel Guardian, T,
¥Wo. 43 (March 9, 1950), 1,33 "The Catholic Church in Acticn, " Gospzl Guardian
I, No. L3 (March 9, 1950&, 73 “Wheat and Cotton King Embraces the Church, "
Gospel Guardian, I, No. 43 (March 9, 1950), 7; W. Wallace Layton, "The Pope's
Claim to Lushority, No. III," Gospel Guardian, I, No. 43 (April 13, 1950), L;
Leorard Mullins, 'Why Shouldn!t I Marry a Roman Catholic?" Gospel Cuardian, II,
No. 17 {August 31, 1950), 2. .
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The Gospel Advocate has caught a new beau in the engaging person of the
Baptist Standard., A beaviiiul courishiv is spreading out before us all
over the editorial pages of the Advocate. They are making eyes and holding
hands right out in public and the Advocate editorts smiles at the Baptist
Standard are interrupted only when he turns around and sticks his tongue
out at us. Brother Goodpasture {editor of the Gospel Advocate] so much
appreciates the "understanding, sympathy, and support® ol The Baptist
Standard, and it looks like they might get married right on the spot, if
the Standard would agree to it, Just to spite us, "Let not the marriage

of true minds admit impediments," I will have to admit that the Standard
editor is about the best thing I have seen on the editorial pages of the
Gospel Advocate for some time., Possibly it would improve the paper for the
Standard to bacome a regular contributor, At least the Baptist Standard
has an editor who can_do something with a pen besides tying a tail to
somebody elsels kite.

Wallace then quoted David Lipscomb, a previous editor of the Gospel Advocate,

indicating that Lipscomb was on Wallacels side of the anti-cooperation fight.

Wallace then concluded with an observation about the apparant contrast between
Lipscomb and Goodpasture, "This [quotation from Lipscomb] does not sound like

the present editor of the Gospel Advocate, who snuggles up to the Baptists

35

and purrs contentedly over their ¥sympathy, understanding, and support.t"

Jack Meyer wrote in the Firm Foundation that the brotherhood had been

filled with disgust and even revulsion' over what Wallace had written in the

36
Gospel Guardian, Wallacels reply to Meyer reveals the extent to which the

personal attacks in the controversy had increased ego-involvement on the part
of ¥allace and thus contributed to polarization which eventually led to the

separation of Wallace and his followers from the rest of the Church of Christ.

Bh"Tha'b Disgusted Brotherhood," Gospel Guardian, I, No. L7
(April 6, 1950), 2,L.

35Ibid., L.

36
1950), 8.

"The Gospel in Italy," Firm Foundation, IXVII, No. 2 (March 21,
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Who is this "brotherhood" which "has been filled with disgust and even
revulsion" over what has eppeared in the Gogpel Guardian, which obviously
meets with the hearty approval of both Brother Meyer and the Firm Founda-
tion? It surely isn't a local congregation. It is not the body of Christ
consisting of all Christians, for a considerable number of them are with
us in this fight and are not hesitant to say so.37
Notice that Wallace was alfeady beginning to identify with himself a separate
group which rejected the rest of the "brotherhood,"

Wallace and his followers did eventually separate from the rest of
the Church of Christ, Both sides in the cooperation controversy used personal
attack strategies. The above example is not intended to establish any cause-
effect relationship, but it does illustrate how personal attack can increase
ego-involvement., According to the research findings already msntioned, ego-
involvement increases polarization., According to the social movement theory
already discussed, polarization‘is the first step in faction formation.

A much earlier example of increased ego-involvement as a result of
personal attack is seen in the case of Isaac Errett and the title "Reverend,!
Errett had not originally claimed the title "Reverend" for himself. The
whole argument arcse over a silver name-plate which someone gave to Errett to
put on his door. The name-plate read, "Reverend Isaac Errett." The use of
the title was not important to Errett at first., But the more he was
subjected to bitter personal attack on the matter, the more he became

38

comnitted to the defense of the title, Harrison commented concerning Errett,

N

37
Cled Wallace, "That Disgusted Brotherhood,™ L,
38 B
William Oliver Harrison, "Isaac Errett and the Missionary
Controversy Ameng the Disciples, (unpublished M.A, thesis, University
of Chicago, 1936), p. 31.
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This belligerent spirit marked the beginning of a periocd when heresy
hunting was con the increase. The Disciples began to disagree on these
questions of minor importance and argument ensued. Argument was

followed by contention, contenticn was followed by bitterness, alienat%gn
and reaction which eventually led to the serious internal controversy.

Name-calling is one form of the personal attack strategy. An example

of this strategy is seen in the article by G, C., Brewer in the Firm Foundation

Lo

in which Brewer presented several arguments for congregational cooperation.
Along with his arguments, Brewer included some name-calling. He called the
anti—éooperation leaders "traitors," accused them of going over to the ¥Sommerite
faction," compared them to Chamberlain and his Munich deal with Hitler, and
concluded with the "Remember the Alamo™ slogan used to suggest that the anti-
cooperation leaders were failing to remember the pioneer preachers who had
resisted various heresies in the past--heresies which Brewer argued the anti-
cooperation group had adopted.

The effect of Brewer's article is seen in the reply of R. L. Whiteside

1
in the Gospel Guardian.Ll The important thing is what Whiteside noticed and

what he did not notice in Brewer's article., Whiteside did not even mention
Brewer!s arguments., Rather, he focused on the name-calling strategy used by
Brewer. It is evident that Brewer'!s name-calling strategy had aroused the anger
of the anti-cooperation leader. The angry reaction to name-calling indicates
the increased level of ego-involvement and thus increased polarization resulting

from the'name-calling strategy.

3 bia., p. 32.

0 . ‘
b "4 Sop to Cerebus," Firm Foundation, IXVII, No. 30 (July 25, 1950), L-5.

h1
~ "Brewerfs Benedict Arnolds,® Gospel Guardian, I, No. 20 (September
21, 1950), 2.
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Hérsh, abusive rhetoric has not been confined to the conservative
branch of the Restoration Movement, In one of the controversies within the
Christian Church, there was a long and bitter exchange between J, B, Briney,

editor of the Christian Standard, and J, H, Garrison, editor of the Christian-~

Evangelist.h2 Name-calling was one of the strategies used often by both
sides in the Disciples-Independent split.h3 In the many controversies
within the Restoration Movement, people have responded to namé-calling
strategies directed against them by becoming more ego-involved with the
issues for which they have been attacked., This increased ego-involvement
has led to polarization and the polarization has led to eventual division.
J. B, Briney is an'excellent example of another kind of personal
attack strategy: ridicule, A letter from W, E, Garrison, noted historian
of the Disciples, contains this description of Briney's rhetorical strategies,
His weapons of debate were an utter and uncompromising devotion to his
cause, perfect clarity in his own convictions and the reasons for them,

a biting irony, and an acrﬁﬂ humor which could often get a laugh at the
expense of the opposition.

L5
According to Katz, derogatory remarks and ridicule increase ego-involvement, g

2 kY
See the Christian Standard, February 3, 1912, and May 11, 1912,
and the Christian-Evangelist, April 25, 1912, for examples,

3See Stephen J. Corey, Fifty Years of Attack and Controversy
(Des Moines: Committee on Publication ol the Corey Manuscript, 1953) and
Edwin V, Hayden, Fifty Years of Digression and Disturbance (Joplin, Mo.:
Hunter Printing Company, n.d.).

Millard L. Riley, "The Life and Work of J, B. Briney," (unpublished
B.D, thesis, Drake University, Des Moines, Iowa, 1946), pp. 76-77.

5

Daniel Katz, "The Functional Approach to the Study of Attitudes," in
The Study of Attitude Change, ed. by Richard V, Wagrer and John J, Sherwocd
(BeImont, Calif.: Brooks/Cole Publishing Company, 1969), p. 2k.
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If it can be granted that pecple do not like to be laughed at then it should
also be granted that a strategy of ridicule tends to increase ego-involvement
for the one ridiculed.
Another example of ridicule as a rhetorical strategy is found in the
writings of one of the most progressive leaders of the Disciples of Christ,
A, T. DeGroot wrote,

It is a common thing for sophisticated Christians to make more or less
_polite fun of the basic argument by which the Churches of Christ support
their rejection of instrumental music in worship. That argument runs as
follows: +the 01d Testament is full of references to instrumental music
in worship, but really God did not like it; He permitted it only because
under the rule of the patriarchs and Moses men were still in the childhocd
of the race., When God was ready to make His full revelation through
Jesus Christ, He decided to test men, and instead of saying specifically
that He did not like instrumental music He simply kept silent on the
subject--the object being to see with what care men would pay attenticn
to His silence. It would have been simple to give a direct command;
silence was the key to the whole subject and to owr situation in the
Divine order. We sophisticated Christians insist that if God didn't

like instrumental music in worship He would have said so, very very
clearly, U7 -

In the above quotation, DeGroot admits the use of ridicule as a
rhetorical strategy and demonstrates the use of another strategy: mis-
representation, The anti-instrumental music branch of the movement would
not accept DeGroot's representation of their position. Throughout the
history of the Resforation Movement, when people have been thus misrepresented

and ridiculed, they have become defensive and more ego-involved,

héCarl Frankenstein, The Roots of the Ego (Baltimore, Md.: The
Williams and Wilkins Company, I50U), p. 105, :

h.'?Restructure Problems (Fort Worth, Texas: by the author, 1949), p. 23.
L8

For a discussion of the effects of ridicule, see: John B, Geisel,
Personality Problems (Boston: Houghton-Mifflin, Co., 1949), pp. 1L4O-1L1.
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Misrepresentation as a rhetorical strategy is seen in a much older

example from the Restoration Movement., In the Millennial Harbinger of 1858

there is this attack on the anti-missionary society group,."There are brethren

who claim to be pro-missiocnary, but anti-missionary society! This is hair-

splitting; a word-trick of the sophistical intellect to silence a valid demur
of the conscience."h9 Whitley commented on this position taken by the pro-
missionary society advocates, "the question was beginning to narrow to the
proposition that if you believed in evangelistic and missionary activities
you must believe in the only means of getting them carried through
efficiently, namely, cooperation, and some centralization."so But the anti-
missionary society group haé never accepted the charge that they are anti-
missionary. In point of fact, it is now generally acknowledged that the
anti-missionary society group is doing as much missicn work as the pro-
missionary society group.
Misrepresentation did not stop with the withdrawal of the Church of

Christ from the supporters of the missicnary society. When the anti-
cooperation group arose in the Church of Christ in the 1950's, the descendants
of those who had chjected to being called Manti-missionary" did not hesitate
to brand the people who opposed the sponsoring church method of cooperation as
being "énti-foreign evangelism, "

- It is evident that an objective discussion of issues does not increase
ego-involvement as much as misrepresentation of a person's beliei‘s.s2 The

relative merits of positions can be discussed in non-personal terms, But

b5, 220, 5metley, p. 73.

51 ' 2
Meyer, 8. 5 Landis and Landis, pp. 290-291.
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misrepreséntation immediately brings in the personal element, "You mis-
represented my position.® Notice that what was previously a pésition to be
discussed on its merits now becomes my position. I am now more ego-involved
than T was before., Misrepresentation increases ego-involvement and thus

increases polarization., The misrepresentations involved in the missionary

society controversy contributed to the eventual division over this issue,

Attack on Personal Consistency

One of the most frequently used rhetorical strategies in all branches
of the Restoration Movement has been the atitack on personal consistency. In
this strategy no argument is made against the merits of an opponent's position,
Instead, the argument is that the opponent's position on the issue being
discussed is not consistent with his position on some other issue.

The ego-involving potential of this strategy is obvious. People like
to think of themselves as being consistent.53 An argument directed against
thelir personal consistency is therefore much more likely to be ego-threatening
and ego-involving than an argument directed against the merits of scme position
they hold on some issue, The strategy is even more potent as an ego-~-involving
device when the person‘attacked is highly ego-involved with the related issue,

People in the Church of Christ generally have as a part of their
religious self-image the identification of being anti-missicnary society. When
the anti-cooperation leaders attacked the sponsoring church method of ccoperation

as being "just like the missionary society," this attack was a threat to the

Morris Rosenberg, "Psychological Selectivity in Self-Esteme Formation,™
in Attitude, Ego-Iuvolvement, and Change, ed, by M, Sherif and C, Sherif (New
York: John wiley & sons, Inc., 150(), p. 38. See also: G. W, Allport, Patterns
and Growth in Personality (New York: Helt, Rinehart & Winston, 1961), p. 23.
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self-image of the people who favored the sponsoring church method of coopera-
tion but opposed the missionary society., This attack on their personal
consistency threatened their sslf-image much more than would have been the
case had the antli-cocperation leaders simply adapted the o0ld anti-missionary
society arguments for use égainst the sponsoring church method of cooperation
without the charge of personal inconsistency. If the sponsoring church method
of cooperation was, indeed, "just like the missionary society," then the
arguments used against the missionary society would have worked Just as well
against the sponsoring church method of cooperation and the strategy of
charging personal inconsistency would not have been needed.

But the leaders who, favored the sponsoring church method of coopera-
tion used this strategy of charging personal inconsistency just as much as
did the anti-cooperation leaders, One of the most notable examples of this
stretegy is Cecil N, Wrightts attack on Roy Cogdill.55 Cogdill was one of

the editors of the Gospel Guardian and a powerful foe of the sponsoring

church method of cooperation, Wright based his argument on Cogdill's
use of the sponsoring church method of cooperation in the arrangement

6
of two city-wide evangelistic campaigns in Houston.5 The church where

5k

.7 For examples of this strategy used by anti-cooperation leaders, see:
A, N, Trice, "Law and Expediency," Gospel Advocate, March 19, 1931, pp. 31h-
317; and James R, Cope, Voice in the Wilderness (Temple Terrace, Fla.: by the
author, n.d.).

55“Cooperabion as a Scriptural Basis," Firm Foundation, LXVII, No. 30
(duly 25, 1950), 3.

6

Foy E. Wallace, Jr. was the speaker in the 1945 and 1946 "Houston
Music Hall Meetings." See Wallace's God!s Prophetic Werd (Oklahoma City:
by the author, 1946) and Bulwarks of ¥aitn (Cklanora GCity: by the author,
1951).
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Cogdill preached was the sponsor of those meetings and other congregations
in Houston cocperated with them in the effort, Leaders of the pro-cooperation
group never let Cogdill forget that he had once bracticed what he now preached
against, But this strategy did not persuvade Cogdill either to give up his
opposition to the sponsoring church method of cooperation or to admit that he
had erred in the arrangement of the Houston meeting.57

Attacking an opponent's personal consistency increases his ego-
involvement and thus increases polarization., In this way the rhetorical

strategy of attacking an opponent's personal consistency fulfills the first

rhetorical requirement of Simons! theory,

Guilt by Association

A rhetorical strategy closely related to the strategy of attack on
personal consistency is the strategy of charging guilt by association. In
this strategy, instead of arguing the merits of the issue, the opponent is
charged with being just like some group that he does not want to be just
like, Since negative as well as positive reference groups contribute to
a person's self-image58 the strategy of charging guilt by association is
threatening to a perscnt!s self-image and therefore ego-involving,

Leaders of variéus groups in the Restoration Movement have used the

rhetorical strategy of charging guilt by association. Anti-cooperation leaders

in the Church of Christ used this strategy when they charged that the pro-

57
For a recent presentation of Roy Cogdill's views on the cooperation
issue, see his main speeches and rebuttal speeches in The Arlington Meeting,
Cecil Willis, comp., (Orlando, Fla,: Cogdill Foundation, 1568).

58
Sherif and Sherif, p. 1k,
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cooperation group was just like the Christian Church with its missionary
society. Pro-cooperation leaders used the same strategy when they charged
that the anti-cooperation group was just like the anti-Sunday School faction.

The strategy of charging guilt by association was used in the Disciples-
Independents split. A. T. DeGroot, a leader of the Disciples of Christ,
wrote the first history of the Independent Christian Church. However, DeGroot
did not call them the Independent Christian Church. He titled his histcry of

9
the Independents, Church of Christ Number Two.5 For the Independents, the

Church of Christ constitutes a negative reference group. They did not take
kindly to DeGroott!s identification of them with the more conservative group.
But when DeGroot revised his history of the Independent movement, in 1903,

things had cooled down and DeGroot was interested in encouraging a possible
re-unification of the Disciples and Independents, So he changed his guilt-

by-association title in the 1963 revision to New Possibilities for Disciples

and Independents, a title much more acceptable to the Independents.

The rhetorical strategy of charging guilt by association increases
ego-involvement and thus contribultes to polarization., The above examples from
the history of the Restoration Movement show how this strategy has been used

and how it has fulfilled the first rhetorical requirement of Simonst! theory.

Appeal to the Pioneers
The oppesite of the guilt by association strategy is the strategy of

appealing to the example of the pioneers, This strategy, instead of arguing

59(Bi3:~mingham: by the author, 1955).

60
(St. Louis, Mo.: The Bethany Press, 1963).
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the merits of a position, simply argues that this is the position held by the
pioncers of the Restoration Movement. People like to think of themselves as
being like their heroes.61 Identification with the pioneers of the Restoration
Movement is an important part of the religious self-image of all factions of
the Restoration Movement. Alexander Cgmpbell has been quoted on almost all
sides of the many issues which have divided the Restoration Movement. Being
charged with disloyalty to the positions advocated by the pioneers is a direct
threat to the self-image of people who identify thcmselves with the pioneers.,

The strategy of appealing to the example of the piloneers was emplecyed
by both sides in the cooperation controversy in the Church of Christ., Cled
Wallace!s article, "Voices fron the Past,"62 is typical of the argument used
by non-cooperation leaders., Wallace attempted to prove that the sponsoring
church method of ccoperation is a departure from the traditional position of
the Church of Christ. The pro-cocpzration leaders went back to the pioneers
to prove that congregational cooperation was the very alternative that the
ploneers had suggested to the missionary society.

The rhetorical strategy of appealing to the pioneers was used by

Isaac Zrrett in defending W. T. Moorets right to use the open membership

61
Katz, p. 29; see also: Sherif and Sherif, p. 113; Sigmund Freud,
The Psychopatholory of Everyday Life (London: Ernest Beam, Ltd., 1948),
PP. 13~153 4nna rreud, “he sgo and the Mechanisms of Defense (London,
Hogarth Press, 1937), pp. 3-9; and Jonn B, Gilzscl, personality Problems
(Boston: Houghton Mifflin Company, 1949), vp.- 159-150.

62
Gospel Guardian, I, No. 4O (February 16, 1950), 1,5. See also:
James R, Cope, 'when Dces Cooperation Bscome Centralization," Perceptor,
III, No. 5 (March, 1954), 6,7; Bill J, Humble, "The Church is Drifting,"
Perceptor, III, No. L (February 1954), 76-77; H. B, Frank, "Life of Elder
John Smith," Perceptor, III, No. 2 (Decemver, 1953), 18-21.
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practice in Great Britain, arguing that it was justified on the basis of

Alexander Campbelll!s attitude and practice in the Christian-Reformer merger
6
of 1832, 3 The strategy of appealing to the pioneers is also illustrated

in two books, The Pioneers on Worship, edited by John Allen Hudson,éh and

65

The Pioneers on Instrumental Music and Socisbties, by John T, Lewis. The

line of reasoning in these books is that the pioneers of the Restoration
Movement opposed instrumsntal music in worship and the missionary society
and therefore those who advocate the use of instrumental music in worship
or the support of the missionary society are departing from the position of
those who founded the Restoration Movement.

Since identification with the pioneers of the Restoration Movement
is a part of the religious self-image of people in the Restoration Movement,
being charged with disloyalty to the positions of the pioneers threatens the
self-image of the one thus charged. The strategy of appealing to the ploneers
is, therefore, ego-involving., Through the increased ego-involvement, this
strategy increases polarization and therefore fulfills the first rhetorical

requirement of Simons'! theory.

The Strategy of Projection
The strategy of projection does not argue the merits of a position,
rather it attempts to plot a line from a position that an opponent once held

or that the Restoration Movement or some part of it once held, to the position

3 -
Christien Standard (October 7, 1835).

6
h(Kansas City, Mo.: 01ld Paths Book Club, 1947).

65(Nashville, Tennessee: Gospel Advocate Fublishing Company, 1932).
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that the opponent now holds, and then this strategy project that line on cut
to some position toward which the opponent is supposed to be moving and which
is not acceptable to the opponent., The ego-involving factor in this strategy
is that the opponent is charged with moving in the direction of a position
that is contrary to his own seli‘-image.66

The strategy of projection is well illustrated in the slogan which
J. D, Tant used to close so many of his articlés, "Brethren, we are
drifting!“67 The *drifters," however, have never been very favorably
impressed.by those who charged them with drifting. For example, the members
of the Campbell Institute at the University of Chicago's Disciples Divinity
House--a center of 1i bcral influence--did not take kindly to the charge of
the conservatives that their modern methods of Biblical criticism were just
one step away from outright atheism, And in the same way, members of the
Church of Christ who favor church support of orphans homes have not
appreciated the charge of the anti-cooperation group that church support of
orphans homes is Jjust one step away from the Social Gospel.

Being charged with moving toward an unacceptable position increases
ego~-involvement and thus contributes to polarization. This rhetorical
.8brategy has been used in the history of the Restoration Movement in such

a way as to fulfill the first rhetorical requirement of Simons! theory.

For a detailed example of the strategy of projection, sece:
H, Leo Boles, "Dangerous Trends in Cooperatlon," Gospel Advocate, ILXXIII
(October 20, 1932), T17.

Fanning Yater Tant, J, D. Tant: Texas Preacher (Lufkin, Texas:
The Gospel Guardian Company, 1358}, p. 357.
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-The Relation of Unrelated Issues

There have been times in the history of the Restoration Movement when
leaders have related issues on which people were not ego-involved with some
other issue or some factor with which people were highly ego-involved and this
strategy contributed to polarization. As Osgood and Tannenbaum have pointed out,
"If two unequally polarized concepts are associated, the less polarized one
becomes more so . . . if a neutral concept is associated with a polarized one,
it aiways becones more polarized."68 One of the first unrelated issues or
factors to bzcome related in such a way as to contribute to increased ego-

involvement, increased polarization, and eventual division was the Civil War

issue, This and other examples will be discussed in the following sections.

The Impact of the Civil VWar

Historians of the Restoration Movement have claimed for years that the
Disciples were the only major religious group other than the Catholics to
avoid division over the Civil War, Winfred E, Garrison!s otherwise excellent

9
history, Religion Follows the Frontier, probably did more than any other

history of the movement in perpetuating this myth., Actually there are many
indications that the Civil War contributed greatly to the Church of Christ-

Cnristian Church split which followed the Civil War. Opposition to the

68
Charles E, Osgood and Percy H., Tannenbaum, "The Principle of Congruity
in the Prediction of Attitude Change,® in The Study of Attitude Change, ed., by
Richard V. Wagner and John J. Sherwood (Belwont, Calii.: brooxs/Gole rublishing
Company, 1969), pp. 134,135, See also: Sherif and Sherif, pp. 1i8-119; and
Kenneth Burke, A Rhetoric of Motives (Berkeley: University of Califormia Press,

1969), p. 55. -

> .
(New York: Harper and Brothers, 1931).
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missionary society in the South was at least partly related to the fact that
during the Civil War the American Christian Missionary Society passed several
0
loyalty resolutions in support of the Union cause.7 Harrison suggested,
"ot only did this development [the United Christian Missionary Society!'s
resolutions in support of the Union] bring out the latent opposition of many
southern people to the idea of organized missionary work, but it also
rendered the Society comparatively bankrupt financially."71
' Following the Civil War the continuing hostility of southern attitudes

toward the North made it difficult to bring about any re-unification of the
pro and anti society groups, As Walker pointed out,

Most of all, the passions of war and the "subjugation" of the South by

the post-war military regime created a state of mind in the South which

was not favourable to THeE catholic nature of the Restoration Movemznt.

It was futile to talk of any union, even Christian union, when men were

being coerced into political union by the Federal army. The p1$§ in

the South has not yet recovered from the blow of the Civil War,
David Harrell, a southerner and the outstanding historian from the most
conservative element of the Church of Christ, recognized the importance of
the continuing North-South hostility in the Restoration Movement.

Northern editors repeatedly charged church leaders of the South with

trying to propagate theological conservatism by fanning sectional

prejudice, One preacher reported that a minister from "Yankeedom"
could not even get a hearing in Texas, and accusations that "a few"

7OJames DeForest Murch, Christians Only (Cincinnati: Standard
Publishing Company, 1962), p. 15I,

71Harrison, p. 31.

2
Dean Walker, Adventuring for Christian Unity (Birmingham, England:
ncpo, 1935), po hzc
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Southern editers were trying to "run a Mason-Dixon line through the
Bible and the Church of Christ" wezre frequent by the 1890%s., The
complaints of Northern churchmen were not without justification, A
fiery Southern preacher argued that "neither Tennessse nor Texas would
have had any progressive foolishness" if it had not been for the invasion
of "ecarpetbag pastors from the North,"73
The nation was already polarized on the Civil War issue. People in the South
and the North were already highly ego-involved with that isswe, Most people
in the Restoraticn Movement at that point were not ego-invol?ed with the
missionary society issue, It was when leaders used the rhetorical strategy
of relating the missionary society issue with the Civil War issue that the

support for the missionary society gréatly increased in the North while

opposition to the missionary society greatly increased in the South.

Socio-Economic Factors

Richard Niebuhr has clearly demonstrated that seemingly unrelated
factors can be related in such a way as to play a vital role in the formation
of denomina’cions.7h His classic study demonstrated the role of socio-economic
factors in the founding of the Methodist Church as a "Church of the Dis~
enfranchised" and then the shift in the socio-economic status of the Methodist
which left room for new denominations to be formed for the "disenfranchised,"
Much of Simons! theory of persuasion for social movements cén be traced back
through the Dawson and Gettys study of the Methodist beginnings to Niebuhr!s

work,

13
David Edwin Harrell, Jr., ®"Sectional Origins of the Church of
Christ," Journal of Southern History, XXX, No. 3 (August, 196L), 271.

7l

The Social Sources of Denowinations (Hamden, Comnecticut:
The Shoe String Press, 1Y29).
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The nature of the audience which a speaker tries to reach is an
"umrelated® factor that has much to do with ego-involvement and polarization.
As Simons éaid, "Actions that may succeed with one audience (e.g., solidifi-
cation of the membership) may alienate others (e.g., provocation of a back-
lash)."75 Dawson and Getiys pointed out that the Methodist leaders appealed
to the-poor while the leaders of the Church of England appealed to the rich,
The existing rich-poor polarization in England contributed to division much
more than would have been the case had the socio-economic factors never been
related to the religious dispute.76

Harrell said that because of the basic differences in the audiences
addressed by the Christian Church in the North and the Midwest énd the Church
of Christ in the South and.Southwest, division was inevitable, "If the
Disciples had not disagreed over instrumental music and missionary societies,
they would have divided over something else, as from the beginning the
movement had attracted people from antipodal sociological and psychological
backgrounds."77

Benjamin Franklin'!s American Christian Review was one of the mos%

influential anti-instrumental music, anti-missionary society periodicals in

~the early days of the Restoration Movement. The Christian Standard was

started as a journal to advocate instrumental music in worship and support
of the missionary society, However, an unrelated issue was soon related in

the controversy between these two papers, Franklin's un-polished style

6
75S:'Lm.ons, 1. 7 Dawson and Getitys, pp. 710-713.

17
‘Harrell, "Secticnal Origins of the Church of Christ," 262,
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offended the better educated people in the movement., They also objected to
the harshness of Franklin's attacks on the denominations, Lamar wrote,
The "earthborn spirit" and cold legalism of the American Christian Review
disturbed many Disciples., . . . The great truth Ior whose defense the

Disciples are set demanded a wiser, sweeter, better advocacy--an advocacy
that should exhibit the apostolic spirit as well as the apostolic letter.78

The conflict over style and thus over the audience to be rcached is generally

regarded as the main reason for the establishment of the Christian Standard.79

The relation of socio-economic factors to doctrinal disputes in the

Restoration Movement is clearly illustrated in A, M. Morris! book, Differences

Between the Church of Christ and the Christian Church.ao At the time Morris

wrote this book, the Church of Christ was made up largely of peqple who had
very little education and who were very poor. There was already a polariza-
tion of the rich and the poor, the educated and the uneducated, those with
high social status and those with low social status. Morris! book contains
many blatant appeals to the prejudice of this existing polarizatiocn. The
amount of money provided for the support of missionaries was not the issue in
the missionary society controversy, but Morris made it an issue. He talked
about those who "take from the poor who cannot afford to give" and then send

81
the money to "a $1,500 a year missionary!i® Fund-raising techniques of

78

, James S. Lamar, Memoirs of TIsaac EZrrett (Cincinnati: The Standard
Publishing Corpany, 18935, P. 301,

7QWest, Vol, II, 31-32, See also, William J, Tucker, J, H, Garrison

and Disciples of Christ (St. Louis: The Bethany Press, 196L), p. 4LI.
8

0
(n.p., by the author, [c. 1875]). The only known copy of this
booklet is in the Sewell Collection of the Abilene Christian College Library,
Abilene, Texas,
81
Ibid., p. 22,
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of the missionary society were not really the point at issue, but Morris
made this an issus,

The State Board has an evangelist and sometimes more, and a secretary,
Those officers magnify their office., They are to raise money for the
board and not unfrequently from the bored, and in this way escape the
“odium attached to the name of public beggars, while literally begging
their own salaries. The board gives these men a salary, provided they
beg the salary, and, thus it is not strange that congregationgzoften
receive nice little notices that their yearly pleadge is due.

The honesty of the missionary society's fund raisers was not the point at
issue, but Morris made it an issue.

Unlike Paul, these brethren rejoice to know that bonds and imprisonment
availt them in every city. The difference is in the vonds., With Paul
it was incarceration, With these men it is imprisonment of Govermmuent
bonds in the capacious [sic] recesses of their ministerial trousers. >

In this time, the Church of Christ had few ministers and little monegy to
support them, Members of the Church of Christ in this period found it easy
to accept the idea that the church is not supposed to pay ministers anyhow,
In the anti-paid minister controversy, the issue was the principle inveolved
and not the motives of the men who served as paid ministers. Morris,
however, made the motives of the paid ministers an issue.

Pastoring is a nice business and easy, but it is unscriptural. A
college boy can pastorate [sic] without much capital. It requires

money and industry to run a successful store, factory or shop: but

boys with Prince Albert coats, white cravats and patent leather boots,
can pastorate and have a pleasant time and it requires no money to start
on, A young man can make a thousand dollars a year and perhaps twelve
hundred and have no capital to begin with. I presume you have noticed
that pastoring is done in the towns and cities chiefly., There are better
walks and less mud, snow and slush in town. This is an item, Pastoring
in the Christian Church is just as scriptural (and no morg so) than
pastoring in the Presbyterian church cor Methodist church. L

82 83 8l
Ibid., p. 18 Tbid., p. 19. Tbid., p. 15.
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Notice that in addition to the rich-poor, educated-uneducated, high social
status-low social status kinds of polarization used by Morris, there is the
added element of the urban-rural polarization in the above quotation, But
Morris was not the only one to use this strategy of relating issues or
factors with which people were already ego-involved with various religious

controversies.

Appeal to Different Personality Types

Woodrow Wassont!s pamphlet on Factors Creating Controversies Among

85

the Disciples of Christ outlines three basic factors creating division:

doctrinal-theological, socio-psychological, and personality-leadershiy
factors, His discussion of the socio-psychological factors stresses the
appeal of the conservatives in the Restoration Movement to the "authoritarian®
personality type described by Adorno.86 Wasson did not consider the factor
described by Rokeach87--that the authoritarian personality syndrome of the
right-wing extremist is not really different from the closed mind syndrome
of the left-wing extremist., The beliefs of the right and left wing
extremists are what differ, not their personality types.

Wasson has, however, suggested an important area that deserves

further study. The appeal to different personality types is a probable

factor in the polardization and eventual division of the Restoration Movement.

8
5 (mimeographed, n.p.: n.p., n.d.). Available in Pamphlet file,

Disciples of Christ Historical Society Library, Nashville, Tennessee,

86T. W, Adorno and Others, The Authoritarian Personality (New York:
Harper and Row, Publishers, 1950),

8?M. Rokeach, The Open and Closed Mind (New York: Basic Books, Inc.,

1960).
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Some writers have noticed a typical perscnality type characteristic of
several different dencminations., Some have even claimed that they can
recognize characteristic personality types in the various factions of the

Resﬁoration Movenment,

Concern for "ifferent Audiences

William Tucker has noted an interesting point about the ultimate
audience that leaders of the Restoration Movement want to reach and the
influence that this factor has on discussion of issues within the movement,
Concern for different audiences influenced the controversy over open

membership, C, C. Morrison, editor of the Christian Century, favored

accepting members without immersion., He was interested in reaching the
Methodist, Presbyterians, and others who do not practice immersion. He
wanted to bring them into an eventual union with the Disciples, J. H.

Garrison, editor of the Christian-Evangelist, was more concerned about

bringing the Baptist into union with the Disciples., The Baptist are such
strong believers in immersion that they would not likely merge with a group
which no longer requi;ed immersion.89

A person is already ego-involved with his own socio-economic group,
his own personality type, and he may be ego-involved with concern for reaching
some particular audience, These factors are not directly related to any of
the issues which have divided the Restoration Movement, but leaders have

associated these unrelated factors with the controversial issues. This

strategy has increased ego-involvement and polarization. Thus the rhetorical

88
M., F, Cottrell, Refocusing Cod, the Bible, and the Church ([Denver,
Colorado]: by the author, 190Z), pp. 103-120,

8 .
9Tucker, pp. 75-76.
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strategy of relating such unrelated issﬁés and factors fulfills the first
rhetorical requirement of Simons! theory by increasing ego-involvement and

thus increasing polarization,

The MNature of Issues as a Factor in Polarization

In a broad sense, rhetorical strategies can be understood to include
non-verbal as well as verbal elements, The nature of the issues, the prestige
of leaders, and the channels of communication are non-verbal elements which so
directly related to the present study as to require consideration. The first
question to be considered in this section is, what kind of issues contribute

most to polarization?

Extreme Positions

Extreme positions contfibute more to polarization than do moderate
positions, As Sherif and Sherif have pointed out, "there is considerable
evidence from earlier research showing that persons who adopt extreme stands
are more likely to be highly involved than those with moderate stzzlnds."gO
With this higher involvement comes greater polarization. People who afe
highly ego-involved with an extreme position tend to have a latitude of
_acceptance so narrow that the only acceptable position is their own position.
They also tend to have almost no latitude of non-commitment. Their own
position is the only acceptable position for them and all other positions--
even those very clese to their own position--are in their latitude of
rejection. As a result, the assimilation effect does not operate, but the

contrast effect is strengthened,

0 ' 1
7 Sherif and Sherif, p. 119. ’ Tbid,
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Thé "one-cup® faction in the Church of Christ illustrates this
principle, Their inéistence that only one cup be used in the Lord!s Supper
is generally'seen as one of the most extreme positions taken by an& faction
of the Restoration Movement., In this group the latitude of acceptance is
ver& narrow, To the rest of the movement, the "one-cup" group appears as one
very small faction. People within the "one-cup" group, however, sub-divide
the group and refuse to fellowship othef sub-divisions--even ﬁhough their
positions are very similar,

One issue which divides the "one-cup" group is the question of
whether fermented or unfermented grape juice'should be used in the one cup.
Another divisive issue is the question of whether one loaf must be used with
the one cup, Those who break the bread before passing it to the congregation
are not accepted by those who serve the one loaf with the one cup. Another
issue which divides the "one-cup" faction is the question of whether the
Lord!s Supper can be observed after the sun goes down Sunday afternoon. One
splinter group argues that the Lerdt's Supper must be observed on the Lord!s
Day and "day"™ means "while the sun is up." Another splinter group arguss thai
the Lord's Day includes all twenty-four hours of the day. An even smaller
group argues that M"supper" is an evening meal and Jesus instituted the Lord's
.Supper at an evening meal, therefore the Lord's Supper can be observed only
after the sun goes down Sunday evening,

People in the various sub-divisions of the "one-cup" faction, having

adopted an extreme position and being highly ego-involved with that position,
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70
find the contrasf effect working to such a degree that they cannot accept
those whose views are very similar to their own.
Extreme positions contribute to high ego-involvement and thus to greéter
polarisation. Therefore the adopticn of an extreme position could be viewed

as a strategy which fulfills the first rhetorical requirement of Simons! theory,

Unpopular Positions

Another way that the nature of the issue relates to polarization is
that some issues are inherently harder to sell than others. Unpopular
positions do not attract enough support to polarize the thinking of the
movement,

David Lipéccmb was ohe of the most popular and powerful leaders of the
Church of Christ in the last half of the nineteenth century. He was probably
the greatest leader of the anti-~missionary society, anti-instrumental music
group that separated from the Christian Church, There was one position that
Lipscomb ‘took, however, which never polarized the thinking of the Restoration
Movement or any part of it and thus never resulted in the development of a
faction.

Lipscombfs position on civil government was so unpopular that it
never attracted enough support to become an important issue in the Church of
Christ. At a time when patriotism was fierce in both South and Norfh, Lipscomb
advocated a withdrawal of Christiaﬁs from any involvement in civil govexrmment.
He urged that Christians should not fight at a time when survival, especially
in the South, seemed to aepend on fighting. He urged that Christians should
not vote or hold political office at a time when loyalty to the Confederacy
in the South and to the Union in the North was &t its highest. Cormenting

on the unpopularity of Lipscombl!s position, his biographer said, "During the
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heated days of passion that féllowed the opening of the war, Lipscomb preached
that Christians should not kill, He preached this when the Confederate army
held middle Tennessee, and a group of men once threatened to hang himn. He
preached this when the Federal army moved in and was sneeringly called a
Copperhead.“93

Unpopular positions are not likely to atiract enough support to polarize
the ﬁhinking of the Kestoration Movement and lead to faction development., This
may explain why no "conscientious objection! faction has ever developed in the
Restoration Movement--even though a great difference has existed on this issue.
The conscientious objection issue has been largely ignored during times of
peace, but discussed during times of war-~especially World War I and Werld War II.
When the nation is fighting a poﬁular war, it has not been popular within the
Restoration Movement to advocate conscientious objection.

If the conscientious objection position had been advocated vigorously
during the unpopular war in Vietnam, a conscientious objection might have been
formed when it had not been possible to form such a faction during popular wars,
Whatever might have been the case, no such faction develoned. And yet this
much is clear: the inherent popularity or unpopularity of an issue is an
important factor in determining whether or not the Restoration Movement will
be polarized and a faction will develop around that issue. The adoption of
an unpopular position can be viewed &s a rhetorical strategy which does not

fulfill the first rhetorical requirement of Simons! theory.
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The Inherent Divisivness cf Issuss

Another way that the nature of issues relates to polarization is
illustrated in the history of the Restoration Movement, Some issues in the
Restoration Movement have been inherently more divisive than others, Issues
which involve personal beliefs have not been as likely to polarize and divide
the Restoration Movement as have those issues which involved the corporate
action of congregations within the movement. That some issues are inherently
more divisive than others has been confirmed by Sherif and Sherif.9

Earl West argued that the instrumental music question was far more
divisive in local congregations than was the missionary society issue--
although both were involved in the split between the Church of Christ and
the Christian Church.95 The missionary scciety question was rather remote
to most people. For many years, very few congregations actually supported
the society. Scme people believed that it would be proper to support the
society and others did not, but since most congregations did not support the
society anyhow, the question was largely academic, But the instrumental music
question was not as easy to ignore--at least not after congregations started
using instrumental music in worship. Those who believed that it is not proper
to have instrumental music as a part of Christian worship could hardly ignore
instrumental music when used in their own congregations. They either had to
change their position on instrumental music in worship or withdraw from the

congregation.

L
7 Sherif and Sherif, p. 131,

9
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Simple pro or con issues which involve corporate action rather than
private beliefs have contributed most to polarization and eventual division
in the Restoration Movement., Some of the issues on which the Restoration
Movement has experienced diversity without division have been those which
invélved a wide range of possible positions rather than a simple two-sided,
pro or con argument.

Within the Disciples of Christ there is currently a significant
difference in levels of support for the efforts to achieve ecumenical union
with other denominations. Those who do not favor such efforts have long
since left the Disciples and are now in the Church of Christ or the Independent
Christian Church, But the leaders of the Disciples of Christ are not at all
agreed among themselves as to how far they should go and how much they should
compromise in their effort to achieve denominational union.96 This kind of
diversity, however, does not lend itself to polarization., There are too
many possible positions represented.

Within both the Church of Christ and the Independent Christian Church
there are theological differences along liberal-conservative lines, Thus far,
however, no alignment of opposite poles of influence has developed and thus no
polarization has occured along these lines,
| Another issue on which the Restoration Movement has experienced
diversity without division--actually a complex of issues--relates to the
elders of the local church: their qua2lifications, tenure, and authority.

Some insist that an elder musi have two or more children who are faithful

Christiané to be qualified, Others insist that one or more is the requirement.

96 :

DeGroot, Restructure Problems,
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Some would allow a man to serve as an elder even though he had no children at
all, A few would allow a man to sérve as an elder even if he is not married.
Some congregations of the Disciples of Christ have appointed women elders.,
Some of the congregations in the Restoration Movement have appointed elders
for a limited tenure, others have appointed them to serve for life. Some
regard elders as administrators to carry out the will of the conéregation.
Others regard elders as having absolute authority over lccal Eongregations.
A1l possible positions in between and all possible combinations of these
related matters are represented in the Restoration Movement, This high
degree of diversity discourages polarization and faction formation. The
historical evidence in the ﬁestoration Movement indicates that polarization
works best when the issue can be expressed in simple two-sided, pro and con
terms, The nature of the issue, therefore, is a factor which must be
considered to determine whether or not the first rhetorical requirement of

Simons'! theory can be fulfilled in a given controversy.,

The Leadership Role in Polarization

Prestige and the Assimilation Effect
.Polarization does not readily take place in a movement when there is
an even distribution of opinions representing many possible positions on an
issue, Polarization requires clearly identifisble and opposite.poles of
influence to attract people within the movenent to the conflicting groups.
And it is just here that the assimilation effect contributes to the eventual
polarization of a movement, For purposes of illustration, suppose that there

is within a movement a diversity of opinions on some issue, These positions
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might be represented numerically on a scale from one to ten. As long as there
is an even distribution with approximately ten per cent of the people in the
movement accepting each of the ten positions, then little polarization would
be expected. But suppose that powerfui leaders emerge representing positions
number three and number eight. If these leaders can make the assimilation
effect work for them, the people in the positions numbers one thr&ugh five
should be attracted to the leader representing position number three. The
people in positions numbers six through ten should be attracted to the leader
representing position number eight. The assimilation effect should cause the
people to perceive the leader nearest their own position to be closer to their
own position than hs really is.

Sherif and Sherif have exﬁlained how this assimilation effect might be
made to operate in such a case. They wrote, "on the basis of available evidence,
the present approach postuiates that a source with high prestige for the
individualt!s reference groups will increase the range of assimilation.* The
assimilation effect should work for leaders with high personal prestige in the
movement, The people in the movement should perceive the positions advocated
by high prestige leaders as being closer to their own position than is actuwally
the case,

This assimilaticn effect may help to explain why the Restoration Movement
did not divide until after the death of Alexander Campbell, even though the
basic causes of the division were present much earlier. Campbell was a leader
of such tremendous prestige that people may have tended to see Campbell as

agreeing with them even when he did not. ILven until this day, all branches

97Sherif and Sherif, p. 132.
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of the Restoration Movement claim Campbell as their owﬁAand see him as
agreeing with them, But the leaders who tock over after the death of Campbell
did not have the prestige that Campbell had. This being the case, the
assimilation effect would not have worked as well for them as it had for
Canpbell, And for this reason, the differences which had not been perceived
under Campbellt!s leadership became obvious under the leadership of less
prestigious men,

Another factor involved here is that there has never been, since the
death of Campbell, any one man to emerge as the leader of the Restoration
Movement. Therefore whatever assimilation effect worked for the muitiple
leadership after Campbellts éeath functioned to draw the people into separate
groups under the leaderéhip of se&erel different men. And thus the assimilation
effect worked to draw together several factions rather than holding together
the whole movement.

But while the assimilation effect may produce conditions which contribute
to eventual polarization and division, the assimilation effect may also explain
the failure of a possible faction to materialize., When the Restoration Movement
was dividing over the related issues of the missionary society and the use of
instrumental music in worship, one of the most influential leaders was J. W.
McGarvey. McGarvey advocated a position half way between the conflictiag campss
pro-missionary society but anti-instrumental music. McGarvey was one of the
most prestigious leaders of his generation. With such prestige, he should have
had the assimilation effect working for him., But the assimilation effect did
not work to draw together a third faction under McGarveyfs leadership. 4
third main branzh of the Restoration Hovement emerged almost a century later--

the Independent Christian Church--bub they take a pcsition directly opposite
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to the position taken by McGarvey., They are énii-missionary scciety and
pro-instrumental music,

But why did McGarvey's position fail to attract a factional following?
The answer may lie in the way the assimilation effect worked for McGarvey.

The pro-society, pro-instrumental music group tended to identify with McGarvey
because of his defense of the missionary society. The assimilation effect
produced by McGarvey's high prestige caused the pro-society, pro-instrument
group--at least to some degree--to think that McGarvey was not really as much
against instrumental music as he said that he was, Thus they accepted him
because of their point of agreement and tended to ignore him on the pcint of
difference., The same thing, in reverse, was the case for the anti-missionzry
society, anti-instrumental music group. They identified with McGarvey because
of his anti~-instrumental music position and tended to ignore his support of
the missionary society.

This is not to say that McGarvey was ignored in the sense that no one
argued with him, McGarvey was involved in many conflicts over these issues,
What appeared to people on both sides as McGarvey's basic inconsistency also
contributed to McCGarvey's failure to attract a following for his position.

But the assimilation effect, which would have caused people to minimize--at
least to some degree--their differences with McGarvey, may help shed a little
more light on this situation.

The factor of leadership prestige must be considered to determine in
a given controversy whether or not it is likely that the first rhetorical
requirement of Simons! theory will be fulfilled, If leadership prestige works
in such a way that the rhetorical requirements of Simons' theory are not

fulfilled, then no faction development is likely,
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The Role of Cpponents
. Another important factor about the role of leadership in polarization
was alluded to above: polarizatiion works best when leaders emerge as opponents
representing opposite poles of influence., J. H, Garrison spoke of a condition
in which the "brother" is lost sight of in the "antagonist."98 Garrison
deplored this kind of situation, but others appeared to seek it. Moses E.
Lard wrote, |

I am sorry Bro, Shepherd is averse to controversy., Were he not, what a
nice time he and I could have, I 1like controversy. I like it all the
better the hotter it grows. I like to see it leap up even to a white
heat, Give me a foeman over on the other side deeply entrenched in
great banks of error, Only let the truth be with me; and then let the
battle rage.99

A more recent example of a leader looking for an opponent is seen in
Yater Tant's editorials in the Gospel Guardian. Tant published an editorisl

- 100
entitled, "Brother Sewell's Literature Teaches Falsehood." In this

editorial, Tant challenged Sewell and those associated with him to answer his
charges, Tant!s charges, however, were ignored., And in the next issue of

the Gospel Guardian, Tant complained because no one had taken up the challenge,

101
He asked, "Who will be the first to accuse us?" But Tant found no opponent
and the matter soon died down.
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Polarization, in the very nature‘of things, requires the emergence
of two opposite poles or centers of influence, Polarization, therefore, is
not accomplished effectively by a leader without an opponent. This may help
to explain why the issue of premillennialism did not result in ény faction
formation in the Church of Christ unitil this century and why it still has not
resulted in the formation of a faction in the other branches of the Restoration
Movgment. There has been a wide range of millennial views in the history of
the Restoration Movement, Many of the early leaders were post-millennialists.
Most modern leaders are amillennialists, However, there have been a few
- premillennialists throughout the history of the movement, For the most part
these premillennialists have been ignored. No leader has emergéd against
them and no premillennial faction developed, There is a premillennial
element in the Independent Christian Church, but no united leadership has
yet emerged against them and they have not yet been separated into a faction.
In the Church of Christ, however, the premillennialists have had to face
vigorous opposition, H, Leo Boles, President of David Lipscomb College,

debated R, H, Boll, editor of Word and Work, a premillennial journal, The

debate was published in the Gospel Advocate and then published by the Advocate

in book form.102

The main leader to emerge against the premillennialists was Foy E.
Wallace, Jr. Typical of his attack on premillennialism was his Houston

Music Hall meeting in 1945, published later in his book, God's Prophetic

10
Word, 3 Friends of Wallace generally credit him with "turning back the

lOzUnfulfilled Prophecy (Nashville, Tennessee: 1950).

10 '
3(Oklahoma City: by the author, 19L5).
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tide of prémillennialism." In Wallace and others like him, the premillennial-
ists found a capable and figorous opposition, And what had not been a divisive
issue before became a divisive issue, With the emergence of two camps, with
each camp having its champions, polarization took place and a faction scon
developed.,

There are several issuves on which the Restoration Movement has
experienced diversity without division. 1In many of these casés the key
facfor discouraging polarization and division has been the failure of any
united leadership to develop as opponents of potential faction-builders. In
the Restoration Movement, polarization has worked best when two leaders of
high prestige have emerged as opponents, Their prestige has caused the
assimilation effect to work in drawing together followers who line up behind
the two leaders, The contrast-effect has then worked to push the two groups
apart. Thus in determining whether or not the first rhetorical requirement,
of Simons?! theory is likely to be fulfilled in a given controversy, it is
necessary to consider both the prestige of the leaders and the emergence

of leaders in the role of opponents,

The Role of Communication Channels in Polarization

Whether or not movement leaders will fulfill the first rhetorical
requirement of Simonst! theory in a given dispute depends to some extent on
the type of communication channsls used‘by movement leaders as they discuss
the controversial issue, Sherif and Sherif pointed out that "the relationship
between ego-involvement and communication structure is clear when the communi-

104

cation presents just two alternatives as in the debate format." The debate
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format is a type of communication channel which provides the maximum
encouragement for ego-involvement and polarization.

Channels of communication are also important in another way., If
leaders are to attract followers in such a way as to polarize the thinking
of a movement and develop a faction, they must have some "platform" from
which they can address the whole movement, In the history of the Restoration
Movement, there have been times when the right to publish in brotherhood-
wide religious papers has been denied to potential faction-builders,lo5 When
this has happened, the potential faction-builders have not been able to
polarize the thinking of the movement. The most that they have been able to
do is to start their own papers and perhaps hold their own conventions or
other movement-wide meetings, and then address an audience of people who
already agree with them, When a platform has been denied the potential
faction-builder early enough in the process of faction development, the most
that has.happened has been the separation and isolation of a small splinter
group. Access to movement-wide channels of communication is a factor which
must be considered to determine whether or not potential faction leaders are
likely to atiract followers and thus fulfill the first rhetorical requirement

of Simons! theory.

Summary
In this chapter a psychological explanation has been presented showing
how polarization, the first step in faction formation, takes place. The key

factor is ego-involvement., Rhetorical strategies which contribute to ego-
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Door Policy," Bible Talk, III, No. 7 (April, 1955), 115-117.
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involvement have been considered., Non-verbal elements which relate to the
rhetorical strategies have also beén discussed. All cf this has been the
application to the study of faction formation of Simons' theory of persuasion
for social movements--specifically Simonst! first rhetorical requirement: that
leaders must attract followers, Polarization is the way followers are
attracted when a movement is divided into factions, according to the Dawson
and Gettys study on which Simons'! thecry is built., Available histcrical
evidence from the Restoration Movement is explainsble in terms of Simonst
theory, Polarization has always been involved as the first step in facfion
development within the Restoration Movement. The first rhetorical requirement
of Simons! theory fits the data from the Restoration Movement, It is trve,
of course, that Simons! theoretical framework does not provide any means of
determining in advance which issues will or will not be popular or inherently
divisive, These are factors determined in retrospect. Simons' theory does,
however, suggest to the critic areas to be considered. Rhetorical strategies
which result in polarization constitute one such area., The Restoration
Movement has divided over particular issues when the leaders have attracted
followers by polarizing the thinking of the movement,

The next three chapters examine the rest of Simons! rhetorical
requirements for social movement leadership as applied herein to the study
of factions in the Restoration Movement., The next three chapters deal with

the rhetorical requirements of identification, separation, and isolation.



CHAPTER THREE

STRATEGIES FOR IDENTIFICATION
Herbert W, Simons! theory of persuasion for social movements lists
the following rhetorical requirements for social movement leadership:

1., Leaders must attract, maintain, and mold their followers into an
efficiently organized unit,

2. They must secure the adoption of their ideolcgy by the larger
structure (i.e., the external system, the established order),

3. They must react to resistance generated by the larger structure.
As noted earlier in this study,2 Simons' theory is based on the general
social movement theory of Dawson and Geftys.3 The Dawson and Gettys theory
grew out of their study of the Methodist Church and its formation as a
faction within the Church of England.h The present study is an effort to
apply Simonst' theory about the rhetorical requirements for social movement

leadership to the study of faction development within the Restoration

Movement.

1
"Requirements, Problems, and Strategies: A Theory of Persuasion

for Social Movements," The Quarterly Journal of Speech, 56 (February, 1970),
2-&»- .

2P. 12,

3Carl A, Dawson and Warner E, Gettys, An Introduction to Sociolory
(Revised Edition; New York: The Ronald Press Tonpeny, 19357, PD. (08-127.
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There is a close correspondance between the stages of movement
development in the Dawson and Gettys theory and the rhetorical requirements
of Simons! theory. According to Dawson and Gettys, the first stage in
movement develdpment is the stage of social unrest and in this stage the
prihciple task of the leader is to polarize the thinking of the larger
structure within which his movement is to be established.5 The first part
of Simons! list of rhetorical requirements for movement leadership fits
this first period or stage of movement development. That rhetorical
requirement from Simons! theory is that leaders must attract followers.,
And in the specific case of faction development, such as the Methodist
Church in the Dawson and CGettys study or the factions within the Restoration
Movement examined in the present study, the rhetorical requirement is that
leaders must attract followers by polarizing the thinking of the larger
structure within which their faction is to be formed. Strategies for
polarization were discussed in chapter two.

The second stage of movement development, according t¢ Dawson and
Gettys, is the popular stage in which the primary leadership task is to
provide a sense of group self-consciousness for the developing movement.6
In Simons?! theory, the specific rhetorical requirements which correspond to
‘this second stage in the Dawson and Gettys theory is that part of Simonst
theory which says that leaders must maintain and mold their followers into
an efficiently organized unit. Providing group identification is the way
Dawson and Gebiys say this ié done. And this chapter is concerned with

strategies for identification.

SIbid., pp. T712-713. | 6Ibid., pp. T13-721.
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The stage of formal organization and the institutional stage are the
last two stages of movemant development in the Dawson and Getiys theory. These
stages correspond to Simons'! last two rhetoricsl requirements and these will be
discussed in chapters four énd five, The concern of this chapter is with
Simons' rhetorical requirement that leaders must maintain and mold their
followers into an efficienily organized unit.

According to Dawson and Gettys, the development of factions within a
movement begins when the movement is polarized into two conflicting camps.
For the process of faction development to continue, it is necessary for these
conflicting camps to develop a self-conscious awareness--a sense of grocup-
identity. Identification enables people in a developing facticn to see them-
selves as existing together and working together. Identification is what
holds a developing faction together and mobilizes it for the confrontaticn,
conflict, and separation which is to come.7

Rudolf Heberle, whose social movement theory Simons cited, has
pointed out that a developing movement cannot be mairtained or molded into
an efficiently organized working unit without a sense of identification. The
tie that binds together an unstructured mcvement--such as the Restoration
Movement or the factions within that movement--is a body of shared beliefs.
Heberle said that an unstructured movement exists largely in the minds of

individuals.9 In much the same way, a faction exists when a group within

7Ibid.

8Simons, 1 (footunote #3).

9Rudolf heberle, Social Movements (Néw Yorks: Appleton-Century-
Crofts, Inc., 1951), p. 6.
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a larger movement comes to have a set of shared beliefs that sets them apart
from the rest of the larger movement. However, Heberle pointed out that shared

beliefs alone do not make a movement. People have to be aware of their shared

beliefs for a movement to exist,

We further maintain that mere similarity of sentiments occuring independently
among a large number of people does not constitute a movement, nor does mere
imitative mass action. A sense of group identity and solidarity is required,
for only when the acting individuals have become aware of the fact that they
have sentiments and goals in common--when they think of themselves as being
united with esach other in action through these sentiments and for these
goals--do we acknowledge the existence of a social movement, 10

The present study follows the example of Dawson and Gettys in considering
a faction as a movement within a larger movement., And if what Heberle said about

the larger movement not existing without a sense of group identity is true, it

must also follow that factions require a sense of group identity.
The way identification fits into the over-all process of faction
development has been illustrated by A, T. DeGroot!s comparison of division in

the Restoration Movement %o cell division.

The approaching schism in the Restoration Movement came about in much the
same manner as division takes place in biological cell developmernt.
Within the parent cell before the process of separation takes place the
differcnt elements exist more or less homogeneously throughout the
sbructure. The activities of division tend to elongate these units

and createz in them an expansion of their ¥right" and "left" ends. The
eventual outcome, of course, is the complete separation of the individual
elements, the gravitation of these "rights" and "lefts" toward the
respective ends of the original body, and their reorganization around

new nuclei (here, the new interests or doctrines), with constriction of
the cell into two separately bordered cells (here, practices and fellowship),
until each of the two new units may be definitely differentiated from the
other by its distinctive processes,

10
Ibidl’ p. 7.

1
The Grounds of Division Among the DlSClpleS of Christ (Chicago:
by the author, 19L0), p. 92.
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DeGroot!s cell-division illustration fits perfectly the stages of faction
developﬁent as outlined in this study. What DeGroot called "the gravitation
of the 'rights! and 'lefts! toward the respscitive ends of the original body"

is the polarization discussed in chapter two. The "reorganization around new

nuclei" is the process of faction identification discussed in this chapter,

The %constriction of the cell into two separately bordered cells" is the
separation discussed in chapter four, The condition DeGroot described as
"two new units each definitely differentiated from the other by distinctive
processes™ is the isolation discussed in chapter five,

Tﬁe idea that faction leaders must provide a sense of group identity
for their developing factioﬁ is not a discovery of this study. Rather it is
the adaptation of Simons! theoryland the theories of Heberle and of Dawson
and Gettys which Simons used to the study of faction development--specifically
the study of faction development within the Restoration Movement, Providing a
sense of group identity is simply the way that faction leaders in the Restora-
tion Movement have fulfilled Simons' rhetorical requirement about maintaining
their followers and molding them into an efficiently organized working unit.

At one time, all branches of the Restoration Movement were strictly congrega-
tional in organization and most of the movement still is congregational. There
is no national organization to tie together the movement. The sense of group
identity, therefore, is especially needed to provide any coordirated effort.

In the study of Restoration Movement factions, this chapter is
concerned with that stage of.development in which the faction is provided
with a sense of group identity. The pﬁrposes of this chapter are to isolate
and identify those rhetorical strategies which have contributed to the

identification of Restoration Movement factions and to show how these
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rhetorical strategies have worked, Rhetorical strategies for previding a
sense of group identity for a faction include both verbal and non~-verbal
elements., The primary focus of this chapter is on what the faction leaders
say, The non-verbal element, however, is also important and therefore is

considered,

Verbal Elements of TIdentification

Emphasis on Points of Difference

Stressing the importance of putting the emphasis on points of difference,
Simons quoted the statement oflEric Hoffer, "mass movements can rise and spread
vithout belief in a God, bub never without belief in a devil."12 According to
Blumer, another sociologist quoted by Simons, movements and féctions within
movements are generally defined first in terms of what they are against.l3 In
the history of the Restoration Movement, even when pro and con factions have
developed over some issue, the pro factions have tended to define themselves in
terms of their opposition to the "anti-ism" of the other side.

Factions within the Restoration Movement have not seen themselves as
being factions. What they have seen is the difference between themselves and

the other groups within the Restcration Movement., But seeing relationships

between self and others is the way self-image is developed.lh Thus a faction

12Simons, 6 (footnote # 35). See also: Eric Hoffer, The True Believer
(New York: Harper and Row, 1951), p. 89.

13Herbert Blumer, "Social Movements,® in New Outline of the Princivles
of Sociology, ed. A, M. Lee (New York: Barnes and Noole, 19LD), Pp. 2u0-202,

leuzafer Sherif and Carolyn W, Sherif, "Attitude as the Individualts
Own Categories: The Sccial Judgement-Involvement Approach to Attitude and
Attitude Change," in Attitude, Ego-Involvament, and Change, eds., Carolyn W,
Sherif and Muzafer Sherii (hew (ork: Jonn wiley & wons, inc., 1967), p. 113.
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develops a self-conscious awareness as it sees a growing difference between
its own position and the positions of other groups. A faction leader,
therefore, contributes to the identification process when he emphasizes the
points of difference between his group and other groups within the Restoration
Movement,

In the history of the Restoration Movement, faction leaders have not
confined themselves to a positive presentation of their views, Rather, they
have employed a negative approach. They have exposed and attacked doctrines
of their opponents. This emphasis on points of differences has characterized
the early stages of faction development in the Restoration Movement, After
factions have been completely separated and isolated from the rest of the
ﬁovement, the negative emphasis has usually changed.

One of the earliest examples of this negative emphasis on points of
differcnce which later changed as the faction developed, is seen in Alexander

Campbell's Christian Baptist, published from 1823 until 1830. The Christian

Baptist emphasized the errors of existing denominations, stressed the
differences between the developing group which Campbell was leading and the
other religious groups around them, and particularly focused on attacks
against errors in the Baptist Church., Campbell and his followers were loosely
associated with the Baptists from 1813 until 1825, By 1830, Campbell's
followers were so completely separated from the Baptists and isolated from

them that new strategies were needed. The Christian Baptist had served its

purpose. The Christian Baptist, more than any other factor, made the

Restoration Movement aware of itself., With this identification accomplished,
the negative emphasis on differences was no longer necessary, Campbellls

change in rhetorical strategy at this point is clearly seen in the death of
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the Christian Baptist and the birth of Campbell!s new paper, the Millennial

Harbinger, Even & cursory view reveals that the Millennial Harbinger took

a positive approach in setting forth Campbelll's views and no longer
emphasized the differences between Campbell's position and the positions

of others, as had been the case in the Christian Baptist.

When a faction leader emphasizes points of difference between his
views and the views of others in the larger movement, this emphasis helps
those who share the leader!s views to see themselves as being separate from
those who do not share his views, This rhetorical strategy of emphasizing
differences is illustrated in the development of the Independent Christian
Church as it was extricating itself from the more liberal Christian Church
(Disciples of Christ).

The Christian Standard is the leading periodical in the Independent

Christian Church., In the fifty years in which the Independent group was

developing, the Christian Standard used the rhetorical strategy of emphasizing

the differences between the liberal and conservative positions in the Christian
15
Church, The Christian Standard exposed the theological liberalism of the

Campbell Institute and the "heresies" of various teachers at church-related

colleges, Many articles in the Christian Standard attacked the "false

doctrines" taught by the Sunday School literature published by the Christian

Board of Publications., Many editorials exposed the open membership practice

15For contrasting views of this controversy, sse: Stephen J. Corey,
Fifty Years of Attack and Controversy: The Conseguences Amengz Disciples of
Christ (Des Moines: Tne Committée on Pubiication of tne Corey anuscript,
printed by the Christian Board of Publications, St. Louis, 1953), and
Edwin V, Hayden, Fifty Years of Digression and Disturbance (Joplin, Mo.:
Hunter Printing Company, n.d.). A copy oi this pampnlet reflecting the view
of the Independent Christian Church is on file in the archives of the Disciples
of Christ Historical Society, Nashville, Tennessee.
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of missicnaries supported by the United Christian Missionary Society and then
led the fight against open membership in the United States. Church Federation,
Restructure, and the Ecumenical Movement were other projects of the liberal

group attacked by the Christian Standard, These attacks on the liberal

element in the Christian Church served to give a sense of group identifica-
tion to the conservatives, By 1950, the conservatives were so completely
separated and isolated from the liberals that they no longer ﬁeeded the
rheﬁorical strategy of emphasizing differences to provide a sense of group

identity and so the Christian Standard changed its strategy.

On July 29, 1950, a front page editorial in the Christian Standard

ammounced that the editors of the Christian Standard were tired of fighting

the liberals, they were through with the negative emphasis, and the Christian
Standard was no longer going to emphasize differences but would shif+% to a
positive approach.16 By this time, however, the Independent Christian Church
had alre;dy developed a self-awareness and therefore this strategy for
producing group identification was no longer needed.,

The modern Gospel Guardian as compared to the Gospel Guardian of the

1950ts reflects this same shift in rhetorical strategies., In the 1950's when
the énti-cooperation faction was first developing in the Church of Christ,

the pages of the Gospel Guardian were filled with attacks on the rest of the

Church of Christ, Since then the approach of the Gospel Guardian has changed.

The Gospel Guardian now takes a much more positive stand and no longer

emphasizes the differences between its position and the position of other

16
- #g Program on Which All Can Unite," LXXXVI, No. 30, LéS.
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groups in the Church of Christ,

One method of emphasizing the differences betwesen a developing faction
and the "other side" is the expos&, One of the favorite techniques of faction
leaders in the Restoration Movement has been the publication of quotations
(usually taken out of context) of extreme statements made by opposition
leaders. One of the very old journals in the Restoration Movement was the

Heretic Detector, No journal by that name has survived, but the function

described by the title of that old periodical is still an important rhetorical
strategy of faction leaders in the Restoration Movement., Harlan Overton
suggested that some would-be faction builders have even restored to creating
an enemy and attacking a position that no one really holds, simply to identify

18
with themselves a factional following.

Points of Agreement Minimized
Minimizing points of agreement is, of course, simply the other side
of the strategy which emphasizes points of difference. Both reflect the
contrast effect produced by high ego-involvement as discussed in chapter two.
By far the most common way of minimizing points of agreement between Restora-

tion Movement factions has been simply to say nothing about the points of

1
7For other examples of the rhetorical strategy of emphasizing points

of difference, see: Leroy Garrett, "Twelve BIG Differences between the modern
Church of Christ and the New Testament Church," Bible Talk, III, No. 9 (June,
1955), 150-152; and, 4, M, Morris, Differences Batween the Church of Christ
and the Christian Church (n.p., by thé author, [C.l10(5]). 1Ae Only KOOWh COpy
of this booklet 1s 1n the library of Abilene Christian Ccllege, Abilene,
Texas.,

8
1Seeds of Distrust,® Firm Foundation, ILXXXVI, No., 5 (Februsry l,
1969), 69. See also: C, Wendell King, Social Movements in the United States
(New York: Random House, 1969), p. T78.
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agreement., But sometimes leaders have said things nct just to emphasize the
differences,-but to minimize areas of agreement, Leroy Garrett reported two
speeches which he heard at the 1971 Preachers Workshop at Abilene Christian
College, The speeches were on the nature of truth, Garrett reported one
comment on the speeches, both from what Garrett called "main-line Church of
Christ preachers," That comment was, "they have different Gods."19 Notice
that, this comment was not really addreésed to the differences between the
two speakers. Their differences were epistemological, not theological.
The obvious hyperbole of the comment, however, made it appear that the two

speakers had almost nothing in common,

Importance of Issues Exaggerated

Factions develop an awareness of their own identity as they scse the
contrast between their own position énd the positions of others in the
movenent--just as individual self-image is developed by seeing such relation- -
ships.z0 Exaggerating differences and minimizing points of agreement are two
ways of focusing the attention of people on this contrast. Another way in
which this is accoﬁplished is by exaggerating the importance of the issue or
issues around which the faction is built., In the history of the Restoration
.Movement two methods of exaggerating the importance of issues have been used.
Faction leaders have exaggerated the claims of importance in their teaching.
They have also devoted a diSproporfionate amount of time to teaching their

doctrine on the issue or issues in quesiien,

9“Unity Meeting in Abilene," Restoration Review, XIII, HNo, 1
(Janvary, 1971), 10.

zoSherif and Sherif, p, 113,
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In the 1950's, when the anti-cooperation faction was developing in
the Church of Chrisé, the anti-cooperaticn leaders taught that being wrong on
the cooperation issue was just as bad as being wrong on baptism, In the Church
of Christ, being wrong on baptism would be regarded as a serious error, In
the 1950's, the anti-cooperation leaders were making dire predictions about
the etérnal destiny of those who supported congregational cooperation. Once
thelr faction was identified, separated, and isolated from the rest of the
Church of Christ, this rhetorical strategy of producing group identification
through exaggerating the importance of the issue was no longer needed, 1In
recent years, leaders of the anti-cooperation group have admitted their
belief that being wrong on the cooperation issue will not, in itself, keep
a person out of heaven, Yater Tant, one of the main leaders of the anti-
cooperation group, said that he now believes that the "cooperative brethren”
will go to heaven. Tant did suggesﬁ that the "cooperative brethren' will
have to ﬁear a dunce cap and stand in the corner of heaven for the first
hundred years or so--but at least he has modified his previous stand and
he no longer exaggerates the importance of the issue,

There is a second way in which the importance of an issue can be
exaggerated and that is simply by spending a disproportionate amount of time
talking about that issue, As was noted earlier, any means of exaggerating
the importance of an issue will help provide a sense of group identity
for a developing faction. When people have their attention focused on tﬁe

fact that some do not share their views, when differences are emphasized and

21Personal interview conducted at the Abilene Christian College Bible
Lectureship, Abilene, Texas, February, 1971.
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even exaggerated, people then begin to notice and feel identified with those who
do share their views, % Therefore wﬁatever makes people more aware of differences
within a movement will also make them more aware of their identity with those
in the movement who share their beliefs., Exaggerating the importance of the
issues is one way of making people more aware of the differences and therefore
more aware of the group that shares their beliefs on the issues. And spending
a disproportionate gmount of time talking about an issue is one way of
exaggerating the importance of the issue,

The practice of spending a major portion of the time talking about one
issue is what various leaders of the Restoration Movement have called "hobby-
riding." Religious leaders éutside the Restoration Movement accused Campbell
and other Restoration Movement préachers of making a "hobby" of preaching on
baptism., Leaders of every faction within the Restcration Movement have been

accused of making a "hobby" of their position on the issue around which their

faction was built. Charles Holt discussed this practice in the Gospel Guardian,

By the word "houby" I mean that these men can talk of nothing else; they
are always riding their '"hobby-horse" and to them it has become the most
important thing in preaching. They press their hobby with all their might
even to the disturbance of churches. With them the hcobby is so all-
important that one is not sound and cannot enjoy their fellowship who

does not agree with them., There are some things for which they contend
that are right, but one can become a "hokbyist" even in contending for
scmething true and right. 23

#Hebby-Riding," by definition, exaggerates the importance of issues, And
éxaggerating the importance of issues contributes to the self-awareness of a

group that shares a particular position on those issues.

22
Blumer, p. 202,

2314 Lot of Racket," V, No, L5 (March 25, 195L), 706.
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"We-They" Language

One technique for prodﬁcing group identification is the use of language
which implies an identity for a group of followers and a separation of those
followers from someone else., DeGroot talked about how the use of this kind of
terminology helped distinguish the Restoration Movement from the rest of
Christendom., "!Cur movement,! four brotherhood,! tour fellowship,! and later,
tour agenciest!--is a terminolégj more common even today in Disciples speech
than tthe church! or any other wording of Christian ecumenicity."zh DeGroot
then went on to show how Campbell!s use of such terminology, especially in the

Christian Baptist, helped to create the "conscious brotherhood of the Disciples

2 :
of Christ.® > In the 1966 Reed Lectures of the Disciples of Christ Historical
Society, Robert O,Fife discussed how thils same technique is still being used
to provide group consciousness for Restoration Movement factions.

+ « » One may readily observe that tendency to think in terms of groups
and classes which has so often done violence to persons. In this process
the stereotype, the tests of institutional loyalty, the process of
condemnation by association, have all contributed to the development of
what might be called a "we-they" complex, It has therefore not been
unknown for brethren who challenged these categories on the ground that
MJe in Christ" was prior to all other "wefs® in the Church, who in truth
did not wholly "belong" in either of these groups, and who consequently
sought fellowship "across the lines,"™ to become objects of suspicion and
even contempt,26

2
hA. T. DeGroot, Restructure Problems (Fort Worth, Texas: by the author,
1969), p. L8. .

25
Tbid., p. L9.

26
WChristian Unity as Reception and Attaimment," in Discinles of Christ
and the Church Universal (Nachville, Tennessee: Disciples of Ghrist Historica.l
Society, 1966), p. 16.
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We--they" language has been used in thie developing stages of every
faction in Restoration Movement history. And if one can accept the statements
of DeGroot and Fife, then it is obvious that the use of "we-they" language has
contributed to the self-conscious identification of these factions. Articles
with such titles as #tCur! work or 'Their! work?"27 and "Whose side are you
on?"28 reflect the continuing use of this technique in the most recent division

within the Church of Christ.

Labels

Another way in which faction leaders can provide a sense of group
identity for their developing faction is through the use of labels. Since
self-image is developed first from seeing relationships to other529 the first
kind of labels that are needed are labels for opposition groups. Later, labtels
are needed for the faction to use to.describe itself,

In the Restoration Movement, factions have not generally seen themselves
as being factions and faction leaders have not generally accepted the labels
their opponents use to describe them, Leaders of the anti-missionary society,
anti-instrumental music Church of Christ called the pro-missionary society,
pro-instrunmental music group the "Digressives." But leaders of the Christian
Church prefered to call themselves "Progressives." Leaders of the "cooperative"
group in the Church of Christ called their opponeﬁts Mantis." The ﬁon—cooperative

group prefered to call themselves "Conservatives,Y

27
Yater Tant, Gospel Guardian, V, No. LL (March 18, 1954), 692.

28
Oscar Ellison, Gospel Guardian, V, No. 36 (January 21, 195L), 563.

2
9Sherif and Sherif, p. 113.
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Tﬁe Restoration Movement started as a non-denominaticnal, even an anti-
denominational movement and it has a long history of opposition to all forms of
sectarianism, In this context, therefore, it is difficult for leaders to find
terminology té describe their own group. The very act of denominating a group
implies that the group is denominational or sectarian., Labeling opposition
groups has not been a major problem, especially when they are.viewed as sects
or factions anyhow, A major problem of personal consistency is involved,
howéver, when an advocate of non-denominationalism seeks a label for his
own group,

The three major branches of the Restoration Movement have solved
this problem by a de facto division among themselves of the three designa-
tions which the early leaders of the movement used, Thus "Disciples of Chrisi®
has come to mean the more liberal branch, "Christian Church" is coming to mean
the Independent grouﬁ, and "Church of Christ" has come to mean the more
conservative branch of the Restoration Movement,

The problem of finding some appropriate self-designation for the
various sub-divisions of the Restoration Movement has been somewhat more
involved, Some leaders have solved this problem by using such terminology as
the true Church," "the faithful," "sound brethren,™ or "the New Testament

Church" as exclusive designations for their group. The Gospel Guardian has

0
published for many years a series of articles on "Where Sound Churches Meet.“3
These are all anti~cooperation congregations, In the same way, the congrega-

tions mentioned in the 01d Paths Advocate are immediately recognized by the

discerning reader as being "one-cup" congregaticns., The "Church Announcements®

- 30For an example, see: "Where Sound Churches Meet Near Danville, Ky.,"

XXI, No. L8 (May 8, 1970), T71i1.
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pages of the Church Messenger list only the anti-Sunday School congregations.

Yet none of these periodicals use the identifying labels which opponents
apply to their groups. They simply use such terms as "the Church" or "the
faithful“ in an exclusive sense,

Cne group has solved this problem by admitting their sectarian status,

In 1963, Richard Ramsey published a Directory of Premillennial Churches of

Christ,31 In this way he was able to provide a visible form of group

identification for his small and scattered faction, But faction leaders
who deny their sectarian status cannot afford to take such a step.

Providing identification through some self-designation for a faction
without resorting to the use of factional labels has presented a major problem
for faction leaders. One way that some faction leaders have solved this
problem has been to use as a self-designation the faction label that opponents
use, but without admitting the validity of that label, "Anti-ism" was a
label applied by the cooperative group in the Church of Christ to the doctrine
of the anti-cooperation group. Obviously, the anti-cooperation leaders would
not accept such a label, They were, however, able to use this label to
accomplish the purpose of providing group identification without admitting the
validity of the label., Thus they could talk about "what the liberals call
;anti-ism'" and that would identify their position without accepting the
stigma attached to the use of this particular label.32

The use of labels to identify factions can involve some rather fine

distinctions., The "one~cup" group uses the term "the class faction," to refer

31(Hammond, Louisiana: The Exhorter).

' 32Lary R. Devore, "Whither Goeth Anti-ism?" Gospel Guardian XXI,
No. 37 (January 22, 1970), 583.
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to fone-cup® congregations which have Bible classes. "“The cups faction" is the
terﬁ they uée to describe the vast majority of congregations in the Church of
Christ, which have both individual communion cups and Bible classes.

Another rather fine distinction in labels is illustrated in the terminology
of Yater Tant, leader of the anti-cooperation group., Tant used to call the
cooperative group the Liberals, Now that his faction has separatéd and is
isolated from the cooperative group, Tantts attention has turned to the problem
of classical theological liberalism which he sees in the cooperative group.

Now he distinguishes between the liberal (without quotation marks) position of
the cooperative group's left-wing and the "liberal" (with quotation marks)
position of the more conservative part of the cooperative group. In the same
way he now distinguishes between:My Brethren (without quotation marks) meaning
the anti-cooperation group and "My Brethren®" (with quotation marks) meaning
Tant!s group plus the cooperative group in the Church of Ghrist.33

The names of leaders have often been used as faction labels in the
history of the Restoration Movement. Those outside the Restoration Movement
have often labeled the whole movement as "Campbellites." Factions within the
movement have been known by the names of faction ieaders. The "Boll-ites®
were the premillennial followers of R, H., Boll, "Sommerites" were the anti-
college, anti-local minister group led originally by Daniel Sommer, That group
is now known in scme areas as "Ketcherside-itest--althcough the mature Carl
Ketcherside no longer fits easily into such a category.

The names of religious periodicals have also been used as faction labels,

The "Gospel Guardian-ites! are the anti-cooperation group in the Church of

33
Yater Tant, "Stand Off and Remain Aloof," Gospel Guardian, ¥XXT,
No. 11 (July 17, 1969), 165.
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Christ., Several years ago when the anti-imétrumental music, anti-missionary
society Church of Christ was splitting away from the Christian Church, many
Texas congregations of the Church of Christ were called "Firm Foundation-ites,®
after the periodical published in Austin, Texas., Independents who split off
from the Disciples of Christ have been called "the Standard Bunch' after their

principle religious journal, the Caristian Standard.

In the history of the Restoration Movement, being labeled by an
opposition group and giving a label to the opposition group have both been
important elements in the process of providing a sense of group identification
for developing factions. Self-designations have generally been too long and
too complicated for frequent use and therefore the labels given by opposttion

groups has probably been the more important factor.

Slogans
The use of slogans has also contributed to the identification of

developing factions. Such slogans as "We speak where the Bible speaks; we
remain silent where the Bible is silent" helped to provide a sense of group
identity for the Restoration Movement in its very early days. Those who
accepted the slogan were a part of the movement and those who rejected it
ﬁere not., A. T. DeGroot pointed out that at one time a slogan helped to hold
the Restoration Movement together--in the Civil War days when almost every
other religious body in America divided. DeGroot concluded,

The principle reason that.the brotherhood did not divide [over the slavery

issue] was that it had a slogan. . . . So well had they engraited ancther

slogan ("in essentials unity, in opinion liberty, in all things charity®

it became apparent to them immediately that to divide over a question not
absolutely settled in the Bible was nothing less than silly.3

31'"SZLavery is a Matter of Opinion," Christian-Evangelist, LXXXVIII,
No.9 (March 1, 1950), 202,
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Thus according to DeGroot, a slogan helped hold the Restoration Movement
together in the days of the Civil War. But often what the slogans have
held together has not becn the whole movement but a developing faction.
Thus various epithets concerning ®"Institutionalism" and its danger helped
identify the anti-cooperation faction in the Church of Christ. On the
other hand, epithets concerning "Legalism" helped identify the cooperative
group.

Faction leaders in the Restoration Movement have provided a sense
of group identity for their factions by emphasizing points of difference,
minimizing points of agreement, exaggerating the importance of issues,
using f'we-they" language, usiﬁg labels, and using slogans. These rhetorical
strategies constitute the verbal element of identification. Three non-verbal.
elements are alsc important: the nature of the issues, the prestige of the
leaders, and the channels of communication. These non-verbal elements are

considered in the remainder of this chapter,

Non-Verbal Elements of Identification

The Nature of Issues
The imporiant thing about issues and their role in the process of
faction identification is that some issues lend themselves much more readily
to the process of identification than do others. To niake the greatest
possible contribution to the process of faction identification, the issue
must be one on which pecple on both sides can find ready identification.
Cne of the rhetorical requirements of Simons! theory was that leaders mold

their followers into a unit.35 Some of the issues in the Restoration

35 Simons, 3.
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Movement have been too complicated for simple group identification., Leaders
have not been able to persuade those who agree with them on these issues to
see themselves as belonging to a distinct group defined by their shared beliefs
on these complicated issues. In these cases, therefore, leaders have failed to
fulfill one of the rhetorical requirements of Simons! theory and in these cases
no faction has developed.

There are several examples in the history of the Restoration Movement of
controversies which did not result in faction formation because of the failure
of people who shared certain views to identify themselves as a distinct group.
For example, the many-sided controversy over the eldership qualifications,
tenure, and authority has involved such complex positions that people have not
been able easily to identify their own position in relation to the positions of
others, No united leadership has ever developed and thus no faction has ever
developed in opposition to the conscientious objection position. The reluctance
of people to identify themselves as the pro-war or pro-killing group helps to
explain why no faction ever developed along these lines., In the same way, no
united leadership has developed and no faction has been formed in opposition to
those who argue that there are no Scriptural grounds for divorce and re-marriage.
The reluctance of people to identify themselves as the pro-divorce group helps
to explain why no such faction has emerged. In these cases no faction developed
because the nature of the controversial issue discouraged group identification.
Therefore, in these cases, the leadership failed to fulfill one of the rhetorical
requirements of Simonst theory.

A comparison of the issues on which the Restoration Movement has
divided with those issues on which the Restoration Movement has experienced

diversity without division indicates that those issues which naturally
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arrange themselves into simple pro or con propositions with which people can
quickly and easily identify are the issues on which the Restoration Movement
has divided into factions, The simplicity of the issue has been a vital
factor, Complex issues which cannot be expressed in simple, two-sided

propositions have been the subject of little discussion and less division.

Leadership Prestige

In C, Wendell King's book on Social Movements in the United States,

King pointed out that over aud above all the usual qualities of personal
prestige needed for leadership, there are two requirements that a movement
leader must fulfill in order to contribute to group cohesion within his
movement: +the people must be able to identify with the leader end the leader
must be identified with the movement's central issue.36 When young Daniel

Sommer asked Benjamin Franklin, editor of the American Christian Review, whati

a young man should do who aspired to leadership in the Restoration Movement,
Franklin's counsel was "constantly discuss the brotherhood issues."37 If
people in the Restoration Movement have been able to identify the man with
the issue and then identify themselves with the man, they have been more
likely to identify themselves with the issue and thus to see themselves

as a separate group. The prestige of the leader, therefore, is a factcr
which must be considered in determining whether or not a movement leader will
be able to fulfill the rhetorical requirements of Simons! theory in any

particular case,

36(New York: Randoﬁ House, 1969), pp. 33, 77-78.

37Joseph Franklin and J, A, Headington, The Life and Times of
Benjamin Franklin (St. Louis: John Burns, Publisher, 18719 [reprocuced by
C1d Paths Book Club, Rosemead, Calif., 1956]), p. L60.
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Communication Channels
The primary charnels of communication in the Restoration Movement
have been the movemenf~wide religious periodicals and the movement-wide
gatherings such as conventions, lecturesnips, and such like, In the
polarization stage of faction development, the important thing about the
channels of communication is their availability.38 The faction builder
needs a platform from which he can address the whole movement, As polariza-
tion continues, the channels of communication serve another rhetorical
purpose: they provide a sense of group identity for the developing faction.

Harrell pointed out how the Christian Standard provided a sense cf group

identity for the Disciples in the North.39 Garrison said that the anti-
instrumental music, anti-missionary society group did not present a serious
challenge until journalistic champions advocated that cause and identified

a faction around these issues.ho Dowling commznted that Y“each editor also
created a constituency substantially in agreement with the particular emphasis
of his publication; and, in turn, this constituency supported that paper,¥

The importance of religious periodicals in the Restoration Movement is

such that Tucker commented, "The Disciples do not have Bishops, they have

38
King, p. 36. See also Dawson and Gettys, pp. 710-713.

39"Sectional-0rigins of the Church of Christ," 269,
Lo

Winfred E, Garrison, An American Religious Movement (St. Louis:
Christian Board of Publication, [IV45]), p. 1Z<.

L1
Enos E, Dowling, The Restoration Movement (Cincinnati, Ohio:
Standard Publishing Company, i%04), p. 2.




106
L2
editors. ™ Garrison commented, "the editor's chair has come nearer to being
a throne’of power than any other ﬁosition am5ng Disciples."h3 One of the
main powers of the editors has been their power to provide a sense of group
identity for a factional following.

There is a sense in which the medium is the message concerning the
identification of groups. Having separate channels of communication for two
groups tends to identify them as separate from each other. Campbell recognized
this danger, His opposition to the proliferation of religious journals in the
Restoration Movement probably came more from this concern than from any
editorial jelousy.

Having separate channels of communication contributed to the Disciples-
Independent split. Those who organized the North American Christian
Convention designed it as a preaching convention in a mild protest against
the liberal policies of the International Convention of the Christian Church,
Having two conventions, however, eventually led to two separate fellowships.

As one studies the origins of the North American Christian Convention it
appears that the responsible leaders of this movement did not think of it
as an alternatuve to the International Convention, but as an additional
gathering to meet a need not served by the International Convention,

It is true that the "North American" grew out of an expression of
protest against the way in which the thorny issue of "open membership®
on the foreign field had been handled in the International Convention.
But the felt need was alsec positive: brethren wished a gathering which
would be less involved with agency affairs and more marked by Biblical
preaching, inspiring fellowship, and addresses concerning significant
issues of the Church in our time.

The first North American Christian Convention was held in Indianapolis
in 1927, Brethren who attended it appointed a committee to call another

hzWilliam E., Tucker, J, H, Garrison and Disciples of Christ {St. Louis:
The Bethany Press, 1964), p. 39,

hBWinfred E. Garrison, Religion Follows the Frontier (New York:
Harper & Row, Publishers, Inc., 1Y31), p. 210,




107

gathering should such a meeting prove desirable, Thus the sequence of
conventions commenced, In the early years many brethren attended both
the International and the Ncrth American conventions., But in the course
of time this number diminished. As a result both conventions gradually
became composed of brethren who had little communication with the others,

The effect of this was twofold: ¥First, the different purposes of the
two conventions, which were not in themselves contradictory, were
accompanied by growing social isolation and group consciousness., Second
a large body of brethren who continued to share basic convictions came to
be separated by the accidents of social and institutional life,

The fear of division resulting from the two conventions prompted the

Christian-Evangelist's editor to attack the decision of the North American

Christian Convention to start meeting arnnually., In an editorial entitled,

"Does This Mean Division?" the Christian-Evangelist said,

It has been our fear from the begirming of this "protest" movement that
despite the best intentions of those promoting the convention it would
eventually become a means of dividing our brotherhood. Preaching
conventicns tinged with protest cannot remain mere audiences, innocently
to disband with a doxology at the close and return home, They tend to
become organisms in spite of themselves, and if repeated periodically--
as these have been over the past twenly years--there is 1little hope but
that they will ultimately become the instruments of division. . . . The
decision at Indianapolis to hold the convention annually from now on can
only mean that the prOCﬁgs toward division into a separate organism will
be greatly accelerated,

In the history of the Restoration Movement, having separate channels
of communication has tended to identify separate groups. Whether conventions,
lectureships, or periodicals--any platform for addressing the Restoration
Movement as a whole has been important in the process of polarization; but
those platforms which addressed only a part of the movement--the separate
platforms for separate factions--have been even more important in creating a
sense of group identification for the factions, Having separate channels of

cormunication helps fulfill the rhetorical requirement of identification.

thife, p. 15.

hSLXJ(X, No. 23 (June 7, 1950), 551,
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Swrmary

This chapter has focused on the rhetorical strategies as well as some
non-verbal rhetorical factors involved in the process of producing a sense of
group identification for a faction, The purpose of this chapter has been to
apply Simons! rhetorical requirement that leaders must maintain and mold their
followers inio an efficiently organized unit, This rhetorical requirement
from Simons! theory has been applied to the specific case of faction formation
within the Restoration Movement, In the case of factions the requirement is
that leaders must provide a sense of group identification which will hold
together their followers and mobilize,them for the separation to cecme, In
the examples noted from the Restoration Movement, when leaders have fulfilled
this rhetorical requirement, their factions have developed further, When
leaders have failed to fulfill this requirement, their factions have failed

to develop any further,



CHAPTER FOUR

STRATEGIES FOR SEPARATION

Simons! 1ist of rhetorical requirements for social movement leadership
includes as the second main point the requirement that 1éaders must secure the
adoption by the larger structure of the movement's ideology, particularly their
program for change.1 In the case of factions developing within a movement, the
movement itself is the larger structure.2 The leaders of a faction appeal to
" people in the movement to adopt their faction's ideology or program for changa.
In the case of an unstructured movement such és the Restoration Movement,
faction membership is defined in terms of accepting a faction's ideology.
When a leader tries to secure the adoption of his faction's ideology, he is
actually recruiting members fer his faction. 1In a more sfructured movement,
a faction leader's efforts might be directed toward getting his faction's
ideology adopted by the power structure in control of the movement's

b
organizational machinery, That situation would present a totally different

1Herbert'w. Simons, "Requirements, Problems, and Strategies: A Theory
of Persuasion for Social Movements," The Quarterly Journal of Speech, 56
(February, 1970), 3-kL.

2Carl A. Dawson and Warner E, Gettys, An Introduction to Sociology
(Revised Edition; New York: The Ronald Press Company, l735), pp. (00~713.

3Rudolf Heberle, Social Movements (New York: Appleton-Century-
Crofts, Inc., 1951), p. 7.

Simons, §-10.
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picture. Eut this study is concerned with faction development in an
wnstructured movement--the Restoration Movement.

There are several ways in which a leader within a movement might go
about trying to persuade others in the movement to adopt his ideology. One
possibility is that the leader might seek to modify the thinking of the whole
5

movement in such a way that no faction is formed.” Faction formation, however,
always involves some kind of separation.6 As a leader attempﬁs to sell his
ideés to others in a movement, there must always come a time when his efforts
result in a separation of his followers from the rest of the movement., If
there 1s no separation, then by definition, there is no faction. Thus the
rhetorical requirement of Simons?! theory that movement leaders must secure
the adoptioh by the larger structure of their ideology becomes in the
case of faction leadership a rhetorical requirement of separation: faction
leaders must persuvade others in the movement to adopt their ideology and as
a result to separate themselves from the rest of the movement,

In addition to the possibility that a movement might be modified
with no faction formation, a second possibility is that separation may be
delayed while faction leaders employ a strategy of infiltration and subversion
in an attempt to build up a power base, take over existing institutions, and
take control of the channels of communication before shifting to a strategy cf

open confrontation with those of opposing views, If the final separation is

delayed long enough and the process of infiltration and subversion is unhindered,

>Mayer N. Zald and Roberta Ash, "Social Movement Organization: Growth,
Decay, and Change," in Protest, Reform, and Revolt, ed., Joseph R, Gusfield
(New York: John Wiley & Somns, Inc., 19/0), p. 520.

Spawson and Gettys, pp. 721-72kL.
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the group that was previously the majority will loose control and become the
minority that is expelled when the separation finally comes.7

A third possibility is that movement leaders, in response to a faction's
strategy of infiltration and subversion, may call for an open confrontation anﬁ
force a separation before the faction builders have had a chance to build their
power base or take control of institutions and channels of communication. If
the majority leadership forces a separation soon enough, before the minority
factiont!s strategy of infiltration and subversion has had time to work, then
the majority will retain control and the expelled minority will tend to be
relatively small.8

A fourth possibility is that faction leaders may adopt a largely
defensive posture from the first. Instead of making a serious effort to
recruit new followers, they may concentrate on protecting an exisbting follow-
ing. Their basic strategy in this case will be one of preservation--the
preservation of a remnant.9

A fifth possibility is that separation may come with no attempt to
employ any other strategy. Leaders may polarize the thinking of the movement,
identify with themselves as large a faction as possible, then separate and

isolate that faction from the rest of the movement.lo Separation may be

7Philip Selznick, "Institutional Vulnerability in Mass Society," in
Protest, Reform, and Revolt, ed. Joseph R, Gusfield (New York: John Wiley &
Sons, Inc., 1970), pp. 258-273.

8Héberle, pp. 388-L0O7.

9Joseph R, Gusfield, "Rejection of the Social Order," in Protest, Reform,
and Revolt, ed. Joseph R, Gusfield (liew York: John Wiley & Sons, Inc., 1970),
Pp. 85-89.

10
Dawson znd Gettys, pp. 715-716,



112

" avoided by a strategy of modification. OSeparation may be delayed by a
strategy of infiltration and subversion. Separation may result in only
minor division when a strategy of preservation is employed, But separation
must come for a faction to. be formed.

The idea that separation is a rhetorical requirement for faction
leadership is not a discovery of this study. Rather, it is the application
to the study of faction development of social movement theory in general and
specifically of Simons! requirement that movement leaders must secure the
adoption of their ideology or program for change by the larger structure,

In the case of the Restoration Movement factions of interest in the present
study, this simply means peérsuading people to adopt a faction's ideology
and thus become a part of a faction which is separated from tﬁe rest of the
movement,

The purposes of this chapter are to isolate and identify the
rhetoricél strategies which have been employed by Restoration Movement
leaders in the various approaches to the selling of ideés within the
Restoration Movement and to show how these strategies have worked--
especially how these rhetorical strategies have contributed to the separation

of factions in the Restoration Movement.

The Strategy of Modification

Some movements succeed so well that they lose their reason for-
being and cease to exist. When a leader modifies the thinking of a whole
on some issue, no faction develops. In the history of the Restoration
Movement there is one notable example of modification with no faction

formation, In the very early days of the Restoration Movement, Campbell
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and his followers accepted the Baptist practice of "close communion." In
1828 Campbell objected to admitting'the vnimmersed to the Lord!s Supper.
He argued that such an "open communion" practices would logically require an
f'open membership” practice.  Bub the restriction was gradually relaxed
ﬁithout much open argument over the issue. In 1862 Isaac Errett wrote in

the Millennial Harbinger that prebably two-thirds of the churches welcomed

to the Lord's Supper all who considered themselves qualified to commune.
Garrison later wrote explaining how the madification took place.

The solving text was that each should Yexamine himself and so let him
eat.? And the standard formula was, "we neither invite nor debar.®
There was, in fact, very litile general controversy on this subject.
In time the close communion practice disappeared so conpletely that
most Disciples in the United States do not even know that it ever
existed and are somewhat_shocked to learn that it is still practiced
in the British churches.

The Strategy of Infiltration and Subversion

In the history of the Restoration Movement, the most notable example
of infiltration and subversion is the liberal-ccnservative controversy within
the Christian Church which led to the Disciples-Independent split. Going all
the way back to the days of J. W. McGafvey, the emergence of a liberal element
in the Christian Church can be seen, The Campbell Institute at the University
of Chicagols Disciples Divinity House became the center of a liberal theology
quite out éf line with the relatively conssrvative theological views of most

people in the Christian Church. The Quarterly Bulletin published by the

Campbell Institute expressed in the very first issue the semi-clandestine

character of the Institute,

11Winfered E. Garrison, 4n American Religious Movement (St. Louis, Mo.:
The Christian Board of Publication, 1945), pp. 119-120,
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The Campbell Institute is not a secret scciety. Neither does it seek
publicity. It seeks to do a work for its own members and for others of
like spirit., 1In the nature of the case the nunber is limited who meet
the requirements of membership and would care to participate in the
organization. In order to avoid misunderstanding or the temptation to
any controversy concerning the Institute, its principles, or the work
of individual members it is considered best to treat these matters as
confidences not to be discussed with outsiders, ¥For the same reason
the Bulletin is not for general circulation, and it will be possibleg, to
make It of Tore value and interest if this restriction is observed,.?

E. S. Ames, who wrote the above article in the Quarterly Bulletin does not

indicate what these matters were that should be held in confidence. But if

subsequent issues of the Quarterly Bulletin are any indication, they were

the attitude of the Disciples toward the "pious unimmersed"13 and church
union.lb

When J. W, McGarvey saw what he regarded as signs of theological
liberalism in The Scroll, a genéral distributicn publication of the Campbell
Institute, McGarvey was shocked. He challenged the editor to publish the
names of the members of the Institute. His challenge was ignored.15

Ames knew that the liberal element represented by the Campbell
Institute was a very small minority and not ready for an open clash with the

conservative majority in the Christian Church. He therefore suggested an

effort to build up a power base in a limited area, He suggested that

12
E, S, Ames, "A Suggestion," I, No. 1 (October, 1903), 1.

1 _
3"A Perennial Question,® I, No. 2 (January, 1904), 1.

iChristian Union," I, No. 3 (April, 190L), 1.

15
Henry E, Webb, "A History of the Independent Mission Movement of
the Disciples of Christ,® (unpublished Th. D. thesis at Southern Baptist
Theological Seminary, New Orleans, Louisiana, 195L), p. 33.
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like-minded (liberal) ministers in every major city should meet occasionally
to Wecultivate each other and the cause." But his main object was the
establishment of a base of operations, ‘
Why not concentrate Institute pastors so far as possible in Illinois
and Indiana and make ccincerted actions in these, or other selected
states, on behalf of modern methods and ideas? It is refreshing to
see what has already been accomplished in Indiana and Chicago by a
few men ig recent years, By a little forethought much more could
1
be done,
The liberal ministers followed Ames! suggestion and thus they were able to
build up a strong power base. One by one they managed to infiltrate and
then take over the colleges operated by the Christian Church., The more
conservative element counter-attacked by forming the Bible College League,
which tried to regain controcl of the schools., But as Webb observed,
The League created bitterness but was able to accomplish very little
that was constructive. Being mostly negative in purpose, it soon lost
its initial enthusiasm, and died. Most of the men involved later
turned their energies toward the positive task of creating a
competitive instit&?ion, the McGarvey Bible College in Louisville,
Kentucky, in 1923.

The liberal element represented by the Campbell Institute also sought
control of the International Convention of the Christian Church. They needed
this control in order to accomplish one of their goals., They wanted to bring
the Christian Church into the Federal Council of Churches of Christ of
America., J, H, Garrison led the fight to get the Disciples into the Federation.
In fact, Garrison helped to organize the Federation and suggested its name.
The conservative element saw church federation as an abandonment of the

restoration principle for achieving Christian unity, thus the stage was

set for a major conflict.

16E..S. Ames, "Notes," Quarterly Bulletin, I, No. L (July, 150L4), 10.
1
Te. 57,
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The conservatives expected Garrison to bring up the Federation issue
at the 1906 National Convention in New York, The liberals, however, were not
ready to move., Conservatives argued that the National Convention had no
authority to consider anything except mission work. The National Convention
was not a deligate assembly and had no authorization to act on behalf of the
denomination in any matter other than mission work. At the 1907 National
Convention in Cincinnati, the liberals still did not bring up the Federation

question., They did manage to have the Convention call an ad hoc meeting to

discuss the matter. The special meeting on Federation was to be in connection
with a convention in Norfolk, Virginia, in October, 1907, Even this convention,
the opponents of Federation argued, was not authorized to act on behalf of the
erntire denomination, The liberals, however, were in control of the meeting
and they managed to take action in the name of the Christian Church which was
sufficient to get the Christian Church into the Federation.

J. B. Briney, editor pf Briney's Monthly, objected to the irregular

procedure of the whole affair, He cast the only dissenting vote, but his
account of the meeting suggests thatlthe action was not really representative
of the Christian Church in general or even of the majority of the people
present at the Norfolk Convention. For some reason, the liberal leaders felt
that a Special meeting called after the adjournment of the Norfolk Convention
would be more representative than action taken by the Convention itself,
Briney reported,

The president of the Convention session took the liberty of declaring

the session adjourned, without any vote or motion to that effect,

When this announcement was made, large numbers of those present arose

to leave the hall, and it really looked as if there would be a stampede.

But the doors of the Convention Hall were ordered locked, and by much

persuasion, backed up with the information that the docrs were locked,
and that all means of egress were cut off, the people were induced to
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remain, . . . Bubt only two hundred people in the crowd actually voted

[on the Federation issue] and that vote leplg represented those two

hundred people, nct the Disciples of Christ, L
The liberals, however, had won. The Federation accepied this action in the
Norfolk Convention as official and thus the Disciples were taken into the
Federation.

In the continuing conflict between the two branches of the Christian

Church, the conservatives attempted to expose the liberals, In 1906-1907

the Christian Standard contained many attacks on the liberals from such

writers as J, W, McGarvey, E, V, Zollars, Charles Loos, J. B. Briney,
Frederick D, Kershner, and J, T. Brown, Two articles by Briney, "The
Safety of Our Missionary Soéiety,"19 and "The Place of the Plea in the
Curriculum,"zo provoked a bitter‘reply from E, S, Ames and the controversy
between these two men was long and acrimonious, J, T, Brown's attack on

A, W, Fortune, "What Will the Newly Elected Teacher of Theology in the

College of the Bible Teach?" continued through eight issues of the Christian

Standard.21
The efforts of the conservatives to "smoke out" the liberals proved to
be too little and too late., Webb outlined the developments in the remainder

of this controversy,

18
"Action Taken at the Norfolk Conventlon," Christian Standard, XXXIII,
No. L2 (October 26, 1907), 1772.

19
XXXVII, No. 35 (September 2, 1911), 1419,

20 '
XXXVII, No. 30 (July 29, 1911), 1211.

21
XLVITI, No 30 through No. 37 (July 27 through September 1k, 1922),
1206-1185.
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The next few years are the bitterest of all, for they represent the
last desperate attempt of the conservative brethren to capturec control
of the national agencies of thé brotherhood., It is in this period that
epithets became crystallized and such terms as "compromisers, "
Wradicals," and "modernists," became fixed nomenclature for the
organized element and "independents," "anti-missionary bunch," "reaction-
ary," and "non-cooperatives" are used as titles for the conservative
element. Churches are urged to free themselves from "entangling
alliances" and to support "loyal" missionaries. The inferences behind
many of these terms are quite unsavory. TFrom this point on, support
of the United Christian Missionary Society is looked upon as prims facta
evidence of sympathy with its liberal tendencies. On the other hand,
refusal to support the Society is viewed as disloyalty to the brotherhood
and schism, Thus the United Society became a test of fellowshlp among
a people who claim to reject all human tests of fellowshlp.

In the history of the Disciples-Independent split, liberal leaders
who employed the strategy of infiltration and subversion used several
techniques as a part of their over-all strategy. In the period when they
were still trying to build their power base, take over existing institutions,
and take control of the channels of communicatiocn, they tended to avoid any
direct clash with the opposition. They avoided the debate format in favor of
a one-sided presentation of their position. They sought common ground with
their audiences, The plea for tolerance was an important part of their
strategy.

Another element in the liberal's strategy in their infiltration and
subversion of the Christian Church was that the liberal group tried to avoid
too much polarization and group identification before they were able to take
control, As will be demonstrated later in the cases of the Premillennial
group and the anti-cooperation group in the Church of Christ, when the
polarization-identification process has started too early, the separation has

come before the faction leaders have had time to infiltrate and take over

the group in which they were working.

22
Webb, p. 133.
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One way in which liberals in the Christian Church avoided premature
polarization, identification, and éeparation, was by their leaders expressing
positions in vague, ambiguous statements. OSherif and Sherif pointed out that
vague stztements contribute to assimilation rather than con’orast.Q3 With the
assimilation effect, people tend to perceive the vaguely stated position as
being closexr to their own position than it really is, Vague statements of
positions, therefore, help to prevent a premature separaticn,

The specific elements in this strategy of infiltration and subversion
are similar to the techniques used in the strategy of modification, There are,
however, two important differences. In the case of modification, there is no
polarization or group idenﬁificiation. Both of these are présent to some degree
in the case of infiltration and subversion. In the case of modification, there
never is an open confrontation or separation, In the case of infiltration and
subversion, the conciliatory strategies are only temporary and evenbually there
is a shift to a strategy of direct confrontation leading to separation. Once
the minority has taken over through its strategy of infiltration and subversion,

the group that was previously in control is expelled.2h

Imposed Separation

- If the majority leadership responds to the infiltration and subversion
strategy of the minority soon enough, the minority can be exposed and then
separated before théy have had time to take over, This is what the conservative

group tried to do in the Disciples-Independent split, but they failed. There

23Muzafer Sherif and Carolyn W. Sherif, "Attitude as the Individualls
Own Categories: The Social Judgement-Involvement Approach to Attitude and Attitude
Change,* in Attitude, Ego-Involvement, and Change, eds., Carolyn W, Sherif and
Muzafer Sherii (wew York: John wiley & soms, inc., 1967), pp. 131-132,

2L
Selznick, pp. 258-273.
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have been times, however, in the history of the Restoration Movement when
the strategy of imposed separation has worked,
Leaders of the "main stream" Church of Christ in the first decades
of this century felt that the premillennial faction was using the strategy of
inflitration and subversion. R, H., Boll, a leading premillennial teacher,

was the front page editor of the Gospel Advocate and as the most popular

Gospel Advocate writer seemed to be "™next in line" for the position of

editor-in-chief, E, L. Jorgensen, another premillennial leader, compiled the

most popnlar hymnal in the Church of Christ, Great Songs of the Church., The

early editions of this hymnal contained many songs which the "main stream"
leaders saw as teaching prehillennialism. Such men as J. N, Armstrong at
Harding College and George A, Klingman at Abilene Christian College were
urging that millennial views not be made a test of fellowship., Teachers
with premillennial views were employed at both of these colleges. A growing
number of local congregatiqns were coming to accept premillennialism,

Foy E. Wallace, Jr., editor of the Gospel Advocate and later founder

of the Gospel Guardian, began a campaign to "smoke out™ the premillennialists.

His pressure drove Klingman out of his post as head of the Bible Department
at Abilene Christian College and cost Harding College much of its support.
There is some question as to whether there ever was any united "premillennial
strategy," but Wallace and others responded as if there were such a strategy.
The rhetorical strategies of Wallace and others were successful in sepafating
and isolating the premillennialists from the rest of the Church of Christ,

If there was a strategy of infiltration and subversion being used by the
premillennial group, it did not work. The-strategy of imposed separation

left the premillennial group as nothing more than a remnant.
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Another example of imposed separation was the strategy of the
cooperative group in the Church of Christ in the mid-1950t's, At this time

the anti-cooperation element led by the Gospel Guardian was seen by many

leaders in the Church of Christ as using a strategy of infiltration and
subversion--at least on a local level, The Church of Christ does not have
any central organizational machinery to be subverted, as was the case when
the liberals took control of the Christian Church, The only platforms for
addressing the whole Church of Christ were the religious periodicals and the
brotherhood~wide lectureships, especially the large gathering at the Abilene
Christian College Lectureship, These platforms were open to anti-cooperation
leaders until well into the 1950's,

The strategy of infiltraiion and subversion used by the anti-cooperation
group was for the control of local congregations. Anti-cooperation preachers
found work with cooperative congregations by being vague and misleading about
their trﬁe position., They worked quietly for a while, teaching their doctrine
to key individuvals in the church., When they had their power base well
established, they called for an open confrontation and expelled the cooperative
members from their own congregations. This, of course, is the way the
cooperative leaders saw the situation, Anti-cooperation leaders would not
share this estimate of the situation. But since this is the way the cooperative
leaders saw the situation, they responded by calling for the expuision of the
anti-~ccoperation group.

By the mid-1950ts, the pro-cocperation leaders in control of the
brotherhood papers refused to publish any more anti-cooperation articles.

In Jﬁly of 1955, Reuel Lemmons, editor of the Firm Foundation, began an

attack on the anti-cooperation doctrine, In the 1956 Abilene Christian
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College Lectureship, Lemmons blamed the anti-cooperation element for dividing
the Church of Christ.25 lLeaders of the pro~-cooperation element called for
the expulsion of the anti-cooperation group from the fellowship of the Church
of Christ. This expulsion took place gradually over the next decade,

The separation and isolation of the anti-cooperation growp did not
destroy the anti-cooperation faction, but it did stop its growth, The anti-
cooperation faction now controls only one of the colleges related to the

Church of Christ, Florida College. The Gospel Guardian is the only major

religious periodical controlled by this faction., At one time the anti-
cooperation group claimed as much as twenty per cent of the Church of Christ,
Today they represent less than ten per cent, Several unity meetings hsve
been held with Reuel Lermons as one of the leading influences behind thesz
meetings., Leaders of the pro-cooperation element in the Church of Christ
now generally share the view that the imposed separation of the anti-
cooperatibn faction was both necessary and effective and that this division

of the Church of Christ may yet be healed,

The Strategy of Preservation

There have been times in the history of the Restoration Movement
when faction leaders have not really made a major effort to recruit new
members into their faction. Rather, they have adopted, from the first, a
defensive posture and have sought to separate and isolate an existing group
of follcwers in order to protect them from the influence of other groups

within the larger movement, .

25Reuel Lemmons, "Christian Fellowship," in 1956 Atilene Christian
College Bible Lecturss (Austin, Texas: Firm Foundation PUblishing Houss,
1958), pp. 34z-358.
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To some extent the ultra-conservative group within the Independent
Christian Church--the group with iﬁs "headquarters" in Ottumwwa, Iowa, falls
into this category. The anti-Sunday School factioh and the "one-cup" faction
in the Church of Christ clearly fit this description. The anti-college, anti-
local minister group used to fit this description., However, their present
leader, Carl Ketcherside, has begun a "unity drive" in recent yeérs. The group
which he now leads is no longer content with the strategy of preservation.
They now appear to be more interested in a kind of assimilation and are
striving to reach a much wider audience than before.

The specific rhetorical strategies which Restoration Movement leaders
have used to produce separaiion have been the same whether the over-all
approach has been one of remmant preservation, imposed separation, separation

following a period of infiltration and subversion, or just plain separation.

" Specific Rhetorical Strategies Which Produce Separation

Change of Audience

Social Movement theorists generally agree that the beginning of a
period of separation within a movement is marked bty a change in the audience
addressed by faction leaders, Earlier in the process of faction development,
the facﬁion leader spends most of his time addressing the movement as a whole,
Most of his effort is invested in attempts to recruit more followers, The
period of separation starts when the leaders stop talking to the movement at
large and start talking primarily to their own faction members, telling them

' 2
that they must withdraw themselves from the larger siructure,

26
Dawson and Gettys, pp. 715-716, 721-T72L.
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The willingness of faction leaders to make this change in audiences
and to call for the separation of fheir followers from the rest of the
movement--or the willingness of majority leaders to call for the expulsion

of a dissident minority--constitutes the sine qua non of separation., Without

such a decision there is no division into separate groups,

An example of the change in audiences is seeﬁ in the Christian
Standard before and after the separation of the Church of Christ, The
Standard was created to manifest a progressive spirit and "withstand the tides
of rigid primitivism."27 Garrison and DeGroot have argued-that more than to

any other journal and person it was to the Christian Standard and Isaac Errett

that the Disciples were indebted for being saved from becoming a fissiparous
sect of jangling 1egalists."28 The service that the Standard performed was
the contribution that the Standard made to the separation of the Church of
Christ from the Christian Church. Until the 1890ts, the big fight was between

the anti-missionary society, anti-instrumental music Gospel Advocate on the

Church of Christ side and the Christian Standard and Christian-Evangelist on

on the Christian Church side, But Tucker pointed out,

During the 1890's , . . the Christian-Evangelist began to ignore the
rantings of the schismatics [Tuckerls ferminology for the Church of
Christ]. After about 1897 it argued with the Christian Standard.
Paradoxically, this absence of argument [between the Churca ol Christ
and the Chrisggan Church journals] indicated the lack of unity in
the movenent.

ZZWilliam Tucker, J, H., Garrison and Disciples of Christ (St. Louis:
The Bethany Press, 156L), D. LZ.

ZEWinfered E., Garrison and A, T, DeGroot, The Disciples of Christ:
A History (St. Louis: The Bethany Press, 195L), p. 20,

29Tucker, p. 200,
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Isaac Errett stopped trying to persuade the anti-missionary society,
anti~-instrumental group. He addressed his remarks instead to his own followérs
and urged a shift in strategy.

Let the grumblers alone, and the do-nothings, and the arguifiers, and go to
work., The demands are loud and earnest. . . . It does not require a
high order of intellect to find fault and kindle suspicion and tear down
what others are trying to build up. . . . It is a cheap, shoddy piety
that spends itself in finding faults and breathing suspicions of the
motives and conduct of others., . . . We beg our brethren in all states

to turn a deaf ear to controversy and fault-findingz, and mazke a bold

strike for higher achievements in the coming year.§6

The conservative response to this call for separation is seen in T. R. Burnett!s
call for a similar separation by people in the Church of Christ.

Brethren, proceed to re-establish the ancient order of things, just as if
there never was a Church of Christ in your town. Gather all the brethren
together who love Bible order betier than modern fads and foolishness,
and start the work and worship of the church in the old apostolic way.

Do not go to law over church property. It is hetter to suffer wrong
than do wrong., Build a cheap and comfortable chapel, and improve it when
you get able., It is better to have one dozen true disciples in a cheap
house than a thousand apostate pretenders in a place who love modern
innovations better than Bible truth,3t

Tucker quoted a letter from J, H. Garrison to his son and in this
letter are clear indications that the change in audiences also occurred in
the Christian Standardt!s fight over Federation.

Yes, I think the federaticn discussion is about over with a few stray
shots here and there. . . . No discussion among us has ever separated
our people into two classes so distinctly--the intelligent leaders and

better class of laymen on the one side and the demagogs and 2 x 4
preachers on the other,

0
3 Christien Standard, (August 17, 1872), p. 260.
31

¥Burnettts Budget,” Cospel Advocate, (May 9, 1395).

32
Tucker, p. 17h.
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Insistence on Conformity

If movement and factions eiist largely in the minds of people, as
suggested earlier, then it must be true that movements divide when people
decide for them to divide. The Restoration Movement has divided when
movement leaders have decided to insist on conformity--at all costs. Issues
vhich were previously regarded as "matters of opinion" have thenAbecome
'matters of faith," Correctness of doctrine has thus become a "test of
fellowship." Those who have refused to conform have been expelled and

isolated from the rest of the movement.3’

- Denial of Brotherhood
A rhetorical strategy heard in informal conversations of faction
leaders much more than seen in print is the strategy of suggesting a denial
of brotherhood with those who do not conform, In many religious debates in
the histéry of the Restoraticn Movement, the opponents have started by
calling each other "Brother," but before the debate was over, they were
making a point of using "Mister" instead of "Brother."Bh If asked about their

beliefs, these opponents might not actually deny their brotherhcod, but the

33
Bill Carmack, "McCarthyism in the Church," Gospel Guardian, V,
No. 37 (January 28, 195L), 589. For another discussion of non-coniormists
being expelled, see: "What Was Campus Evangelism?" Mission, October, 1970,
pp. 1L-23,

3uThis is my own personal observation based on my experience in
listening to Restoration Movement debates over the past twenty years. Most of
these debates were never published, Those that were published were edited
before publication and such references were removed, I have not found any
exanples of this strategy in any printed debates., However, no one who has
listened to many debates in the recent history of the Restoration Movement can
deny that this strategy is often employed.
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35

suggestion of the denial is clear.

Swmary

This chapter had considered the rhetorical requirement of Simons!
theory that movement leaders must secure the adoption of their movementis
ideology by the larger structure., This chapter has focused on the varioﬁs
ways in which faction leaders in the Restoration Movement have gone about
securing the adoption of their factiont!s ideology--which in the Restoration
Movement has meant to recruit members for the faction and thus separate a
following from the rest of the Restoration Movement. Five possible
approaches were considered., The strategy of modification used in at least
one Restoration Movement contfoversy changed the whole movement without any
faction formation., The strategy of infiltraticn and subversion used by
several Restoration Movement leaders has delayed separation while the leadexrs
built a power base and prepared for an eventual confrontation. Imposed
separation is a response to the strategy of infiltration and subversion
which has been employed by Restoration Mcvement leaders, The sirategy of
preservation, which some Restoration Movement faction leaders have used,
makes no real effort to enlist new faction supporters, but simply seeks to
separate and isolate existing supperters, Separation, whether it happens
by itself or with one of these cther approaches, has always been essential
to the formation of a faction in the Restoration Movement.

The rhetorical strategies which have contributed to separation of

factions in the Restoration Movement have been considered, Faction leaders

35For examples of denial of brotherhood in disputes, see: Dudley Spears,
tAn Open Letter to Yater Tant," Gospel Guardian, XXI, No. 11 (July 17, 1969),
161-162; and William E, Wallace'"“W"IIE'BTFY"Tlowshlp Poisoned," Gospel
Guardian, XXI, No. 26 (October 30, 1969), 406-LOT.
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have stoppéd addressing the movement as a whole and have stafted addressing
their own faction suggesting a separation., Faction leaders have insisted on
conformity and have expelled those who refuse to conform. The implied denial
of brotherhood has also contributed to the separation of Restoration
Movement factions. These rhetorical strategies have fulfilled the
rhetorical requirement of separation. When leaders have failed to fulfill

the rhetorical requirement of separation, the process of faction development

in these cases has proceeded no further,



CHAPTER FIVE

STRATEGIES FOR ISOILATION

Simonst! theory of persuasion for social movements lists three
rhetorical requirements for movement leadership. The last of these require-
ments is that leaders must react to resistance generated by the larger
structure.l This requirement corresponds to the period in movement develop-
ment that Dawson and Gettys called the "institutional stage." In their
discussion of the development of the Methodist Church as a faction within
the Church of England, Dawson and Gettys said that in this period after a
larger movement has been polarized and a faction clearly identified and
separated from the larger structure, the primary leadership task is for the
faction leader to maintéin the isolation of his faction.2

There are, of course, many kinds of social movements and many kinds
of "larger structures" within which these movements operate., Simons! main
concern is with Civil Rights and Anti-Vietnam'War protest movements. He
mentioned several strategies that the "established order" might use to resist

such protest movements, His discussion of the counter-strategies which

1Herbert'w. Simons, "Requirements, Problems, and Strategies: A Theory
of Persuasion for Social Movements," The Quarterly Journal of Speech, 56
(February, 1970), L.

Carl A, Dawson and Warner E, Gettys, An Introduction to Sociology
(Revised Edition; New York: The Ronald Press Company, 1935), p. (25.

3

Simons, 6.
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protest movements might use in reaction ﬁo this resistance is not especially
relevant to the present study cf faction leadership in the Restoration Move-
ment, Yet his requirement that leaders must react to resistance generated by
the. larger structure is applicable to this study,

The larger structure within which factions develop is the movement
divided by the factions. By the definition used in this study, a movement
dogs not have factions unless and until that movement has been divided into
two or more isolated groups.)'l The "resistance generated by the larger
structure" to which faction leaders in the Restoration Movement have had to
react has been opposition from other factions within the movement,

The concern in the present study is with an unstructured movenent--
the Restoration Movement, -Resistance to a faction in a more structured
movement might take the form of legal action, political deals, or a power
struggle for control of organizational machinery. Such a pattern of opposi-~
tion is not applicable in the case of an unstructured movement such as the
Restoration Movement, Membership in Kestoration Movement factions is defined
in terms of shared beliefs, Resistance to Restoration Movement factions has
taken the form of efforts by other factions to change people!s beliefs,

‘Restoration Movement faction leaders have had to protect their following from
such efforts, They have had to be on guard against defections from within,

The isolation of a faction is both a rhetorical requirement and the
culmination of a process--the process of faction development, One may speak
of "potential factions" or "developing factions" as having "existence" before

a movement is actually divided into isolated groups. However, the definition

h.
P. L.
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of factioné used in the present study requires that a movement be divided
into isolated groups before these groups can properly be regarded as fully
developed factions.s In the typology of Dawson and Gettys, there are four
stages of faction development: the stage of unrest, the popular stage, the
organizational stage, and the institutional stage. Polarization, identifica-
tion, separation, and iscolation are the rhetorical requirements in the various
stages. Thus, according to Dawson and Gettys, for leaders to build a faction,
thej must polarize the thinking of the movement, provide a sense of group
identity for their followers, separaste their followers from the rest of the
movement, and then keep them isolated from other factions in the movement.

The idea that isolation is a rhetorical requirement for faction Jeader-
ship is not a discovery of the present study. Isolation is simply the way that
Simonst third rhetorical requirement is fulfilled in the case of factions.
Leaders of factions react to resistance from other factions in the movement by
isolating their own faction. As the terms are used in the present study,
isolation is not a rhetorical strategy. Isolation is a result to be achieved
by rhetorical strategies. Isolation is a rhetorical requirement.

The purposes of thies chapter are to identify the rhetorical strategies,
both verbal and non~verbal, which have been used in the Restoration Movement
and which have contributed to faction isclation, and to show how these

rhetorical strategies have worked in the history of the Restoration Movement.

5
Ibid,
6

Dawson and Gettys, pp. 710-725.
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Justifying the Division

One of the peculiar rhetorical problems facing faction leaders in the
Restoration Movement has been the problem of justifying the division which has
taken place, Justifying division in a movement that started as a unity
movement has always been difficult,

Dawson and Gettys outlined the rhetorical problems faged by Methodist
leaders as they separated from the Church of England, First the Methodist
leaders faced the problem of polarizing the thinking of the Church of England.
At this point, the Methodist leaders addressed a general audience seeking to
change peoplel!s beliefs, Next they addressed only their followers and urged
them to separate from the Church of England, Finally they reached the stage
in which the Methodist leaders did not even talk to their followers very much
about the original issues around which the Methcdist faction was built. They
discussed the old issues only to indoctrinate a new generation. And in that
discussion there was no dialogue, only monologue.7 This changing pattern of
communication noted by Dawson and Gettys in the Methodist!s separation from the
Church of England has been repeated in the separation of #arious factions
within the Restoration Movement.

J. H., Garrison noted the changing rhetorical problems faced by
Restoration Movement leaders. In 1895 he wrote that the society and organ
questions "are no longer living questions among us. The man who discusses

them today discusses dead issues. . . . We have passed beyond them and are

7Dawson and Gettys, pp. 708-726. See also: Wellman J. Warner,
The Wesleyan Movement in the Industrial Revolution (New York: Longmans,
Green & Co., 1930).
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confronting vastly more imperiant questions."e The missionary society and
instrumental music questions had been major issués, but with the separation
and isolation of the Church of Christ and the Christian Church, the issues
were no longer given prominence in either group.

¥hen the missionary society and instrumental music issues were no
longer debated seriously, another issue arose to take its place: the
guestion of how the division could be justified. By this timé the original

9

issues had become "dead issues" as J, H. Garrison suggested, Virtually
21l that could be said on the issues had already been said, Because of this
satiation in regard to the cld arguments, the isolated factions were less
vulnerable to a direct assault on the old issues, They were, however, more
vulnerable to an attack through the kind of argument which condemned them for
having divided the Restoration Movement over such issues, This pattern cf

changing the point of attack has been typical throughout the history of

faction development in the Restoration Movement,

Blame-Fixing
When factions are attacked with the charge of responsibility for
having divided the movement, one possible response is for the faction leaders
"to fix the blame for the division on the opposition. Blame-fixing is a
rhetorical strategy which fulfills Simons! third requirement: that leaders
must react to resistance generated by the larger structure.
In the strategy of blame-fixing, the issue is not simply who was

right and who was wrong, but rather who was responsible for the division.,

8“The Transient and the Permanent Elements in the Campbell

Reformation," The New Christian Quarterly, July, 1895, p. T76.

9 rbid,
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In the Restoration Movement, blame-fixing'arguments have been typical of the
period of faction isolation, but they have also been made earlier in the
process of faction development in anticipation of an expected division,
The classic examples of blame-fixing in retrospect are Stephen J.

0
Corey's book, Fifty Years of Attack and Controversy1 and Edwin V, Hayden's

reply, Fifty Years of Digression and Disturbance.11 Corey placed the blane

for the Independent-Disciples split on the Independents in general and the

Christian Standard in particular, Hayden'!s view was that the responsibility

for the split rested entirely with the liberal "innovators" who introduced
open membership, liberal theclogy, and restructure into the Christian Church,
In the earlier split between the Church of Christ and the Christian
Church, the.pro-missionary Society, pro-instrumental music group blamed the
split on the legalism of the "anti" group. The anti-instrumental music, anti-
nissionary society group was just as quick to blame the split on the ones who
introduced these things over which the division occurred., As an example of the
blame-fixing strategy employed by some leaders of the Church of Christ,

consider the following quotation from A, M, Morris! book Differences Between

the Church of Christ and the Christian Church.

We were once at peace, The Church was moving outward and onward with the
irresistible power of a conqueror., Today there is scarcely a town, city,
or neighborhood, in which there is peace, Families are torn asunder,
neighbors and brethren are alienated. And the end is not yet. Some one
is responsible for this great gulf stream of sorrow that has almost
inundated the whole Church, Who is it? The innovators say the writer
and those with whom he stands and the churches are warned not to receive
such preachers into their pwlpits, I answer them and will prove . . .

10
(Des Moines: Committee on Publication of the Corey Manuscript, 1953).

11
(Joplin, Mo.: Hunter Printing Company, n.d.).
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that we have not troubled Israel, but thou and thy fathert!s house in
that ye have forsaken the commandments of God and have turned unto
Babylon, 12

Who is troubling Israel? 1Is it those who plead for a "thus saith the
Lord?® 1Is it those who occupy the original ground of unity? Why this
trouble? Why can we not live in peace and grow as did those whose
‘lofty purposes and united efforts gave us the Book of God, in the early
part of this century, free from ecclesiastical plunder and emancipated
from clerical usurpation?l3
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We had peace when we had no organs, pianos, violins, or horns in our

worship. The Salvation Amry beat a drum and a tambourine in their worship

and this is regarded with contempt by nearly every professed Christian,
It is just as scriptural as the instrumental music in the Christian
Church, 14

In the above mentioned division, leaders of the Church of Christ
blamed the "innovators" for the division, but in some splits those same
leaders have been the "innovators™ and have then placed the blame for the
division on the "antis." The Church of Christ was on the receiving end of
the strategy of blame-fixing in the debate between G, K, Wallace and Carl
Ketcherside, Concerning the division between the anti-college, anti-local

minister faction and the rest of the Church of Christ, Ketcherside said,

Now I am sorry that this division exists. I'm always sorry for that.

course we get the blame for it., It is just like the old Christian Church
argument. But there never would have been anyone who was anti-missionary

society if no one had ever started a missionary society. There never
would have been an anti-college man if no one had ever started a Bible
college., There never would have been an anti-salaried pastor system man
if no one had ever put in a salaried pastor system, My brethren, I tell

you that you are the ones who introduce these things and split the church

of the living God wide open. You are the cnes who stand convicted and

condemned in heaven'!s sight, tonight, because you've introduced something

that was not in existence at the beginning.

12(n.p., by the author, [c. 1875)}), p. 6.

LBpia,, p. . Urpi4., p. 16,

15G. K, Wailace and W, Carl Ketcherside, Wallace-Ketcherside Debate
(Longview, Washington: A, G, Hobbes, 1953), p. 11L.
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Tﬁe strategy of blame-fixing, of course, leads back to a re-hash of
the o0ld érguments. Who is M"really" to blame for a division depends on who
was “right" in the original dispute. The only point made here is that in the
isolation stage of faction development, when the old issues are argued again
the main point is not just who was right and who was wrong, but who was
responsible for the division,

A strategy of blame-fixing fulfills the last rhetorical requirement
ofASimons' theory, When the larger structure blames the faction for the
division of the Restoration Movement, the faction reacts by fixing the blame

on the other side,

Re-Definition of the Issue

After the split o?er instrumental music in worship, the leaders of
the Church of Christ frequently used the argument mentioned earlier that if
the people in the Christian Church had just left out the instrumental music
there would have been no division, This argument was made somewhat more
effective by the fact that the peoplé in the Christian Church, for the most
part, saw instrumental music as optional. They regarded it as a matter of
opinicn, not a matter of faith, Although they saw nothing wrong with using
instrumental music in worship, they did not insist that it had to be used for
the worship to be acceptable to God., This put them into the difficult
position of having divided the movement over something which they admitted
to be non-essential., J. B.- Briney, cne of the best known debaters on the
pro-instrumental music side, later answered this charge by re-defining the
issue, He said that the question was not really instrumental music in
worship.but Christian liberty. The following quotation clearly illustrates

the strategy of re-defining the issue.
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We beg leave to say that we do not "defend the use of instrumental music
in the worship of the Lord," for when censidered in itself, we do not
deem it of sufficient imporiance to call for defense from us, When thus
viewed we do not care a rap about it, except from the standpoint of
propriety and expediency, and life is too short and other things too
important for us to spend time in either defending or opvosing
instrumental music in worship.

But we do defend the right of brethren to use instrumental music if
they desire to do so, and we do this on the ground that we are not
willing to see a yoke of bondage made up of human opinion, thrust upon
the necks of those whom Christ has made free., At great cost our fathers
threw off the yoke of opinionism, and we are gnwilling for their children
to be driven back into that land of bondage.1

Issues have been re-defined in several splits, Thus the fight against
orphans homes and cooperation later became a fight for congregational
autonomy and a struggle against modernism and the social gospel. The one-cup
position became a preservation of the unity and meaning of the Lord's
Supper. The defense of Bible classes became an effort to protect the Church
from the influence of those who teach their opinions as though they were

matters of faith,

Re-Definition of Division
In the history of the Restoration Movement, one way that leaders have

responded to the charge of responsibility for division has been to re-define
division so as to deny that any real division has occurred. That such a
strategy could wock in a movement so obviously divided is difficult to
believe., Yet some leaders have used this strategy well enough to convince
some of their followers--which illustrates the point made by Keniston,

Movement groups . . . tend to develop strong barriers on their outside

boundaries, which impede communication and movement outside the group;
they frequently exhibit an "anti-empirical®” inability to use facts in

16
"Christian Liberty," Briney's Monthly, New Series, I, No, 8
(November, 1907}, L60. _
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order to counter emotion-based distortions and impressions: 17
interaction within the group often has a quality of surreality,

In the Independent-Disciples split, George P. Rutledge responded to
the charge that the Independents were dividing the brotherhood, His response
clearly illustrates the strategy of re-defining division,

Should there be such a thing as a cleavage in the Brotherhood, it would,
of course, look quite serious at first. However, when adjusted by time,
the situation would doubtless be viewed as a sloughing off rather than a
split. Clipping off a piece of bark is not splitting the tree; knocking
a plank or two from the side of a house is not splitting the house, It
is our conviction that a permanent split of serious proportions in our
Brotherhood would be impossible,l18

The strategy of re-defining division uses (or abuses) the language of
I John 2:19, "They went out from us, but they were not of us; for if they had
been of us, they would have continued with us: but they went out, that they
might be made manifest that they a&ll are not of us." By re-defining "us,"
or "the brotherhood," or "the movement,"” or "the Church," faction leaders have
responded to the charge of having divided the Restoration Movement., Their
answer has been that their faction is the movement and the other factions
were not redlly a part of the movement to begin with, Re-definition of
division is one of the rhetorical strategies which fulfills Simons! last

rhetorical requirement--that leaders must react to resistance generated by

the larger siructure.

Closing the Lines of Communication

In addition to the rhetorical strategies which justify the division

17Kenneth Keniston, Young Radicals: ©Notes on Committed Youth (New York:

flarcourt, Brace & World, 196d), p. 159,

18
"That 'Split! In The Brotherhood," Christian Standard, LIIT, No, 52
(September 28, 1918), 1553.
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there are rhetorical strategies which maintain the division. The rhetorical
requirement of isolation has been fulfilled in the Restoration Movement
primarily by closing fhe lines of communication,

As noted earlier, the shift from the period of separation to the
period of isolation can be seen in the changed patterns of communication.
The factions stop talking to each other and start talking to theﬁselves.
Also, the factions stop talking about each other and start talking about
themselves.l9 Garrison and DeGroot talked about this changed pattern of
communication in their discussion of the Restoration Movement split over
the missionary society and instrumental music in worship. "The farther the
two wings drifted apart, the less acrimonious their relations-became,
because their relations were actually too slight for either party to be
within the range of the otherts criticism.“20 Tucker was talking about the

same change in patterns of communication when the pro-missionary society,

pro-instrumental music Christian Standard and Christian-Evangelist stopped

fighting the anti-missionary society, anti-instrumental music Gospel Advocate

and started fighting each other. It was in this context that Tucker made
the remark noted in chapter four, "paradoxically, this absence of debate
[between the Church of Christ and the Christian Church journals] indicated

21
the lack of unity in the movement." By this time (1897) the Church of

19
Dawson and Gettys, pp. 725-726, See also: Warner, p. 73.

20 :
Winfered E, Garrison and A, T, DeGroot, The Disciples of Christ:
A History (St. Louis: The Bethany Press, 1954), p. L05.

21
William Tucker, J, H, Garriscn and Disciples of Christ (St. Louis:
The Bethany Press, 196L4), p. 200.
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Christ and the Christian Church had become thoroughly isolated from each other
although it was 1906 before the federal census officially recognized this
isolation.

In the history of the Restoration Movement there have been several
ways in which individuals have kept informed aboutvwhat is going on in the
movement: reading the major religious periodicals; attending the large
gatherings such as conventions or lectureships; reading books by movement
leaders-~particularly books on "brotherhood issues;" reading minor publica-
tions such as local church bulletins or tracts on the internal issues of the
day; attending special services, revivals, and such like at other congrega-
tions; and cultivating personal friendships with members or leaders of other
congregations, These methods of keeping informed about what is going on in
the movement are the lines of communication which have been important in the
history of the Restoration Movement,

Lines of communication are not kept open by accident. Effort is
required to maintain communication., All that is required, therefore, to
close the lines of communication is to neglect the effort.22 When factions
have developed within the Restoration Movement, people in one faction have
no longer cultivated personal friendships with people in the other factions.
They have stopped attending one another's meetings. Each developing
faction has stopped reading the publications of the other, They have stopped
attending the same conventions or lectureships. Thus the developing factions

have become totally isolated.

22
Bernard Murchland, The Age of Alienation (New York: Random House,
1971), pp. 129-133. See also: Dawson and Geotys, pp. 251-260.
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In an unstructured movement such as the Restoration Movement where
leaders have little control over followers, personal neglect on the part of
the leaders has not been enough to close the lines of communication, The
leaders, therefore, have encouraged a pattern of neglect, Positive steps
have been taken to persuade individual faction members to close their own

personal lines of communication with other factions.,

Separate Institutions

Having separate national conventions or lectureships, periodicals,
schools, mission and benevolent works, not only contributes to faction
identification and separation, as pointed out earlier; the presence of
such separate institutions aléo tends to isolate factions and to keep them
isolated, Webb pointed out that the North American Christian Convention
served as a unifying force for the Independents, He admitted, however, that
the fact that the Independents attended the North American Christian Conven-
tion while the Disciples attended the International Convention of the
Christian Church tended to isolate these two groups and keep them isolated.
He said, "the very fact of having two national gatherings is divisive by
nature."23

DeGroot suggested that the Independents went beyond setting up a

separate convention. He said concerning the Independents,

[They set up] agencies to compete with those organizations that were
doing the general work of the churches and reporting to them through
the International Convention. . . . The object was to create a whole
new fabric of agencies which would serve the "lcyal® churches-~--those

23
Henry E. Webb, "A History of the Independent Missicn Movement of the

Disciples of Christ," (unpublished Th. D. dissertation, Southern Baptist
Theological Seminary, New Orleans, Louisisna), p. L2.
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loyal to the Christvian Standard and its interpretation of New
Testament Christianity, <<

When the Christian Staadard called for the replacement of such "unfaithful"

agencies as the United Christian Missionary Society and the Christian Board
of Publications, Stephen J, Corey, in an editorial entitled, "This Is
Divisive," said, "This is a blueprint for separation for the brotherhood of
the Discibles of Christ."2 Creating separate institutions for various
Restoration Movement factions has fulfilled the rhetorical requirement of
separation. Maintaining those separate institutions has fulfilled the

rhetorical requirement of isolation.

Punishment

One way of keeping lines of communication closed is to punish the
members of a faction who do not respect the rules of isolation. Evidence
from the history of the Restoration Movement demonstrates that this technique
has been used to keep lines of communication closed., This is in keeping with
the comment by Keniston, "Movement groups . . . tend to develop strong
barriers on their outside boundaries, which impede communication and movement
outside the group."2

Concerning the isolation following the Independent-Disciples split,
Fife cémmented that those "who in truth did not wholly fbelong'! in either of
these groups, and who consequerntly sought fellowship 'across the linest

27
[became] objects of suspicion and even contempt.” The same kind of enforced

26orey, P. 185.
26

2
7Rober‘b 0. Fife, "Christian Unity as Reception and Attainment," in

Disciples of Christ and the Church Universal (Nashville, Tennessee: Disciples
of Christ Historical Society, 19%6), p. 16.

Kenniston, p. 159.




13
isolation took place in the division over premillennialism in the Church of
Christ., Harding College lost support because of J, N, Armstrong's refusal to
close the lines of communication with his premillennial brethren. Pressure
on Abilene Christian College forced the resignation of George A. Klingman as
head of the Bible Department., The pressure on Klingman came becauée of his
refusal to close the lines of communication with the premillennial group.
The effort of Klingman and others to keep the lines of communication open

were misinterpreted by Dean Walker as evidence that the Restoration Movement

was not really divided, In his book, Adventuring for Christian Unity, Walker

denied the reality of the division and talked about the signs of a larger
fellowship developing., "Such men as Sommers [EEE’ Walker here obviously
refers to Déniel Sommer) himself in his later days, and as George Klingman,
are leading the way to a reintegration of the old fellowship."28 The
pressure on Klingman and others clearly indicates that Walker was wrong.
The movement was thoroughly divided into isolated groups and leaders in
the Church of Christ intended to preserve that isolation,

The case of Charles Klingman, brother of George Klingman, furnishes
a more vivid illustration of pressure applied to keep lines of communication
.closed. Charles Klingman was serving as minister of the Garrett Avenue
Church of Christ in Dallas, Texas, He preached in a special lectureship at
the Roés Avenue Christian Church explaining the position of the anti-missionary
society, anti-instrumental music Church of Christ. Another preacher of the
Church ofAChrist in Dallas sent this telegram which appeared in the next

issue of the Firm Foundation, "THE FOOL C, C. KLIN®IAN HAS GONE DIGRESSIVE

AND IS PREACHING FOR THE CHRISTIAN CHURCH." The pressure applied on

28(Birmingham: The Berean Press, 1935), p. L8.
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Klingman as a result of his breaking the rules of isolation eventually forced
him out of the Church of Christ and he has spent the rest of his life
preaching in the Christian Church.29
Another example of pressure applied to keep lines of communication
between factions closed emerged in the Wallace-Ketcherside debate. The
Beech Grove Church of Christ had been allowing Carl Xetcherside to pfeach for
them once a month., Kebtcherside was then leading the anti—collége, anti-
locél minister faction which Daniel Sommer started., When the Beech Grove
congregation failed to follow the traditional pattern of isolating the
Sommer-Ketcherside faction, leaders of the Church of Christ in the area began
to isolate the Beech Grove congregation. Concerning this isolatien,
Ketcherside said,
Not long ago Brother McNutt [local minister for the Church of Christ in
Paragould, Arkansas, site of the debate] wrote an article and circulated
it throughout this whole territory to the effect.that no faithful preachegO
would preach at Beech Grove as long as they permitted me To preach there.
Ketcherside then argued that McNutt's policy of isolating the Beech Grove |
congregation should not be accepted., He pointed out that not all the
ministers of the Church of Christ had accepted it. Ketcherside said,
UBrother Emmett Smith has preached at Beech Grove and he is not a 'Ketcherside

1
‘preacher! he is a 'college-man.‘"3

When Wallace answered Ketchersidel!s speech, he did not refer directly

29

Charles C, Klingman, private interview held at his home in
Commanche, Texas, February, 1971,

30G. K, Wallace and W, Carl Ketcherside, Wallace-Ketcherside Debate
(Longview, Washington: Telegram Book Company, 1952), p. LG

1
3 Ibid., p. L7

——————
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to McNutt'!s policy of isclating the Beech Grove congregation, but he did
offer this comment on Emmett Smith,
[Ketcherside] referred to brother Smith and himself working together
out at Eeech Grove, I don't know which one has apostatized. I don't
know whether brobher Ketcherside has become a "college-ite' or brother
‘Smith has become a "Sommerite.," I'1l let them figure it out. I heard
something about a city woman going out on a farm and she looked out and
saw a bunch of geese and she said to the farmer, "How can you tell which
is the goose and which is the gander?" He said, "I just put them out
there and let them figure it out.® I just thought I'd let Ketcherside
and Smith figure this out. I don't know which one has apostatized., But
- he [Ketcherside] is doing the very thing for which he [Smith] disfellow-
shipped Daniel Sommer and his group.

Simonst! last rhetorical requirement is that leaders react to the
resistance genérated by the larger structure. The specific rhetorical
requirement for faction leaders at this point--as clarified by the Dawson
and CGettys study which Simons used--is that faction leaders must maintain
the isolation of their faction., This rhetorical requirement of isclation
has been fulfilled in the Restoration Movement as lines of communication
between factions have been broken by neglect and by positive efforts to
establish separate conventions, periodicals, institutions, and such like,
for the separate factions., The isolation of factions in the Restoration

Movement has been preserved by punishing these who do not respect the rules

of isolation,

Language As an Tnsulator Rather Than a Transmitter

George Owen said, "When cliches and slogans are no longer transmitters

33
but insulators, it is time they are abandoned," In talking 2bout the

321pid., pp. 60-61.

33"The Quest for Unity among the Disciples of Christ,® Lecture delivered
at the Missouri Christian Ministers Institute, February 19-21, 1963, Lecture

III, p. 11, Manuscript in Disciples of Christ Historical Society Library,
Mashville, Tennessee,
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divisions of the Restoration Movement, Cwen suggested that language used as
an insulator has served the rheterical purpose of keeping factions isolated.
Thus when a person talks about "living-link churches," rather than "sponsoring
congregations," in the support of missionaries--insiders in the Church of
Christ at once recognize him as coming from the Independent Christian Church
background rather than from the Church of Christ. One who talks about
"full-time ministers," "located evangelists," or "local ministers," would
be recognized as an outsider by the anti-local minister group. They prefer
the term "salaried pastor." If a perscn talked about "Revivals" instead of
"Gospel Meetings," if he talked about "joining the church" instead of "obeying
the gospel,® if he called a preacher "Pastor" or "Reverend," he would be
recognized as an outsider By people in the Church of Christ,

In a lecture delivered at the "Unity Forum" in July, 1966, at
Bethany, West Virginia, commemorating the centennial of Alexander Campbell's
death, David Stewart was talking about the negative reaction in the Church of
Christ to the term "Campbellite." The use of that term is one way insiders
can recognize outsiders, In this connection, Stewart related the following
incident,

Pat Harrell, editor and publisher of Kerygma, a journal for preachers,
told me sbout the reactions to an article by Hubert C. Locke, "The Church

- Fathers and the Campbellites," which appeared in the first issue of nis
journal., He received numercus letters of reprimand for the choice of the
title, even though Mr. Locke meant by it only to include all branches of
the Campbell restoration. It seems as though not even an "insider" can
use the term "Campbellite" in a merelg descriptive sense without
incurring the wrath of some brethren, L

Cliches and slogans soon loose their power to transmit much denotative

meaning, but they can still transmit some connotative meaning. In the history

31‘"Alexander Campbell and the Churches of Christ," Restoration
Quarterly, IX, No. 3 (1966), 13k. ' -
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of the Restoration Movement cliches and slogans have served to identify the
insiders and the outsiders and at least indirectiy help to keep the outsiders
out and the insiders in, Faction jargon, cliches, and shibboleths are examples
of language used as an insulator rather than as a transmitter. Such use of

language has helped fulfill the rhetorical requirement of isolation.

Summary

This chapter has applied Simons! last rhetorical requirement tc the
study of the Restoration Movement., This requirement is that leaders must
react to resistance generated by the larger structure. The Dawson and Gettys
study used by Simons makes the rhetorical requirement more specific in the
case of faction leadership, Féction leaders must react to the resistance of
the other factions by isolating their faction from the rest of the movement.
The history of the Restoration Movenent reveals several rhetorical strategies
which have fulfilled the last requirement of Simons! theory.

In the history of the Restoration Movement, the primary attack on
isolated factions has been the charge of responsibility for division. Faction
leaders have reacted to this kind of attack by using a strategy of blame-
fixing which charges the opposition with responsibility for the division.
Faction leaders blamed for the division have also used the rhetorical strategy
of re-defining the issue or the strategy of re-defining division. All of
these rhetorical strategies fulfill the last requirement of Simons! theory--
that leaders must react to resistance generated by the larger structure.

In the history of the Restoration Movement factions, the pattern of
communication has been modified in such a way that lines of communication
have been closed, The establishment of separate institutions for each faction

has isolated the factions of the Restoration Movement. Punishing individuals
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who have not respected the rules of faction isolation has also helped to keep
factions isolated,
Faction leaders have also used jargon, cliches, and slogans peculiar
to their faction--language as an insulator rather than a transmitter--as a
means of preserving the isolation of their faction, All of these rhetorical
strategies fulfill Simons'! last rhetorical requirement by isolating the

faction from the rest of the Restoration Movement.



CHAPTER SIX

CONCLUSION

The following statement of the thesis in the present study'was given
in chapter one: "The Restoration Movement has divided over particular issues
when the leadership has employed rhetorical strategies which have fulfilled
the conditions described in Herbert W, Simons' theory of persuasion for social
movements."1 The rhetorical requirements for social movement leadership
listed in Simons! theory are that the leaders must: attract,.maintain, and
mold their followers into aﬁ efficiently organized unit; secure the adoption
by the larger structure of the ﬁovement's ideclogy; and react to resistance
generated by the larger structure.2 The present study has involved the
application of Simons! theory to the specific case of faction development
in the Restoration Movement, In this study, a faction has been considered
as a specific kind of movement--a movement within a larger movement, The
*larger structure" which Simons talked about has been viewed in this study
as the larger movement--the Restoration Movement within which the factions
have developed.

The application of Simons! theoretical framework to the study of

factions calls for the expression of the general rhetorical requirements

l"Requirements, Problems, and Strategies: A Theory of Persuasion for
Social Movements," The Quarterly Journal of Speech, 56 (February, 1970), 1-11,

2
Ibido ’ 3'14.
1L9
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of Simons?! theory in terms more specifically applicable to factions. Simons
used, as a foundation for nhis own work, the Dawson and Gettys study of the
Methodist Church developing as a faction within the Church of England. The
typology of movement stages in Simons! theory was taken directly from Dawson
and Gettys. The specific rhetorical requirements for faction leadership were
expressed by Dawson and Gettys in terminology especially relevanﬁ to the
present study. Therefore, the rhetorical requirements of Simcns! theory have
been adapted for use in this present study by the use of the more relevant
terminclogy of Dawson and Gettys.3 Thus adapted, the rhetorical requirements
for faction leadership are that faction leaders must: attract followers by
polarizing the thinking of £he movement; maintain and mold their followers
into an efficiently organized unit by providing a sense of group-identification
for their followers; secure the adoption of their ideology in such a way that
followers are not only recruited, but also separated from the rest of the
movement; and react to resistance from other factions by isolating their
followers from the rest of the movement. These specific rhetorical requirements
for faction leadership have been treated in this study as the requirements of
polarization, identification, separation, and isolation. These specific
rhetorical requirements for faction leadership are not discoveries of this
study, but simply an applicaticn of Simonst! theory to the specific case of
faction development.” In particular, the réquirements of pclarization, identifica-
tion, separation, and isclation have been applied to the study of faction

development in the Restoration Movement.

3Carl A. Dawson and Warner E. Gettys, An Introduction to Sociology
(Revised Edition; New York: The iHonald Press Company, 1935, pp. {00~{2b.
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The purposes of this final chapter are: to reach a conclusion about
the establishment of the thesis; ﬁo evaluate Simons! theory, its applicability
to the study of faction development, and its contribﬁtion to the understanding
of the Restoration Movement; and, finally, to offer some suggestions for

additional research,

Establishment of the Thesis

Has the Restoration Movement divided over particular issues when the
leadership has employed rhetorical strategies which have fulfilled the
conditions described in Simons! theory of persuasion for social movements?
The first rhetorical requirement for faction leadership considered in thié
study was the requirement of polarization. 1In éiapter two, the assimilation-~
contrast effect was used to shcw how polarization results from increased ego-
involvement. In the history of the Restoration Movement, as was demonstrated
in chapter two, leaders'who have succeeded in forming a faction have used
rhetorical strategies which have increased ego-involvement. Specific ego-
involving rhetorical strategies used by Restoration Movement faction leaders
include: personal attack, with name-éalling, ridicule, and misrepresentation
being specific forms of perscnal attack; attack on personal consistency;
guilt-by-association; appeal toc the Pioneers; projection (the "dangerous
trend" argument); and the relation of unrelated issues such as sectional
prejudice, socio-ecoﬁomic factors, appeal to different personality types;
and concern for different audiences, Chapter two cited examples of these
rhetorical strategies as used by leaders of factions in every branch of the
Restoration Movement. No faction in the history of the Restoration Movement

has developed without the use of such ego-involving rhetorical strategies

as those discussed in chapter two.
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Chapter two also considered the role of three non-verbal elements which,
in the history of the Restoration.ﬁovement, have been essential for fulfilling
the rhetorical requirement of polarization. The nature of the issue has been
one of the most important factors. Extreme positions ccntribute more to
ego-involvement than do moderate positions., In the Restoration Movement,
factions have been built around extreme positions much more than moderate
positions. Popular positions have contributed more to faction development
“than unpopular positions. Issues which involve corporate action have been
inherently more divisive than issues which involve perscnal beliefs. Simple
pro or con issues have been more divisive than complicated, many—sided issues,

In the case of manf of the issues on which the Restoration Movement hac
experienced diversity without division, the failure of a faction to develop
around the issue has resulted more from the nature of the issue than any other
single factor. Lipscomb!s unusual position on civil government and the
conscientious objector position have both been so unpopular that they never
attracted enough of a following to polarize the movement. The failure of
factions to develop around the issue -of marriage, divorce, and re-marriage,
or around the issue of the eldership, their tenure and their authority,
can be attributed to the fact that these are complex, many-sided issues
rather than simple pro and con issues.

Chapter two also considered the leadership role in polarization.-
The prestige of the leaders and the emergence of opponents were suggested
as two main factors concerning leadership. The assimilation effect works
for prestigious leaders so that pecple with similar views perceive him as
being closer to their own position than he really is, Thus leaders with

high prestige are able to draw together a following. Then when opposition
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leaders emerge, the contrast effect causes the first leader's followers to
perceive the opposition leadert!s position as being more divergent from their
own position than it actually is. Leadership prestige and the role of
opponents are, therefore, both important factors in fulfilling the
rhetorical requirement of polarization,

Some of the issues on which the Restoration Movement has experienced
diversity without division have involved a failure to fulfill the requirement
of polarization because of a failure to meet one of these two conditions
regarding the leadership role. A part of the reason that no faction has
developed in the controversy in the Church of Christ regarding marriage,
divorce, and re-marriage has been that no leader of really high prestige has
arisen to represent any view that differs from the traditionally accepted
view in the Church of Christ. No leaders have emerged as opponents on this
issue~--at least none with high enough prestige to attract a factional follow-
ing. J..W. McGarvey failed to attract a factional following because he was
not seen in the role of opponent., His anti-instrumental music, pro-missionary
society position found few followers., His high personal prestige caused the
people on both sides of the argument to identify with him because of their
shared beliefs and to ignore him in regard to the beliefs that they did not
share with McGarvey., McGarvey failed to fulfill the rhetorical requirement
of polarization and thus he failed to form a faction.

Chapter two also considered the role of communication channels iﬁ
polarization. The availability of some platform for addressing the whole
Restoration Movement was found to be the most important factor concerning
communication channels and their role in polarization, Another point noted
vas that the debate format as a channel of communication is most effective in

preducing polarization,
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Some of the issues which haye failed to divide the Restoration Movement
have been issues which brethren simply refused to debate, Before the Civil
War there was a debate on the slavery issue, but there has been no debate of
any importance on the segregation v. integration issue and that issue has not
resulted in any polarization., On the eldership questions--anothe? set of
issues on which there has been diversity but no division--there have been no
debates, No leaders have emerged as opponents on the eldership issues.

The issues which have divided the Restoration Movement into factions
have been those issues which were inherentiy divisive--simple pro or con
issues, generally issues which have involved corporate action rather than
personal belief, The divisive issues have tended to have a good bit of
popular appeal. The most divisiée issues have been the issues involving
extreme positions, In the cases of division into factions, prestigious leaders
have emerged as opponents, The potential faction leaders have had access to
some platform from which they could address the whole brotherhood and the debate
format has been characteristic, These non-verbal elements have helped to
fulfill the rhetorical requirement of'polariza%ion along with the ego-involving
rhetorical strategies mentioned earlier,

The first part of the thesis has been confirmed, The Restoration
Movement has divided over particular issues when the leadership has employed
rhetorical strategies which have fulfilled the rhetorical regquirement of .
polarization--the first of the rhetorical requirements described in Simons!
theory of persuasion for social movements. When for some reason the leader-
ship has failed to fulfill the rhetorical requirement of polarization, no

faction has been developed.
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The second rhetorical requirement considered in this study was the
requirement of identification., Chapter three considered several rhetorical
strategies which have been used by Restoration Movement faction leaders which
have provided a sense of group-identification for their factions, Emphasizing
poinfs of difference and minimizing points of agreement are two of these
strategies, Exaggerating the importance of the issue is another rhetorical‘
strategy often used in the history of the Restoration Movement. This
exaggeration has been accomplished through the claims of faction leaders and
through "hobby-riding," which is the use of a disproportionate amount of time
in the discussion of an issue., The use of "we-they" language, labels, and
slogans have also been involved as rhetorical strategies which have produced
a sense of group identification for Restoration Movement factions,

Chapter three also considered the role of three non-verbal elements of
identification, The nature of issues has been involved as a factor in the
identification of Restoration Movement factions. Feople in the Restoration
Movement have found it easier to identify with some issues than with others.
The fact that no group in the movement has ever wanted to be known as the '"pro-
war® or "pro-divorce! faction helps account for the failure of such factions to
emerge., People in the Restoration Movement have not agreed on these issuss; but
no group-identification has occurred along these lines. The role of leadership
prestige, as noted in chapter three, has been that when a Restoration Movement
leader has become identified with some issue and the people have been able to
identify with that leader, then the people have tended to become identified
with the issue. The role of communication channels, as noted in chapter
three, has been that separate channels of communication (periodicals,

conventions, lectureships, etc.) have tended to identify separate factions.
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In the history of the Restoraticn Movemsnt, factions have not developed
over controversial issues when: thé rneture of the issue was too complicated or
was otherwise unsuitable for simple group identification; no leader with high
prestige emerged who was identified in the minds of the people with that issue; or
no periodical emerged which was identified with that issue, But the most important
factor in regard to identification has been that no factions have developed when
the leaders have failed to use rhetorical strategies which produce a sense of
group-identification., Thus the second part of the thesis has been confirmed,
The Restoration Movement has divided over particular issues when the leadership
has employed rhetorical strategies which have fulfilled the rhetorical requirement
of identification, .

The third rhetorical reqﬁirement for faction leadership considersd in
this study was the requirement of separation. Chapter four discussed the ways
in which separation can be avoided through a strategy of modification, delayed
through a strategy of infiltration and subversion, hastened through a strategy
of imposed separation, or minimized in effect through a strategy of preservation.
But, as was demonstrated in chapter four, factions do not develop unless and
until leaders employ the rhetorical strategies which fulfill the rhetorical
requirement of separation. In the history of the Restoration Movement,
separation has come about when faction leaders have stopped addressing the
movement al large and started addressing their own followers calling for the
separation. The willingness of faction leaders to have a separation has been
the most important single factor in determining whether or not the Restoration
Movement will divide over a given issue, The insistance on conformity has been

the key rhetorical strategy in producing divisions in the Restoration Movement.
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A rhetorical strategy of implying a denial of brotherhood with those cutside
the faction has been a part of many separations in the Restoration Movement.

The third part of the thesis has been confirmed, The Restoration
Movement has divided over particular issues when the leadership has employed
rhetorical strategies which have fulfilled the rhetorical requirement of
separation,

The last rhetorical requirement for faction leadership considered in
the present study was the requirement of isolation., In the history of the
Restoration Movement, once factions have separated, the primary line of
attack has been the charge of responsibility for having divided the Restcra-
tion Movement, Faction 1eaaers have reacted to this kind of attack by using
thrée rhetorical strategies: thé strategy of blame-fixing in which the
opposition is charged with the responsibility for the division; the strategy
of re-defining the issues to justify the division; and the strategy of re-
defining division so as to deny the reality of the division that has taken
place, The isolation of Restoration Movement factions has been preserved by
closing the lines of communication between the facticn and the rest of the
movement. Lines of communication have been closed by a strategy of studied
neglect, but even more by the creation of competing institutiocns (periodicals,
conventions, lectureships, etc.) and by a strategy of punishment for those who
do not respect the wwritten laws of isolation., The isolation of Festoration
Movement factions has also been preserved through the use of "language as an
insulator rather than a transmitter"--peculiar jargon, cliches, slogans, and
shibboleths which identify the ®insiders" and the "outsiders.,"

| Faction leaders in the Restoration Movement have used rhetorical

strategies which have served to maintain the isolation of their facticns.
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Thus the entire thesis has been confirmed, The Restoration Movement has
divided when theileadgrship has empioyed rhetorical strategies which have
fulfilled the rhetorical requirements of polarization, identification,
separation, and isolation., - In every case in which a controversial issue in
the Restoration Movement did not result in faction development, that failure
can be traced to the fact that the leaders did not fulfill one or more of
these rhetorical requirements,

A word of caution is needed at this point, It has been useful in
this study to divide the complex process of faction formation into four
separate stages. It should be understood, however, that in actual practice
there is a great amount of 6ver-lap between the stages. Rhetérical strategies
which contribute primarily %o poiarization, for instance, may also contribute
to identification or separation. It is not possible to determine from the use
of any sipgle rhetorical strategy exactly how far the process of faction
development has gone in a given case, However, from the study of many
rhetorical strategies, a pattern should emerge which would indicate, in

general terms, the present stage of faction development in any given case.

Evaluation of Simons! Theory

-Simons! theory of persuasion for social movements helps to explain
why and how factions have been developed in the Restoration Movement, There
are several major coﬁtributions of Simons! theory. The greatest contribution
is that his theory furnishes a fresh approach for the critical analysis of the
rhetorical output of faction leaders in the Restoration Movement--and every
leader of the Restoration Movement was a faction leader as the terminology

has been used in the present study.
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iA second major contribution of Simons! theory is his emphasis on
persuasion--a factor especially important in an unstructured movement which
exists in the shared beliefs of individuals., Over seven hundred theses have
been written about the Restoration Movement.h The vast majority of these have
been issue-centered, theological studies or biographical-historiqal studies.
Less than two dozen of these have really focused on persuasion and none of
the theses which have focused on persuasion have studied the way rhetorical
strategies fulfill the rhetorical requirements for movement leadership.

Many people in the Restoration movement have "known" intuitively that
some rhetorical strategies are divisive, bul generally they have not known
why. Simonst! theory providés a way of determining both what rhetorical
strategies are divisive and why ihose strategies are divisive, Historians of
the Restoration Movement have puzzled for years over the question aboubt why
the movement has divided over some issues and not over others which appear to
be equally important, Simons! theory provides a way of approaching that
question, The Restoration Movement has divided when leaders have used
rhetorical strategies which have fulfilled the rhetorical requirements of
polarization, identification, separation, and isolation, The Restoration
Movement has not divided over issues when the leadership has failed to
fulfill-one or more of these rhetorical requirements,

Based on Simenst! theory, suggestions can be offered for determining
whether or not the Restoration Movement is likely to divide over a given

iesue~--as demonstrated in the following outline,

Claude E, Spencer, Theses Concerning Discivles of Christ and Related
Religious Groups (Nashville: Disciples ol Christ Historical cociety, 19bhL).
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How to Determine Whether or Not the Rastoration Movement

Is Likely to Divide over a Given Issue

I. Questions to consider in regard to the nature of the issue:

A. Does the issue involve an extreme position?

B. Does the issue have enough popular appeal to attract support
for both sides?

C. Is the issue inherently divisive? That is,

1. Does the issue involve corporate action rather than
personal beliefs?

2, Is it a simple pro and con issue with which people on both
sides can readily identify?

YI. Questions to consider in regard to the leadership role:

A, Has a prestigious leader become identified with the issue?

B. Have prestigious leaders emerged in the role of opponents representing
two sides rather than leaders on just one side or leaders fragmented
into a many-sided controversy?

III. Questicns to consider in regard to communication channels:

A, Are channels of communication such as brotherhood periodicals,
conventions, lectureships, and such like, available as & platform
from which potential faction builders can address the whole brotherhood
on the issue in question?

B, Have separate channels of communication--particularly brotherhood
periodicals--become identified as champions of opposing camps in the

issue under consideration?

C. Is the debate format being used in presenting opposing views on
the issue to the brotherhood?

IV. Questions to consider in regard to rhetorical strategies:

A, Are ego-involving rhetorical strategies for polarization being
employed? Such as:

1, Personal attack;
a, name-calling,
b. ridicule,

c. misrepresentation,
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2. Attack on personal consistency,
3. Guilt-by-association,
Li. Appeal to the Pioneers,
5. Projection (the "dangerous trend" argument),
6. Relation of unrelated issues, such as:

a. secticnal prejudice,

b. socio-economic factors,

c. appeal to different personality types,

d. concern for different audiences.

B. Are rhetorical strategies for faction identification being employed? Such as:
1. Emphasis on points of difference--including the strategy of the exposé}
2. Poiﬁts of agreemenﬁ minimized;

3. Importance of the issue exaggerated through:
a. Exaggerated claims of importance,

b. "hobby-riding," which is the disproportionate use of time in
discussing the issue in question,

L. "We-They" language;
5. Faction identifying labels,
6., Faction identifying slogans.
C. Are rhetorical strategies for separation being employed? Such as:

1. Leaders no longer talling to the movement at large, but addre581ng
their own followers calling for a separation;

2. Insistance on conformity with the issue under consideration being
made a "matter of faith" instead cf a "matter of opinion® and thus
becoming a "test of fellowship”;

3. Implied denial of brotherhocd with those who do not agree on the
issue in question;
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i, Statements by leaders on one or both sides indicating that they are
willing to have a divisicn rather than compromise or tolerate any
diversity on the point at issue.

Note: When strategies for separation are not being employed, it is
important to determine whether leaders are:

1). Using a strategy of modification in an attempt to change the
whole movement without any faction formation; or,

2), Using a strategy of infiltration and subversion in order to
gain control before shifting to a strategy of separation to
expell those who do not agree with them on the issue in
question,

This is perhaps the most difficult evaluation to make in determining
whether or not the Restoration Movement or some branch of the
movement is likely to divide over a given issue,
D, Are the rhetorical strétegies for isolation being employed? Such as:
1. Justifying the division by:
a. Blame-fixing,

b, Re-definition of the issue,

¢. Re-definition of division so as to deny that any real division
of the movement or brotherhood has taken place,

2. Closing the lines of communication by:
a, A Strategy of studied neglect;

b. Creation of competing institutions (pericdicals, conventions,
lectureships, etc.);

c¢. Punishment of those who do not respect the unwritten rules of
faction isolation;

. 3. The use of language as an insulator instead of a transmitter
(jargon peculiar to a faction, cliches, shibboleths, slogans,
which identify the "insiders" and the "outsiders"),
The more of the above questions answered in the affirmative, the greater the

chances that the particular issue in question will result in division and

the formation of new factions in the Restoration Mcvement.
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Limitations of Simons' Theory

The contributions mentioned above far~oﬁtwaigh any limitations of
Simonst fheory. There are, however, a few limitations, The primary
limitation of Simons! theory is that it is expressed in terms too specific
in their relation to the protest movements Simons was studying. Being thus
expressed in such specific terminology, his theory sounds like a theory of
persuasion for protest movements and especially a theory of persuasion for
the Civil Rights and Anti-Vietnam War protest movements, His theory is not
expressed in terminology suitable for a general theory of persuasion for all
kinds of social movements--as the title of his article implied. One can
infer the general theory behind Simons' too specific terminology, especially
with the help of the social movement theorists cited by Simons?! article.

His theory, however, would have been more functional had this general
theory been more explicit rather than implicit,

Another limitation of Simons' theory is his failure to develop the
idea of rhetorical requirements changing in the various stages of movement
development, He mentioned the classic typology of movement stages developed
by Dawson and Gettys and a skeletal typology of stages suggested by Griffin,5
but he did not go on to relate these stages in his later discussion of the
rhetorical requirements, rhetorical problems, and rhetorical strategies. The
stages of movement development and the rhetorical requirements connected with
each stage are implied., Simons' theory, however, would have been more uéeful
had these stages been explicitly related to his discussion of requirements,

problems, and strategies.

5

Simons, 2.
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Suggestions for Additional Research

There are several studies of the Restoration Movement which might
use the same basic approach as the present study and take up where this study
leaves off, One of the most needed studies would be one which would provide
further confirmation of Simons'! theory and further use of his theory to gain
new insight into the history of the Restoration Movement. This suggested
study would take the rhetorical requirements of polarization, identificaticn,
separation, and isolation, as discussed in this study, as the framework of
analysis for a detailed investigation of the rhetorical strategies employed
in one specific controversy within the Restoration Movement. Such a study
would allow a much more thorough critical analysis than could be possible in
such a study as this which has included all the controversies in the one
hundred and fifty year history of the Restoration Movement.

One specific controversy which could be studied to great advantage
using this approach is the instrumental music controversy between the Church
of Christ and the Christian Church, Most of the Restoration Movement studies
have focused on the missionary society controversy which was the other issue
dividing these two religious bodies, Many movement historians, however, have
obszrved that on the local level the instrumental music question was far more
divisive than the missionary society question., When early movement leaders
accepted the pro-instrumental music position, this decision had far-reaching
consequences in limiting the lines of argument and the rhetorical stratégies
which they could consistently employ in the future controversies., The one
hundred year history cf the controversy over instrumental music, with several
important changes in stasis, lines of reasohing, and rhetorical strategies,

affords an excellent specific case for the detailed application of the general



theory applied herein.

Another way to use the basic approach of the present study for an
additional investigation of the Restoration Movement would be to focus on
the withdrawal of the Restoration Movement from the rest of Christendom.
Many historians have written concerning this early period of Disciple
history, but none have used anything even remotely similar to the focus on
the rhetorical requirements of polarization, identification, separation, and
isolation as presented in this study. Such an approach should prove useful

in gaining additional understanding of the early history of the Disciples,
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